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Translation of the Qur'an 

1 1 should be perfectly clear that the Q ur'an is only authentic in its original 
language Arabic Since perfect translation of theQur'an is impossible we have 
used the translation of the meaning of theQur'an' throughout the book, as the 
result is only a crude meani ng of the Arabic ted. 

Qur'anicAy* and transliterated 
words have been itaiidssdin main part of the book. 

Saying of the Messenger H appear in bold 

§§ - subhanahu wata'ala 
M - sallallahu 'alaihi wasallam 
RA - radhi allaho anha/ anho 
AH - After Hijrah 
CE - Common Era 
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Bi srri 1 1 ah i r-Rahrran i r-Rahaam 14 

15 
16 

Man i s absol utel y the rrast favoured creature even to the poi nt 17 

that it was said - which is true - that he is favoured over the 18 

angels The preference of man lies in his intellect ('aqi). The 19 

intellect ('aqi) of man is what raised hisstatus, and made him superior to 2C 

all creatures Therefore it is necessary to understand this intellect ('aqi), 21 

and accordi ngly it is necessary to know what is thi nki ng (at-tafkoar), and 22 

what isthe method of thinking? (Tarsaqat ut-tafkoar). This is because this 23 

reality designated as thinking (at-tafksa-) is what gives the intellect its 24 

value and what brings those elaborate fruits with which life revives and 25 

man revives The whole universe including everything, even the 26 

inanimate beings plants and animals revive 27 

28 

Sciences ('Uacrr), arts (ftnocn), literature (acfcaab), philosophy (falsafah), 29 

jurisprudence (fiqh), language (lu^rah) and knowledge (rra'rifah), are 30 

themselves the output of the mi nd ('act), and consequently the output of 31 

thinking (at-tafkoar). Therefore it is necessary for the sake of man, life 32 

and the whole universe that the reality of the mind ('aqi) is 33 

comprehended, and the real ity of thi nki ng (at-tafkoa-) and the method of 34 

thi nki ng (Tarsaqat ut-tafkoa-) be comprehended accordi ngl y 35 

36 

H umanity has made this great advance in life and in the time, whilst 37 

being mostly concerned with the output of the mind ('aqi) and with the 38 

output of thinking (at-tafkea-), without being concerned with the reality 39 
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(waacp') of the mind ('aqi) and the reality (waaqi') of thinking (at-tafkoa-). 
1 1 is true that there were those who endeavoured to comprehend the 
reality of the mind, from the Muslim scholars ('ulemaa'), and non- 
Muslim thinkers in the past and in the modern times; however, they 
failed to comprehend this reality (of the mind). There were also those 
who endeavoured to prescri be a method (Taroaqah) for thi nki ng (at- 
tafkoa-). Though they succeeded in respect of some fruits of this method 
(by the means of scientific accomplishments) they were misled from 
comprehending the process of thinking (at-tafkea-) itself. They also 
misled others who foil owed them and they were dazzled by this scientific 
success I n the past, si nee the ti me of the G reeks and those who came 
after them, they rushed to grasp the thinking (at-tafkear), but rather they 
attained logic (rranTiq), and succeeded in attaining some thoughts (afkar). 
However, they distorted knowledge (rra'rifah) itself. So logic (rranTiq) 
became detri mental to knowledge (rra'rifah), instead of becoming - as it 
was wished to be - as a means to attain knowledge and a criterion for 
judging its authenticity. Moreover, those who rushed to attain the 
thinking (at-tafkear) had also attained what is called philosophy (faisafah) 
or what is known as'theloveof wisdom (Hi krran)' and the deep thinking 
of what exists beyond the universe (al-wjood), i.e the supernatural . So 
they initiated a discussion regarding interesting knowledge and 
interesting results, but it was detached from the reality (ai-waaqi') and 
remote from authenticity (sidq). As a result, such research distanced (the 
mind) from the truth (ai-H aqaaqah) and from the real ity (ai-waaqi'); and 
accordingly misled many (people) and misdirected thinking from the 
right course 

It is allowed to call such a subject research in thinking (at-tafksar) and 
research i n the method of thi nki ng (Tareaqat ut-tafkea-). H owever, i n spite 
of the fact that it produced disciplines (mafaarif), afield for research, and 
produced what benefits man; it was not focused on the reality of 
thinking nor proceeding on the right course Therefore, it is not 
considered a research in the reality of thinking, rather a research in its 
results and fruits It was also an incorrect method of thinking, rather it 
was of its styles (asaaioa^), which came by coincidence asaresultof the 
discussion of the output of the mind or the fruits; and it did not come 
by way of the research i n the real i ty of thi nki ng T heref ore i t i s tr ue to 
say that the research regardi ng a correct method for the thi nki ng is sti 1 1 
j ust an endeavour that takes pi ace concerni ng the output of the thi nki ng 
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and not concerni ng the real ity of the thi nki ng (at-tafkea-) itself. ] 

The reason of not discovering until now, the real ity of the thinking and I 

consequently the method of thinking is because the researchers * 

discussed thi nking before they discussed the mind ('aqi). It is not possible f 

to discover the real ity of thi nki ng except after f i ndi ng out the real ity of i 

themind in adefinite(yaqaa-i) and decisive (jaaz in-) way. This is because " 

thinking (at-tafkear) is the fruit of themind ('act), and the sciences arts I 

and the various aspects of culture (thaqafah) are only the fruit of the i 

thinking Therefore it isfirst necessaryto know the reality of themind 1( 

in a definite and decisive way. After that, it is possibleto understand the 11 

reality of the thinking and a correct method for thinking I n light of II 

that, i t i s then possi bl e to make a j udgment on the knowl edge ( rra'ri fan) , 12 

whether it is a science (iirr) or not. I n other words, it is possible to 3/ 

comprehend that chemistry is a science, and what are known as If 

psychology (iimun-nafi=) and sociology ('iimJ-ijtirraa') are not sciences It If 

al so becomes possi bl e to make a j udgment on the knowl edge ( rra'ri fan) , 1"; 

whether it is a culture (ttraqafah) or not. I n other words it is possibleto If 

understand that legislation (tasT-a*) is culture (thaqafah) while painting 1? 

(taa/uaa-) is not culture (thaqafah). So the whole issue is built on the basis Z 

of understandi ng the real ity (waaqi') of themind ('aqi) in a definite and 21 

deci si ve way. T hereafter, and i n I i ght of thi s understandi ng the real i ty of Z 

thinking (waaqi' ut-tafkea-) is discussed. Subsequently, the method of Z 

thinking (xareaqat ut-tafkoa-) is understood, and in its light, it is possible 2<< 

to attain, in a correct manner, the style (usiocb) of thinking or styles of Z 

thinking Z 

This is the issue Attaining the science ('iirr) and culture (thaqafah) must Z 

be a result of discoveri ng the real ity of thi nki ng the method of thi nki ng Z 

and the style of thinking Grasping the reality of thinking must be a 3( 

result of understanding the reality of the mind ('aqi). Therefore it is 31 

necessary to understand the real ity of the rri nd i n a def i nite and decisive 31 

way before understanding the reality of the thinking (waaqi' ut-tafkea-). 3: 

Those who defined the mind ('aqi) i.e what it is and endeavoured to 3f 

understand the real ity of the mi nd, are many. Whether i n the past, from 3f 

the G reek phi I osophers, M usl i m schol ars or the Western thi nkers or i n 3', 

the modern times none of them are worth mentioning, or reach the 3E 

level of consideration, except the Communist thi nkers Their definition 3 
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only is the one that might be worth mentioning, and might reach the 
level of consideration. This is because it is a serious attempt, undermined 
only by their erroneous insistence to deny there is a Creator for the 
universe (wjood). Had they not insisted on denying there is a Creator 
(Khaaiiq) for the universe (wjjood), they would have reached 
comprehension of the reality (waaqi') of the mind properly, i.e they 
would have reached understanding the reality of the mind ('aqi) in a 
definite and decisive way. They started the discussion of the reality 
(waacp') and thought (fikr), by saying: Did the thought (fikr) exist before 
the reality (waacp')? Or did the reality (waacp') exist before the thought 
(fikr), with the thought (fikr) being the result of the reality (waacp')? They 
differed in this matter. Some of them said the reality (waacp') existed 
before the thought (fikr), and some others said the thought (fikr) existed 
before the reality (waacp"). Their final view concluded that the reality 
(waacp") existed before the thought (fikr). Based on this or as a result of 
this they came to the definition of thought. So they said: Thought (fikr) 
is the reflection of the reality on the brain (dimagh). Thus their 
understanding of the reality of the thought (fikr) is that it is a reality 
(waacp"), a brain (dimagh) and a reflecting process of the reality on the 
brain. So thought (fikr) isthe result of the reflection of the real ity on the 
brain. This is their opinion, which indicates proper study, a serious 
endeavour, and cl o sen ess to the truth ( h aqaaqah) . H ad they not i nsi sted 
on denyi ng the existence of a Creator of this real ity, and i nsisted that the 
universe (wljoocO is eternal (azaii), the error in understanding the real ity 
of the mind ('aqi) would have not occurred. This is because it is true that 
there is no thought (fikr) without a reality (waaqi"), and that every 
knowledge (rra'rifah) that has no reality is only fantasy (khayai) or 
imagination (takhreEf). So the reality (waacp") isthe basisof thought (fikr), 
and the thought (fi kr) is the i mport of the real ity or a j udgment on that 
reality. Thus the reality is the basis of the thought and the basis of 
thinking Without the (existence of) reality, it is not possible for the 
thought or thinking to exist. Furthermore the judgment on the reality, 
even every thing in man and whatever originates from man, is linked 
with the brain. Thus the brain is the fundamental and basic centre in 
man. Therefore it is not possiblefor the thought to exist except after the 
existence of the brain, and the brain itself is a reality (waaqi"). The 
existence of the brain (drrach) is accordingly a fundamental condition 
(shart) for the existence of thought (fikr); and the existence of the reality 
(waaqi") is also a fundamental condition (shart) for the existence of 
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thought (fikr). Thus for the mind ('aqi) to exist, i.e for thinking (tafksr) ] 

or thought (fikr) to exist, there must be a reality (waacp") and a brain. I 

The Communist thinkers have discovered these two matters I n other I 

words, they discovered that for the mind ('aqi) to exist there must be a ± 

real ity and a brai n; and the existence of both of them is a pri nci pal and f 

fundamental condition for the thought (fikr) to exist, i .e for the existence i 

of the rrind ('aqi). Therefore their endeavour was serious and correct. " 

Upto this point they were proceeding on the right course that leads to I 

the thought, i.e for generating the thinking (tafkasr). They lost the way; i 

for they made the linkage between them the reflection of the reality 1( 

(waaqi") on the brain. Thus they came out with the wrong result in 1] 

understanding the rrind ('aqi); that is why they defined the mind ('aqi) II 

incorrectly. The reason of that error is their insistence on denying the 12 

existence of a Creator who created the universe (wuiccd) out of nothi ng 3/ 

H ad they advocated that the knowl edge precedes the thought (fikr), they If 

would find themselves in front of an established fact. That is from If 

where di d the thought (fi kr) come before the exi stence of the real ity? 1 1 1" 

must have come from other than the real ity. F rom where accordi ngl y the If 

thought came to the f i rst human bei ng? 1 1 must have come to hi m from 1? 

other than himself and from other than the reality. Therefore the first Z 

human being and the reality were created by the One who gave the 21 

knowledge (rra'rifah) to the first human being This is different to what Z 

they consider decisive information (rra'rifah), that the world is eternal Z 

(azaii) and the reality (waacp") is also eternal (azaii). Therefore they said 2<< 

the reflection of the reality on the brain is the mind ('aqi), which Z 

generated the thought (fi kr), and by whi ch the thi nki ng (tafkosr) existed. Z 

I n order to evadethe necessity of the presence of information (rra'rifah), 2") 

they started to introduce fantastic notions and assumptions; that the Z 

first human being had experimented on the reality, so he attained the Z 

knowledge (rra'rifah). These experiments carried out on the reality 3( 

became i nf or mati on that he! ped hi m to carry out further experi ments on 31 

the reality, and so on. They insisted that the reality together with the 31 

reflection of it on the brain is the rrind ('aqi) and the thought (fikr), and 3: 

it is that which generates the thinking (tafkasr). They were unaware of IV 

noticing the difference between the sensation (iHsas) and reflection 3f 

(i n'i ka=); and that the thi nki ng process (arrai i y=t ut-tafkasr) di d not result 3f 

from the reflection of the reality on the brain, nor from the i mpri nt of 3', 

the reality on the brain, rather it resulted from the sensation (iHsas), 3E 

whose centre i s the brai n . H ad there not been sensati on of the real i ty ( by 3 
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the brain), thought would not have occurred, nor would any thinking 
(tafkear) exi st. T he; r f ai I ure to di fferenti ate between the sensati on ( i h sas) 
and reflection (in'ikas) made things even worse and deviated them from 
the course that they were proceeding on. So the result was their 
definition of the mind ('aqi) and the error of this definition. However, 
the source of the error was not the absence of differentiation between 
the sensation and the reflection. Otherwise they would have discovered 
that the matter is sensation and not reflection. Rather the source of the 
error, and the main ground of deviation result from their denial of a 
Creator of this world (w-jood). So they did not realise that presence of 
information precedent to this reality is a necessary condition to the 
generation of thought, i.e a necessary condition for the thinking (tafkex) 
to exist. Accordi ngly it is a necessary conditi on to devel op the rri nd, i .e 
for the rri nd to exist, or for the thought and thinking to exist. Otherwise 
the donkey would have a mind, because it has a brain, and the reality is 
reflected on its brain, i.e it senses the reality. Mind ('act) is one of the 
characteristics of man. Itwassaid inthepast; Man isarational being, i.e 
a thinking being This is because thinking or mind ('aqi) is specific to it, 
and there is no other animal or the like that has rri nd or thinking 

Whatever the case may be the Communi st thi nkers are the onl y peopl e 
who endeavoured seriously to understand the meaning (rm'na) of the 
mind ('aq 1 ), and proceeded with a correct approach to understand the 
reality of the mind ('aq 1 ). Though they were mistaken in defining the 
mi nd and devi ated from the course they f ol I owed to reach to a def i nite 
and decisive definition, they paved the way for those who followed them 
and proceeded in their course to reach this definite and decisive 
definition. In addition Muslims have that which indicates the necessity 
of the presence of previous information about a thing in order to 
understand it. Despite the fact that it is true it has to be considered 
being an identification of a reality and a means of compelling all the 
people to accept the definition of mind ('aqi). Based on that, the 
definition of the mind must be based on the present (not absent) and 
perceptible in order to compel all the people and not only the Muslims, 
to accept it. 

Allah M says in His Glorious Book; 
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far u jii*L&Ji Luit cJf atfi £Up u :i* ; 

«- s s s s 

'And Hetau^t Adamall thenams then Heplacad then betre the anc^s, 12 

and said: 'Tel Met^enarrecf theaeif yu aretruthfU . ' The/said 'Glcry beto 1/ 

Ygu. Weha\^nokna/\Jeatpe<c^±that v\hich Ygu taught us. I n truth it is You v\ho If 

aretheAII-Kncvxingand theWise. Hesaict 'O Adamtel then the r nane' If 

When hehadtddthenther narre Hesaid 'Did I not t<al yaj that I knew the 11 

sexes cf the heavens and earth, and I kncwv\hat yoj repeal and v\hat you onsl T 11 

ITMQ 2:31-33]. 1? 

Z 

These aayaat (verses) indicate that the previous information is 21 

necessary in order to reach any knowledge (ma'rifah). So Allah 3f taught Z 

Adam the names or the meani ngs of thi ngs, so when they were pi aced Z 

before hi m he recogni sed them. T hus the f i rst human bei ng Adam, had 2* 

information given to him by All ah 3f; and that is why he recognised the Z 

things; if he had not had this information he would not have known Z 

them Since the cause of the deviation in the course followed by the 2") 

Communi st thi nkers, i n order to reach an understandi ng of the real ity of Z 

the mind, was the necessity of the presence of previous information Z 

this is enough to show the error of theCommunists in thedefinition of 3( 

the mind. It is also sufficient to demonstrate the cause of deviation. 31 

Accordingly in order to generate thought (fikr), it is necessary to have the 31 

previous information about the reality which is displayed to the brain. 3: 

Si nee the aim is to compel all the people and not only the Muslims, it is 3t 

necessary, from the examination of the present (nrushahad) and 3f 

perceptible (inaH sacs), that there must exist previous information about 3f 

the reality so as to generate thought, i.e so that the mind ('aqi) can 3") 

develop and exist. This is because the mind's ('aqi) existence is 3E 

established on the presence of the previous information at the brain, 3 
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though the reality is a fundamental condition for the presence of the 
rational (aqii) process, i.e for the presence of the thought and thinking 

It is not enough to realise that the reason for the deviation of the 
Communists away from the correct approach towards understandi ng the 
mind was the (issue of) the brain's sensation of the reality rather than the 
reflection of the reality on the brain, si nee this is easy (to prove) and it 
is not the main reason for their deviation. Rather the mai n cause of the 
devi ati on i s (the i ssue of) the presence of previ ous i nf or mati on about the 
reality so as to be able to produce the rational process i.e so as to have 
intellect. It became understood that what occurred is the brain's 
sensation of the reality and not the reflection of the reality (upon it) 
after understanding the verses From the examination of the present 
and perceptible (things) it became understood also that the previous 
information about the reality or about what is related to it, is necessary 
for the mind ('act) - i-e for comprehension (i<*ak) - to exist. Without this 
information it is not possibleto have intellect or comprehension, i.e it 
is not possible for the mind to have any existence Thus the 
understandi ng of the meani ng of the mi nd was achi eved, f ol I owed by the 
correct definition of the mind in adefiniteand decisive way. 

What occurs in the thinking process i.e the rational process (ai- 
'arraliyyah al-'aqliyyah) is Sensation (iHsas) and not reflection (ini'kas). 
This is because there is no reflection between matter (tangible things) 
and the brain, so the brain is not reflected on the matter and the matter 
is not reflected on the brain. Reflection needs the presence of reflectivity 
i n the tangi bl e obj ect, whi ch ref I ects thi ngs such as the rri rror and I i ght. 
This capacity does not exist, either in the brain or in the object. 
Therefore there is no reflection between the matter/ tangi blething and 
the brain at all, because the matter is neither reflected on the brain nor 
it is transferred to it. What is actually transferred to the brain is the 
sensation of the matter by the senses I n other words the matter is 
perceived bythe senses- anyone of them- and this sensation is carried 
to the brain that makes its judgment (Hukrr) on it. Transferring the 
sensation of the matter to the brain is not a reflection on the brain of 
the matter; it is rather sensing of the matter. I n this regard, there is no 
difference between the eye and the other senses So sensation results 
from touching, smelling, tasting hearing just as it results from seeing 
Thus what occurs from the obj ects is not reflection on the brain, rather 
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perception of them Man perceives the obj ects with his five senses, and ] 

objects are not reflected on his brain. : 

This matter is as clear as the sun with regards the material objects, ^ 

where sensati on i s what takes pi ace I n regards to the i mmateri al matters I 

such asthesemantic (rm'nawi) and spiritual (roJ-i) ones there also exists ( 

sensati on of them i n order that the rati onal process devel ops regardi ng " 

them. So regarding the declined society, it is necessaryto havesensation I 

of the deel i ne (i nH iTar) i n order for a j udgment to be made on it that i 

it is declined, and this (is a) materialistic (rmadd) matter. With regards to 1( 

what hurts the dignity, it is necessaryto sense the hurt that occurred, or 1] 

to perceive that this thing or action hurts the dignity. This is necessary II 

in order to judge that a hurt took place or that the thing has a blade 12 

(aspect) that wounds the honour. This is a semantic (rra'nawi) matter. In 3/ 

regards to what angers Allah, it is necessary to sense the anger of Allah If 

that took place or to perceive that this action or thing provokes the If 

Lord of Might. I n other words it has the flame of provocation and the 1" 

rankling resentment to the High Supreme This is a spiritual (rcUri) If 

matter. Wi thout the presence of that sensati on i t i s not possi bl e f or the 1? 

rational process to take place However, the sensation of the material Z 

objects occurs naturally, though it increases or decreases according to the 2] 

understanding of their (objects) nature Therefore they said the Z 

intellectual sensation (ai-iHsasU-fikri) is the strongest. Asfor immaterial Z 

matters, sensation of them can't take place except after understanding 2<< 

them or through i rritati on. Z 

Z 

H owever, the fact that what takes pi ace i s sensati on and not ref I ecti on 2") 

is almost self-evident, though it is more obvious in material objects than Z 

in immaterial (semantic) matters Yet it is not the most fundamental Z 

issue since it istangiblefor everybody. There is no disagreement about 3( 

it except that the explanation of it may disagree with the reality as they 31 

expl ai ned it by (the; r theory of) ref I ecti on, or it may agree with the real ity, 31 

such as the way we explained it by sensation (iHsa=) or perception (i-Mse). 31 

The main cause of the deviation was the previous information about 3* 

the reality. It is what made the deviation of the Communist thinkers 3f 

awful, and it is the main point in the subject of the mind or it is the 3f 

main work in the rational process 3") 

3E 

The summary of the subject of "the previous information" (al- 3 
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rraiGcrrBt us-saabi qah) is: sensation alone does not produce thought (fikr). 
What takes place is only sensation (iHsae) of the reality. However, no 
matter how much the sensation was compounded and varied, it would 
only produce sensation. 1 1 would not generate any thought at all, (fikr) 
absolutely. There must be previous information with man by which he 
understands the real ity whi ch he sensed so as thought (fi kr) takes pi ace 
Let us consider the present man, any man, and gjve him a book in Syriac 
(I anguage), and he has no any i nf ormati on rel ati ng to the Syri ac I anguage 
and make his senses fall on the script, even millions of times, he will not 
be able to know a single word until he is given information about the 
Syriac (language) and about what is related to the Syriac (language). At 
that point he starts to think about it and understand it. It is not correct 
to say this is specific to languages; and they are i nvented by man, hence 
they need information about them This is because the subject matter is 
a rational process, and the operation is a process of the mind, whether 
i n issui ng a j udgment, or i n understandi ng a meani ng or i n understandi ng 
the truth (Haqoaqah). So the rational process is the same in everything 
Thus the thinking over an issue is the same as thinking about an opinion. 
The understanding of the meaning of a word is the same as the 
understanding of the meaning of a reality. Each of them requires a 
rational process, which is the same regarding every thing and every 
matter in every reality. 

So as not to raise argument over a language and reality (tangible 
reality), let us discuss reality (ai-v\aacp') directly. Let us observe a child 
who has sensation (iHsae) without having previous information. Let us 
put before him a piece of gold, a piece of copper and a piece of stone 
and make all his senses participate in sensing these things He would 
not be able to understand them, no matter how much these sensations 
were repeated or varied. However, if he was given information about 
them and he sensed them he would use this information and understand 
them. I f this chi Id grew up and became 20 years old, and was not given 
any information, he would remain as he was when born, he sensed the 
things only without understanding them however big his brain became 
This is because what makes him comprehend is not the brain; rather it 
is the previous information, together with the brain and the reality that 
he senses Let us also takea child of four years old, who did not see or 
hear about lions and did not see or hear about weighing scales He also 
did not also see or hear about dogs and elephants I f we placed before 
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hi m a I i on, some wei ghi ng seal es, a dog, and an el ephant, or the pi cture ] 

of a lion, some scales, a dog or an elephant; and we then asked himto I 

recognise any one of them or its name and what it is he would know I 

nothi ng H e woul d also not have any rati onal process rel ati ng to anyone ^ 

of them I f we made hi m memorise by heart thei r names, detached from f 

them and without bei ng I i nked with any one of them and we then pi aced ( 

before hi m these thi ngs and tol d him thei r names meani ng the names " 

you memorised are the names of these things, he would not be able to I 

recognise the name of any one of them However, if we gave him the i 

name of each one of them in front of its reality, and linked them 1( 

together, unti I he memorised the names each one I i nked with its real ity 1] 

then he would know each thing by its name I n other words he would II 

know what the thing is; whether it is a lion or it is some scales; and he 12 

will not make a mistake If you tried to cheat him, he will not agree 3/ 

with you. He would rather insist, "that is a lion", when pointing at the If 

lion or its picture and, "those are scales", when pointing at the scales or If 

its picture and so on. Thus the subject matter is not related to the reality 1"; 

or to the sensation of it. It is rather related to theprevious information If 

about the real ity, i .e the i nf ormati on rel ated to the real ity accordi ng to 1? 

his knowledge Z 

2] 

So the previ ous i nf ormati on about the real ity, or rel ated to that real ity Z 

is a fundamental and main condition for the rational process to take Z 

place I n other words it is a main and fundamental condition for the 2* 

mind ('acf). 2 

2f 

This is regarding the rational comprehension (ai-id-ak ai-'acfi). With 2") 

regard to the emotional comprehension (ai-ichak ash-shLTocri), it results 2 

from the instincts (ai-^-orai'z) and organic needs (ai-Hajat ai-u-Dwyyoh). Z 

This comprehension occurs in animals as it occurs in man. So man 3( 

knows, from giving him an apple and a stone repeatedly, that the apple 31 

could be eaten while the stone cannot. This is the same as the donkey, 31 

which knows that the barley could be eaten while the soil cannot be 3: 

eaten. This type of differentiation is not thought (fikr) neither is it IV 

comprehension (ichak). It is rather due to the instincts and the organic 3f 

needs It exists in the animal as it does in man. Therefore it is not 3f 

possi bl e for thought to take pi ace unl ess there i s previ ous i nf ormati on 3") 

together with transf erri ng the sensati on of the real ity by the senses to the 3E 

brai n. 3? 
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What appears doubtful to many peopl e i s that the previ ous i nf ormati on 
could be obtained from the experience of the person himself, or 
obtained by learning (from others). These people think that the 
experiences themselves generated information; accordingly the initial 
experiences themselves generated the rational process This doubt could 
be removed by drawi ng attenti on to the difference between the brai n of 
the man and the brai n of the ani mal i n terms of the capacity to connect 
information (rabT), and to the difference between what is related to the 
instincts and organic needs and what is related to the judgment on 
objects As for the difference between the brain of the man and the 
brain of the ani mal, the brain of the ani mal has no capacity to connect 
information. It rather has the capacity to recollect (i^tirjaa) the sensation, 
particularly if it is repeated. This recollection, which the animal does 
natural I y i s specif i c to what i s rel ated to the i nsti nets and organi c needs 
exclusively. So if you rang the bell and offered food to the dog at the 
same moment, and repeated that process the dog would understand 
that when the bell is rungthefood iscoming therefore its saliva flows 
Similarly when the donkey sees a mare its desire is aroused, but it does 
not do so if it saw a bitch, likewise when the cow, when it grazes it 
avoids the poisonous grass and that which harms it. All off thisandthe 
like is an instinctive (^a-osi) differentiation (tsn^es). As regards what 
people see of animals carrying out some movements or actions that is 
not related to the instincts, they do them as imitation and copying 
(others) and not based on mind or comprehension. This is because the 
brain of the animal does not have the characteristic of connecting 
information. Rather it has the capacity to recollect the sensation, and 
instinctive differentiation (at-tarryaz al-^TErszi). So whatever is related to 
the instincts it remembers it, and whatever it senses it can recollect its 
sensation; particularly if this sensation was repeated. In regard to 
whatever is related to the instinct, the animal undertakes it naturally, 
whether it senses it or it recollected its sensation of it, but whatever has 
no relation with the instinct, it cannot undertake it naturally if it senses 
it. However, if this sensation was repeated and it recollected it, it can 
undertake it as an imitation and copying but not as a natural action. 

This is different to man, where his brain has the capacity to connect 
the information (rabT ui-rra'iGcrrat) and not only recollecting the 
sensation. So a person may see somebody in Baghdad, then after 10 
years heseeshimin Damascus and thus recollects his sensation of him 
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but because he has no i nf ormati on about hi m he can't connect anythi ng ] 

with him While if he has seen this man in Baghdad and got information I 

about him, then he will connect his presence in Damascus with the I 

previous information about him. This is unlike the animal, if it ^ 

recollected the sensation of that man, it would not understand the I 

meaning of his presence, it would rather sense only what is related to its ( 

instincts in it when seeing that man. The animal thus recollected the " 

sensation, but it does not connect the information, even if the animal I 

was given it by training or imitation. This is different to man, who i 

recol I ects the sensati on and connects the i nf ormati on. T he brai n of man 1( 

has the capacity to connect and to recollect the sensation; whilst the 11 

animal does not have the ability to connect rather it only has the II 

recollection of the sensati on. 12 

1* 

There is a difference between what is pertains to the instincts and If 

organic needs and what is pertains to the judgment on matters What is If 

pertai ni ng to the i nsti nets man can, through the repetiti on of sensati on, 1" 

recollect the sensation. Through using the capacity of, connection, he If 

can form i nf ormati on, from the combi ni ng together of what he senses 1? 

and what he recollects of sensations He can also recollect these Z 

sensations together with their information in what is pertaining to the 21 

instincts and organic needs But he can't connect this information in Z 

other than what pertai ns to the i nsti nets and organi c needs i.e he can't Z 

connect them for (i ssui ng a) j udgment on the obj ect rel ati ng to what it 2* 

is Therefore many were confused regarding the differentiation between Z 

the process of recol I ecti ng and the process of connecti ng T he process Z 

of recovering does not occur except in what pertains to the instincts 2', 

and organic needs, but the process of connecting takes place in Z 

everything; whether it pertains to the instincts and organic needs or Z 

whether it pertains to the issuing of judgement on objects in respect to 3( 

what they are So the previous information is necessary for the 31 

connection process, and the advantage of man over the animal is the 31 

capacity of relating (rabT). 32 

T he fact that man knows from the f I oati ng of a pi ece of wood that he 31 

can make a shi p from wood, i s the same I i ke the monkey knows about 3f 

bringing down a banana from a bunch of bananas with a stick or 3', 

somethi ng el se, for al I thi s pertai ns to the i nsti nets and the organi c needs 3E 

Its occurrence even if it was connected and transformed into 3i 
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i nf ormati on, is a process of recollection and not a process of 
connection. Therefore it is not a rational process neither does it indicate 
that there is a mind or thought process What indicates that there is a 
mind or thought process, and it is a rational process is (issuing a) 
judgment on subjects by understanding them Judgments on things by 
understanding them do not come about except by a process of 
connection, and connecting to previous information. Hence there must 
be previous information for any process of connection so that thought 
takes place i -e so that the rational process can occur. 

Many people attempt to cite the first human being in terms of how, 
through his experiments and formation of information from these 
experiments he discovered thought and thinking to prove that through 
the reflection of the brain on the reality itself, or through man's 
sensation of it, made man think and generated in him a rational process 
I n other words this initiated thought in him i.e. thinking Despite what 
we discussed before - that this is recollection and not connection, and 
that it is specific to the instincts and can't be applied to judgment on 
things by understanding them - and that is enough to refute it and 
disprove it; the subject matter, however, it is not the study of the first 
human being, nor it is related to assumptions, speculation and fantasies 
It is rather related to man. So instead of choosing the first human being 
and comparing him to the present man, thus comparing the present to 
the absent, we must take (for discussion) the present man before us 
whom we see and sense, and compare to him the absent, i.e compare the 
absent to the present. Thus what applies to the present man through 
sensation and inspection applies to every man, including the first human 
being Therefore it is incorrect to reverse the argument, but we have to 
put it forth in its right course The present man is before us, where we 
witness him and sense him, so, let us examine him rationally, regarding 
his instincts and what is related to his judgment on things by 
understanding them Then we may examine the recollecting (isbrjaa) 
and what it is and the connecting (ratsr) and what it is and find out the 
difference between them. We would then notice that the previous 
information is necessary for man to connect, so it is a necessary 
requirement in the rational process This is different to the recollection 
(i^tirjaa') of sensation, which exists in man and animal, and it does not 
represent a rational process; it is neither the use of the intellect, thought 
or thinking The young child, who does not know the objects and has no 
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information and isableto receive information, is the true proof of the ] 

meaning of the mind. I 

Accordingly, the mind ('acf) does not exist except in man, and the 

rational process can't be performed except by man. The instincts and f 

organic needs exist in both man and the animal, and the sensation of the i 

i nsti nets and organi c needs exi st i n both man and the ani mal . H owever, " 

all of that is neither the mind, nor is it comprehension (id-ak), or thought I 

(fikr) or thinking (tafkoa^). It is only instinctive (ghareezee) identification i 

(tar^az), whi I e the rri nd needs a brai n that has the capacity of rel ati ng 1( 

the information; a matter which only exists in man. Therefore, the 11 

rational process can't occur except by the presence of the capacity of II 

connecti ng, which connects the i nf ormation with the real ity. 12 

1* 

Thus, for any rational process, whether in the first human being or If 

the present man, there must exist previous information about the real ity If 

(object), which must exist before this reality (object) exists in front of 1" 

this person who wants to understand it. Hence the first human being If 

must have previous information about the reality (object), before this li 

reality is presented to him That is what the saying of Allah M about Z 

Adam the f i rst human bei ng, poi nt to a nd h etaurf-t a damai I ttTenamss 2] 

(mEEring; cf thenams)'. Then He3® said to him 'O Adam infermthencf Z 

tinar name; . So the previ ous i nf ormati on i s a fundamental and pri nci pal Z 

conditi on for the rati onal process i .e for the meani ng of the mi nd. 2* 

Z 

The Communist thinkers progressed in the comprehension of the Z 

meaning of the intellect ('acf). They realised there must exist a reality 2") 

(obj ect) for the rati onal process to take pi ace T hey al so real i sed a human Z 

brai n must exi st for the rati onal process to exi st. T hus they progressed Z 

in the right course However they were mistaken in the expression of 3( 

connecting the brain with the reality, calling it reflection and not 31 

sensation. However, they completely deviated when they denied the 31 

presence of previ ous i nf ormati on as a necessity for the rati onal process 3: 

to be accomplished. Without this previous information, it is not possible IV 

for this process to take place whatsoever. Therefore, the right course 3f 

that leads to understand the meaning of the intellect in a definite and 3f 

decisive way is that there must exist four elements for the rational 3', 

process to take place, i.e for the intellect or the thought to exist. It is 3E 

necessary to have a real ity, an appropri ate brai n, sensati on and previ ous 3 
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information. These four matters together must all be realised, together 
with their combination, in order for the rational process to be 
accomplished, i.e so that intellect, or thought or comprehension exists 

Thereupon, the mind ('aqi), or thought (fikr), or comprehension (ichak) 
is transferring the sensation of the reality (object) by the senses to the 
brain in the presence of previous information, by which this reality is 
understood. 

This alone is the correct definition, and thereisno other definition at 
all. This definition is binding to all people at all times, because it alone 
is the true description of the reality of the mind, and it alone agrees 
with the reality of the mind. 

When we know the meaning of the mind ('aqi) in a definite and 
decisive way and know the definition of the mind in a definite and 
decisive way, it becomes obligatory upon us to know the method 
(Tareaqah) by which the mind functions to conclude thoughts; i.e to 
know the manner according to which the mind produces thoughts This 
is the method of thinking (Taroaqat ut-tafkoar). So there is the style of 
thinking (i^actout-tafksr) and there is the method of thinking (Taroaqat 
ut-tafkoar) . T he styl e of thi nki ng i s the mode whi ch the study of the thi ng 
(obj ect) requi res whether the thi ng was tangi bl e materi al or i rrmateri al ; 
or it is the means (wasa'ii) which the study of the thing requires 
Therefore the styles vary and differ, according to the type of thing their 
variety and differences The method of thinking (Taroaqat ut-tafkoar) isthe 
mode in which the rational process i.e the process of thinking takes 
place depending on its nature and its reality. Therefore the method 
does not change rather it remains the same, and it certainly does not vary 
or differ. So it must be constant, and must be the basis in thinking, 
however much the styles of thinking varied. 

T he method of thi nki ng i .e the mode i n whi ch the i ntel I ect produces 
thoughts, whatever are those thoughts is itself the definition of the 
intellect. I n other words it is what applies to the reality of the intellect, 
and does not depart from it by any means Therefore it was called the 
rational method (at-Tarsaqai 'aqiiyyah) in relation to the intellect ('acf) 
itself. The definition of this method, i.e the rational method, is that it 
is a particular approach in study, which is followed to attain knowledge 
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of the real ity of the thi ng under study through transf erri ng the sensation ] 

of the real ity (of the thi ng), by the senses to the brai n, and the presence I 

of previous information, by which the reality (of the thing) is I 

understood, and thus the brain issues its judgment on the thing This ^ 

judgment isthe thought of the rational comprehension (ai-id-ak u-'acfi). f 

This method is used in the study of the material objects such as physics t 

in the study of thoughts such as the study of creeds (a'qaid) and " 

I egi si ati on (tasti-a*) and i n understandi ng the speech, such as the study of I 

literature (adaab) and jurisprudence (fi<qh). This method is the natural i 

one i n attai ni ng comprehensi on as i t i s T hrough the practi cal process of 1( 

this method the things are understood, i.e comprehended. It is itself 1] 

the definition of the mind, and in accordance with this approach, man II 

attains the comprehension of anything he happened to realise before 12 

or he wants to comprehend. 3/ 

If 

This isthe rational method, and it alone is the method of thinking Any If 

other so-called methods of thinking such as the scientific method and 1" 

the logical method, are only either subdivisions of it I ike the scientific If 

method, or one of itsstylesthat isrequired bythestudyof thething or 1? 

the means of its study, I i ke what i s cal I ed the I ogi cal method. T hese are Z 

not basi c methods of thi nki ng for the thi nki ng method is only one and 21 

it does not vary it is only the rational method. Z 

Z 

I n the definition of the rational method (of thinking), a differentiation 2* 

shoul d be made between the previ ous opi ni ons we hoi d about a matter Z 

and the previous information about it or that pertaining to it. I n the Z 

rational method, it is inevitable that no opinion or opinions exist about 2', 

the reality, rather what is necessary is the presence of previous Z 

information about it or related to it. So what should inevitably exist isthe Z 

i nf ormati on and not the opi ni on. 1 1 i s not ri ght for the previ ous opi ni on 3( 

or opinions about the reality (subject) to exist. I n other words, it is not 31 

ri ght to be used i n the rati ona 1 process What i s used i s onl y the previ ous 31 

information, thus preventing the presence and intervention of an 3: 

opinion at the time of the thinking process If the previous opinion 3^ 

(about the reality) was used it might cause error in the comprehension, 3f 

because it might dominate over the information, leading to its 3f 

misinterpretation, and thus error occurs in the comprehension. 3") 

Therefore it is necessary to notice the differentiation between the 3E 

previous opinion and the previous information; where only the 3 
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information is used to exclusion of the opinion. 

If the rational method is used in its right manner, through transferring 
the sensation of the real ity by the senses to the brai n and the presence 
of the previous information (excluding the opinions) by which the reality 
is understood, then the brain issues its judgment on this reality. If this 
method is used in its right manner, it will give correct results However, 
the result that is reached by the researcher using the rational method 
has to be exarri ned. I f the result was the j udgment on the exi stence of 
the real ity then it is def i nite without the possi bi I ity of any error i nvol ved 
in it absolutely, under any circumstances This is because the judgment 
came through the sensation of the reality, and sensation never makes a 
mistake i n regards to the existence of the real ity, for the sensati on of the 
senses i n the existence of the real ity is def i nite Thus the j udgment issued 
by the mind ('aqi) about the existence of the reality in this method is 
definite However, if the output was the judgment on the nature of the 
thing or its characteristic, theoutput will be probable (DHanri), including 
the possibility of error. That is because this judgment came through the 
previous information, or through the analysis of the perceived reality 
together with the previous information, and errors could creep into 
them. However, the result remains as a sound thought until its error is 
proved, and only then it is judged as wrong Therefore, the thoughts 
that the mind concludes by the rational method of thinking, if they were 
pertai ni ng to the presence of the thi ng I i ke the creeds then they are 
definite thoughts (qafi). However, if they pertain to the judgment on 
the nature of the thi ng or i ts characteri sti c such as the di vi ne r ul es (ai - 
ahkamash-^STarivyh), then they are probable (dh arri) thoughts I n other 
words, the rule (HiJ<rr) of thisthing is probably so, andtheruleof that 
thing is probably so. So the rule is correct with the possibility of error, 
but it remains as correct until its error is proved. 

The rational method, whether correctly defined or not, is the method 
that man, as a man, follows in histhinking and his judgment on things, 
and his understanding of their nature and their characteristics However, 
the West, meaning Europe and America, followed by Russia, initiated 
the industrial revolution in Europe, and succeeded in the empirical 
sci ences i n a way that was unmatched. I ts i nf I uence si nee the ni neteenth 
century extended to include the whole world, and it called the style of 
research in the empirical disci pi ines a scientific method of thinking and 
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thus the sci entif i c method came i nto existence 1 1 started to advocate it ] 

as the method of thinking and made it the basis of thinking The I 

Communist thinkers adopted it, and followed it in other than the 2 

empi ri cal sci ences Si rri I arl y, the thi nkers i n E urope conti nued to proceed ^ 

according to it in the empirical disciplines The thinkers in America f 

followed their approach. The people of the whole word irritated them i 

due to the control and i nf I uence of the West and then the i nf I uence of " 

the Soviet Union. Thus this method became generally prevalent in the I 

worl d. So because of thi s there exi sted i n the sod ety i n the whol e of the i 

I slarric world a great respect for the scientific thoughts and the scientific 1( 

method. Therefore it is necessary to explain this scientific method. 11 

The scientific method is a particular approach in study that is adopted 12 

i n order to attai n knowl edge of the nature ( h aqagqah) of the thi ng under 3/ 

study, through carrying out experiments on the thing. This method If 

cannot f uncti on except i n the study of the tangi bl e obj ects and i t i s not If 

possi bl e for i t to f uncti on i n the (study of) thoughts for i t i s sped f i c to 1" 

theempirical disciplines It works through subjecting the matter (object) If 

to new conditions and factors other than its original conditions and li 

factors and observing the matter (object) and both its original and new Z 

conditi ons and factors As a result of this process carri ed on the matter 2] 

(object), a material tangible fact is concluded, as is the case in Z 

laboratories Z 

This method assumes the renunci ati on of al I the previ ous i nf or mati on Z 

about the object under study, and ignores thar presence and then it Z 

starts to observe the matter (object) and exercise experiment on it. This 2") 

is because this method requires from you - if you wanted to study Z 

somethi ng usi ng thi s method - to el i rri nate from yoursel f every previ ous Z 

opi ni on and every previ ous convi cti on you have regardi ng thi s subj ect, 3( 

and to start observation and experimentation, followed by comparison, 31 

collation of results and then forming conclusions based on these 31 

scientific premises I f a result was concluded from that, it would be a 32 

scientific result, which is naturally subject to study and investigation. 3t 

However, it remains a scientific result unless the scientific research 3f 

proved that an error crept into one of its aspects The result reached by 3f 

the researcher accordi ng to the sci enti f i c method, despi te be ng cal I ed a 3") 

scientific fact or a scientific rule it is not definite (qafi); rather it is 3J 

speculative (DHanri), and susceptibleto error. The susceptibility of error 3? 
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in the scientific method is one of the main fundamentals that must be 
observed in it, in accordance with what is firmly established in scientific 
research. 

From the study of this method, it is clarified that it is correct and not 
erroneous I ts designation as a method is not wrong, for it is a constant 
and specif i c approach i n study and the method is the way (of thi nki ng) 
that does not change However, the error is to adopt it as a basis for 
thinking si nee taking it as a basis does not work. This is because it is not 
suitable as a basis for things to be built upon, it is rather a branch 
emanating from a basis Furthermore making it a basis excludes most 
disciplines and facts from study, and leads one to judge that many 
disciplines which people study and which containfacts are non-existent, 
despite the fact that they actually exist and they are tangible through 
sensation and reality. 

Thus the scientific method is correct, but it is not a basis in thinking 
rather it is a constant style of thinking It is not applied in every matter, 
rather applied in one area; that is the tangible material object, in order 
to know its reality, through carrying out experiments on it. 1 1 does not 
work except in the study of the material objects, so it is specific to the 
empirical sciences and not used in other than them 

This method is not a basis This is obvious from two perspectives: 
T he f i rst i s that it can't be f ol I owed except with the presence of previ ous 
information even if it is of a preliminary type This is because thinking 
can't exist without the presence of previous information. So the scientist 
in chemistry, physics and in the laboratory, can't proceed in the scientific 
method for a moment unless he has previous information. Their claim 
that the scientific method assumes the renunciation of the previous 
information means the renunciation of the previous opinions and not 
the previous information. This means the scientific method requires 
from the researcher - when he wants to study - that he el i rri nates from 
himself every previous opinion and every previous conviction he had 
regarding this subject. Hehasto start observation and experimentation, 
then comparison and collation then finally conclusion based on these 
scientific premises Despite the fact that it is equivalent to observation, 
experimentation and conclusion, it is necessary to have previous 
information in it. This information would come from other than 
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observation and experimentation, i.e it would come through the ] 

transfer ri ng of the real i ty by the senses T h i s i s because the pre! i rri nary I 

information for the initial scientific study is not able to be empirical I 

i nf or mati on, because thi s (experi ment) di d not exi st at that poi nt. H ence ^ 

it must have come through the transferri ng of the real ity, by the means f 

of the sensation, to the brain. That is to say the previous information i 

must have come through the way of the rational method. Therefore the " 

scientific method cannot be a basis; rather the rational method is the I 

basis The scientific method is built on this basis So it is one of its i 

branches and not a basis to it. Therefore it is wrong to make the 1( 

scientific method as a basis for thinking 1] 

The second perspective is that the scientific method requires that 12 

everything that can't be touched materially has no existence in the view 3/ 

of the scientific method. Accordingly, there is no existence for logic. If 

history, jurisprudence (ficfn), politics (siyasah), or other disciplines because If 

they can't be touched (by the hand), neither can they be subjected to 1"; 

experiments. I n its view, Allah M will have no existence neither the If 

angels nor st^ryetaan (Satans) or any other creatures, because they were 1? 

not proved scientifically, i.e through observation of the material Z 

(objects), experi menti ng upon them and the material concl usion. This is 2] 

the flagrant error, for the natural (related to nature) sciences are one of Z 

the branches of knowledge (nB'rifeh), and one of the types of thoughts Z 

The other information (n-a'rifah) of life is many, and they were not 2* 

proved by the scientific method, rather by the rational method. The Z 

existence of Allah M was proved by the rational method in a definite Z 

way. The existence of the angels and shefyetsn (Satans) was proved by a 2") 

text, definite in its establishment (qariy uth-thuboot) and definite in its Z 

meaning (qafiy ud-cbi^^n); wherethecertainty of its establishment and Z 

the certainty of its meaning were proved by the rational method. 3( 

T heref ore i t i s not al I owed to adopt the sci enti f i c method as a basi s f or 31 

thi nki ng I ts i nadequacy and f ai I ure to prove the existence of a thi ng 31 

that exists in a definite way is definite evidence that it is not a basis for 3: 

thinking 2V 

35 

Furthermore the susceptibility of error in the scientific method is 3f 

one of its fundamentals that has to be noticed in it, in accordance with 3") 

what is firmly established in scientific research. Error has actually 3E 

occurred in its results and it appeared in many scientific disciplines that 3? 
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repeal its i nval i dity, after they were cal I ed sci entif i c facts. For exampl e the 
atom was said to be the smallest part of the matter and it is indivisible 
The error of that became clear and, by the scientific method itself, it was 
clarified that it can be divided. 1 1 was said that matter does not cease to 
exist but the error of that appeared, and by the scientific method itself, 
it became clear that it ceases to exist. Thus it became clear that much of 
what has been called scientific facts and scientific law, has come to be 
wrong, according to the scientific method. This means that by the same 
scientific method, it became clear that they are not scientific facts or 
scientific laws Therefore the scientific method is speculative (DHatri) 
and not definite (qat'i). It produces a speculative result about the 
existence of the thing, its characteristic and its nature So the scientific 
method should not betaken as a basis for thinking However, it is a 
correct method for thinking, a thinking method, but good only in the 
empirical sciences I n other words it is good in that which observation; 
experimentation, comparison and arrangement can take pi ace Anything 
in which these can't take place is absolutely no good for the scientific 
method, so it is specific to the empirical sciences and nothing else 

Though it is possibleto conclude thoughts by the scientific method, 
thought can't be originated by it alone It can't originate any 
unprecedented thought, as is the case with the rational method. It can 
onl y concl ude new thoughts that are deduced, as opposed to those that 
are originated without precedent. 

The unprecedented thoughts are those that the rrind adopted directly. 
For example the realisation of the existence of Allah; the knowledge 
that thinking about the people is higher than thinking of oneself; that 
wood burns oil floats on top of water and the thinking of the individual 
is stronger than the thinking of the group (of people). All such thoughts 
were adopted by the rrind directly. This is different to the thoughts that 
are not originated without precedent; they are the thoughts derived from 
the scientific method, where the rrind did not adopt them directly. It 
rather took them from many thoughts that the rri nd took before besi de 
the experi ments 

So knowi ng that water is composed of oxygen and hydrogen, that the 
atom can be di vi ded and that the matter ceases to exist; these thoughts 
were not taken by the rrind directly, nor were they originated without 
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precedent. They were rather taken from thoughts that the mind ] 

happened to adopt before then experiments were carried out beside I 

these thoughts, then thought was concluded. So it is not thought 2 

originated without precedent but it is concluded from present thoughts ^ 

that are concluded from thoughts and an experiment. Accordingly, the ^ 

scientific method concludes thought but can't originate thought. ( 

T heref ore i t i s natural I y and i nevi tabl y not to be the basi s for thi nki ng " 

H owever the conf i dence of the West -i.eE urope and Ameri ca f ol I owed I 

by Russia- in the scientific method reached the level of sanctifi cation or i 

almost so, particularly in the nineteenth and beginning of the twentieth 1( 

century, to the extent they became perverted i n thi nki ng and goi ng astray 11 

from the right path, because they made the scientific method their II 

method in thinking, and they made it alone the basis of thinking, and 12 

they chose it for judging on all things They came to view the correct 3/ 

study as that which proceeds based on the scientific method. They If 

overstepped the I i rri t such that some of them actual I y started di scussi ng If 

matters that have no rel ati onshi p with the sci entif i c method, such as the 1" 

thoughts pertaining to life and society, following the scientific method If 

and copyi ng it. T hey started to study some of the i nf ormati on rel ated to 1? 

man, society and people rationally but in accordance with thestyleof the Z 

scientific method. They call such thoughts scientific, based on their 21 

generalisation of the scientific method and their respect to it, and making Z 

it the basis of thinking Z 

2* 

The Communi st thi nkers for exampl e proceeded i n thei r vi ewpoi nt i n Z 

life and in the system of society, on the scientific method. So they got 2i 

into the excessive error that they declined in. The examples of their 2', 

error are many and present i n every si ngle one of thei r thoughts This is 21 

because they compared nature and sod ety to the obj acts that are studied Z 

in the laboratory, so they came out with resultsof considerable error. To 3( 

realise the error in them it is enough to examine two main thoughts 31 

and demonstrate the sense of error i n each one of them and that the 31 

reason of the error is the foil owing up of the scientific method. Their 3: 

view, for example about nature that it is a whole which is indivisiblethat IV 

is i n conti nuous change and that change occurs by means of the mutual 3f 

contradictions that inevitably exist in the objects and incidents Let us 3f 

study the concept of the mutual contradi cti ons that i s one of thei r mai n 3', 

thoughts If it is true that the mutual contradictions exist in objects 3E 

however, they do not exist in all of them, for there are objects that do 3 
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not have mutual contradictions in them. The living bodies, which they 
advocate to have i n them mutual contradictions under the pretence that 
they have in them cell which die and cells that live These living bodies 
do not have i n them mutual contradi cti ons What is noti ced i n the I i vi ng 
body regarding the presence of cells which dieand cells which liveisnot 
a mutual contradi cti on. T he fact that thi ngs are born and those they di e; 
cease to exist and come into existence does not mean that there are 
mutual contradictions Rather, this results from the strength and 
weakness of the cell and its ability in resistance or its inability. All of 
these are not mutual contradi cti ons H owever, i n the i nani mate obj ects, 
extinction occurs but not birth and growth. Yet they claim there exist 
mutual contradiction in the things Even if we admitted there exist 
mutual contradictions in things, this does not mean that mutual 
contradictions exist in events Thus the transactions activities of trade 
(selling and purchasing), leasing and companies and the like all take 
place without any mutual contradictions in them The same can be said 
about the prayer, fasting pilgrimage (h Ejj) and the likes Certainly, there 
are no mutual contradictions in them However, their advocacy of the 
scientific method is what lead to their erroneous view, particularly with 
regard to events As a consequence of the error in this view of theirs 
(that events contain mutual contradictions) they were led to what they 
thought that mutual contradictions in Europe would definitely occur. 
The result was that no mutual contradictions occurred in Europe and it 
is completely influenced by the Capitalist system and goes away from 
Communism. What involved them in the error is their advocacy of the 
scientific method in issuing judgments on things and in issuing 
judgments on incidents 

Their view about the society, that it is consisted of the geographic 
medi um, the growth of the popul ati on and thei r sol i darity and the modes 
of production. Thus the physical life in society determines at the end, 
the form of the society, and its thoughts opinions and political 
situations Si nee the material life is affected by the mode of production, 
then the mode of producti on i s the factor that affects the sod ety. This 
is their view; that the means of production, the people who use these 
means and the technique of using them, all together constitute the 
production forces i n the society. Thus they form one of the aspects of 
the society, which represents the behaviour of the people towards the 
objects of nature and its production forces. The other aspect is the 



Thi nki ng (at-tafkeer) u 29 



rel ati onshi p amongst the peopl e duri ng the process of producti on. T hi s ] 

view is wrong For the society is formed of the people together with I 

the relationships between them regardless of the means of production. I 

E ven regardl ess of whether there are means of producti onornot.This ^ 

i s because what generates rel ati onshi ps between them are i nterests; whi ch f 

are not determined by the means of production. Rather they are i 

determined by the thoughts that the people carry regarding the " 

satisfaction of the needs that they ai m to satisfy. What created the error I 

i s that they vi ewed the sod ety i n the same way that they vi ew the obj ects i 

in a laboratory. So they tried to study what they saw of elements (as 1( 

they did with the matter) in application to the r theory. They also started 1] 

to apply what takes place within matter on the people and their II 

relationships; hence they fell into error. This is because people are 12 

different to thi ngs; and events can't be subj ected to research i n the same V- 

way as matter in the laboratory. Thar subjugation of the relationships If 

and events to the observations and experiments and then deriving If 

theori es i s what pi unged them i n the error. So the cause of the error of 1" 

Communism is one; which isfollowing the scientific method in events If 

and relationships This resulted from the widespread reverence of the 1? 

sci entif i c method i n the 19th century and the overuse of it to the extent Z 

of applying it on everything, and proceeding with it in every study 21 

Z 

The thinkers of the West, meaning the thinkers of Europe and Z 

America mixed between the deducted thoughts resulting from the 2* 

rational method and the scientific thoughts resulting from the scientific Z 

method. So they applied the scientific method on the behaviour and Z 

conditions of man and produced what is called psychology, sociology 2") 

and the education disciplines The result of this was the apparent error Z 

in what is called psychology, sociology and the education disciplines Z 

They consider psychology as a science and its thoughts as scientific 3( 

thoughts because they resulted from observati ons on chi I dren at vari ous 31 

conditions and various ages They called the repetition of these 31 

observati ons experi ments The truth i s that the thoughts of psychol ogy 3: 

are not scientific thoughts; rather they are rational thoughts This is 3^ 

because the scientific experiments are the subjugation of the matter 3f 

(obj ect) to conditi ons and factors different to its ori gi nal conditi ons and 3f 

factors, and observing the effect of this subjugation. I n other words 3") 

they are the same experiments conducted on matter, such as the 3E 

experi ments i n physi cs and chemistry. H owever, observi ng the thi ng at 3 
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different conditions and at different ages is not included in the subject 
of scientific experiments So it is not considered a scientific method, it 
is rather only an observation, which is repeated, and then a conclusion 
drawn. So it is a rational method and scientific one Thus it is incorrect 
to consider them scientific thoughts This mistake was the result of the 
flagrant error of applying the scientific method on man. The scientific 
method mainly depends on the experiment, and this is not possible 
except with matter, for it is the one that is subjected to experi mentation 
i n the I aboratory O bservati on i s not watchi ng the acti ons or noti ci ng the 
thi ngs under different conditi ons 1 1 is rather watchi ng the matter itself 
and noticing the original conditions and factors together with the 
conditi ons and factors to whi ch it was subj ected. Concl usi on must result 
from this particular observation and not from just any observation. 
Therefore, the application of the scientific method in other than this 
particular format, i.e on other than the matter and subjugating it, is a 
manifest error that leads to errors and wrong conclusions This is what 
occurred with the thinkers of the West in the rational studies that they 
proceeded with in accordance with the scientific method, and considered 
them as science and scientific thoughts hence they fell into the error 
which they found themselves in. Examples on their error are many and 
exist i n every one of thei r thoughts and i n every one of thei r researches 
They compared man with the objects under study, and came out with 
results of considerable error. Itis enough, i n order to comprehend the 
error, that we study just one idea, which is the idea of instincts and 
demonstrate the aspect of error in it. 

Due to their practice of applying the scientific method on man, they 
started to observe the actions of man and attribute them to motives 
T hey preoccupi ed themsel ves wi th the observati on of numerous acti ons 
This distracted them from the true subject and made them came out 
with erroneous results If they had actually foil owed the rational method, 
they would have carried their sensation of man and his behaviour to the 
brain; and by using the previous information, they would have explained 
the reality of man and the reality of these actions and come out with 
results other than the results they concluded, even if they were 
speculative results They say, for example, that the instincts are many 
and not limited in number. So they said there is the ownership instinct, 
the fear i nsti net, the sexual i nsti net and the i nsti net of f I ocki ng together 
(y-erazat u-qaTos), beside others The reason of this is that they did not 
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differentiate between the instinct and the manifestation of the instinct, ] 

i.e whether itistheprimarylifeenergyorjustoneof its manifestations I 

The primary life energy or the instinct is part of the entity of man. So I 

it can't be modified, eliminated or suppressed. It would necessarily exist ± 

inanyoneof its manifestations This is different to the manifestation of f 

the pri mary I if e energy, i .e the manif estati on of the i nsti net, whi ch is not i 

part of the entity of man. Therefore the manifestation (rrtfiHar) can be " 

treated, eliminated and suppressed. For example with the survival I 

instinct (^a-esat u-baqaa'), one of its manifestations is egoism and also i 

altruism So it is possible to treat the egoism and also altruism It is 1( 

possible even to eliminate it and suppress it. Similarly, the lustful 11 

inclination towards women is one of the manifestations of the species II 

i nsti net (^a-azat Ln-roJ ), and the i ncl i nati on to the mother i s al so one 12 

of the appearances of the species instinct. So the instinct of species V- 

can't be treated nor eliminated, or suppressed. However, the treatment If 

of the manifestations of this instinct is possible it is even possible to If 

el i mi nate them and suppress them. F or exampl e the mani f estati ons of 1" 

the species instinct are the lustful inclination towards women; and the If 

i ncl i nati on toward the mother, the i ncl i nati on toward the si ster and the li 

inclination toward the daughter and so on. So it is possible to treat the Z 

lustful inclination towards women by the compassionate tendency 21 

towards the mother, since tenderness treats desire as altruism treats Z 

egoi sm Itis often that tenderness to the mother di stracts from the wife Z 

even from marriage and sexual desire Also it is often found that the 2* 

sexual desi re of man di stracts hi m from compassi on towards hi s mother. Z 

So any manifestation of the species instinct can replace another 2f 

manifestation, and it is possible to treat one manifestation (of the 2") 

instinct) with another oneof its manifestations Thus the manifestations Z 

can be treated, it can even be suppressed or eliminated. However, the Z 

i nsti net can't be suppressed or el i rri nated, si nee the i nsti net i s part of the 3( 

entity of man, and different to the manifestation (rreDHEr), which is 31 

not part of him 31 

Hence psychologists were mistaken regarding the instincts, their 3* 

understanding, their limitation and their scope The truth is that the 3f 

instincts are limited to three which are the survival instinct, species 3f 

i nsti net and the sanctif i cati on i nsti net. This is because man is concerned 3', 

about his own survival, thus he possesses (things), fear, bursts of bravery 3£ 

gathering with others together (flocking together), beside other similar 3? 
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actions, for the sake of protecting himself. Fear is not an instinct, neither 
is ownership an instinct. Similarly, neither bravery nor gathering together 
are instincts. They are rather manifestations of one instinct that is the 
survival instinct. I nclining towards women with lust, inclining towards 
women with compassi on, i ncl i ni ng towards rescui ng a drowni ng person, 
and the inclination to help the needy, etc. are all not instincts; rather 
they are manifestations of one instinct, which is the species instinct, 
and not the sexual i nsti net. T hi s i s because sex i ncl udes both the ani mal 
and the human being The natural inclination is of a human being 
towards a human being and from an animal to an animal. The inch nation 
with lust of a man towards an animal is abnormal and not natural, 
meaning when it occurs it occurs abnormally and not naturally. The 
i nsti net i s the natural i ncl i nati on, so the i ncl i nati on of the mal e towards 
the male is abnormal and not natural, and it does not take place naturally 
but rather abnormally. Thus, inclining towards woman with lust, and the 
i ncl i nati on to be compassi onate to the mother, and towards the daughter 
with tenderness; all of these are manifestations of the species instinct. 
However, the lustful inclination of a man towards an animal, or a male 
towards a mal e are not natural ; rather they are devi ati on of the i nsti net, 
so they are abnormal . So the i nsti net is that of the sped es and not that 
of sex. 1 1 is for the sake of the conti nuation of the human species and 
not the continuation of the animal species. Likewise the inclination 
towards the worshi p of A 1 1 ah, reverence to the heroes and respect to the 
strong people all of these are appearances to oneinstinct, which is the 
instinct of religiousness or sanctifi cation (y-Era^at utbadayy_ri). This is 
because man has an innate feeling for survival and living eternally. So 
anything that threatens this survival, man naturally responds to it with a 
feel i ng that depends on the type of threat, such as with fear or bravery, 
meanness or generosity, individuality or grouping together. All of that is 
accordi ng to what he notices This creates i n hi m a feel i ng that drives hi m 
to act. Accordingly, all actions resultant from the feel i ng of survival 
appear in him He also has feeling for the survival of the human race 
because the extinction of the human being threatens his (personal) 
survival. So anything that threatens the survival of his race he naturally 
responds to it with afeelingthat depends on the type of the threat. The 
si ght of a beautiful I ady i ncites I ust i n hi m, and seel ng the mother, i ncites 
compassion in him and seeing the child incites pity in him Thus he 
responds with afeelingthat drives himto act. These actions that appear 
in him, might be in harmony with each other or contradictory. His 
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i nabi I i ty to sati sf y the feel i ng of his personal survi val or the survi val of ] 

his race incites other feelings in him; which are the submission and I 

surrender to whomever - according to his feeling - deserves the I 

submission and surrender. Thus, he prays humbly to Allah, applauds the * 

leader and respects the strong, according to his feeling of natural f 

inability. Thus, the origin of the instincts is the feeling of (personal) i 

survi val , the conti nui ty of the race or the natural def i ci ency. T hi s feel i ng " 

resulted in actions, which are manifestations of these natural sources I 

(instincts). These manifestations in general, are attributed to one of i 

these three sources. T heref ore the i nsti nets are onl y three 1( 

1] 

However, originally man has in him a life energy, which has innate II 

feelings that drive him to achieve satisfaction. This drive generates 12 

feelings or sensations that require satisfaction. Someof these feeling or V- 

sensati ons need to be sati sf i ed necessari I y, si nee i f they were not sati sf i ed If 

man di es, because they pertai n to the exi stence of the (I if e) energy itself. If 

Some others require satisfaction, but not in a necessary manner. So if 1"; 

satisfaction did not occur man will be worried, but he remains alive 1£ 

because they pertai n to the needs rather than the exi stence of the (I if e) 1? 

energy. T heref ore the I i f e energy i s of two parts: O ne of them requi res Z 

satisfaction necessarily, and that is called the organic needs, such as 2] 

hunger, thirst, and answering the call of nature The second of them Z 

requi res j ust sati sf acti on, and that i s cal I ed the i nsti nets T hese are three Z 

theinstinct of survival (^Taroseat U-baqaa'), the species instinct (^narazat 2* 

un-naLf) and the instinct of sanctifi cation (^-erszat ut-taday/ij-i). Z 

Z 

This is the truth regarding the instincts, andthetruth regarding man. 2") 

H ad the Western thi nkers f ol I owed the rati onal method, by carryi ng the Z 

sensation about man and his actions to the brain, and explained this Z 

reality or their sensation of thisrealitybyusingthepreviousinformation, 3( 

they would have discovered the truth of this reality. However, their 31 

adherence to the sci entif i c method, vi ewi ng man I i ke matter, and thi nki ng 31 

that observing the acti ons of man is I ike observing matter, misled them 32 

from the truth, and hence they came out with these erroneous results IV 

about the instincts and other areas I ike the studies in psychology. This 3f 

erroneous view appliesto what iscalled sociology and education. All of 3f 

these are not sci ences and are i n general , al I i ncorrect. T he errors that 3") 

occurred in the West, in E urope America and then Russia i.e with the 3E 

Communist thinkers and with the scientists of psychology, sociology, 3 
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and education, are due to their advocacy of the scientific method in 
studying everything, and their exaggeration in the appraisal of the 
scientific method and its application on all subjects This is what involved 
them i n error and misguidance and this is what i nvolves every man who 
adopts the scientific method in subjects 

The scientific method is a correct method for thinking and it is not 
wrong However, it is only correct in scientific study. So it must be 
restri cted to the use i n sci entif i c research, i .e i n the obj ect that submits 
to experimentation. I ts error is its use in other than the scientific studies, 
i .e i n other than the study of the obj ect that submits to experi mentati on. 
It is wrong and a mistake for it to be used in the study of the viewpoint 
about life i.e what is called ideology. It is also wrongfor itto be applied 
on man, society or nature or in the study of history, jurisprudence or 
education and thelike It should rather be restricted onlyto the scientific 
study i .e to the study of the obj ect that submits to experi mentati on. 

The error that occurred, in the application of the scientific method on 
every subject, results from advocating the scientific method as a basis for 
every study. Adopting it as a basis in thinking is what led to taking it as 
a basisfor building upon it, and as a basisfor every study Adopting it as 
a basis in thinking leads to its application on subjects to which this 
method can't be applied, such as the study of the systems (of life), the 
i nsti nets, the brai n and educati on and the I i ke T hi s I ed to the occurrence 
of aberrations in the socialist idea, in what is called psychology, 
education and sociological sciences. Moreover, advocating it as a basis in 
thinking will exclude most disciplines and facts from discussion, and 
wi 1 1 I ead to the di sappearance of many di sci pi i nes whi ch are subj ects of 
study and contain facts, despite their actual existence which is tangibly 
sensed. It would also lead to denying the existence of many existent 
things 

Furthermore, the scientific method is speculative (DHami), and the 
possibility of error in its conclusions is one of the fundamentals that 
have to be observed about it. So it can't betaken as a basis in thinking 
The scientific method produces a probable result about the existence 
of the thing its nature and its description; while there are things where 
the result regarding their existence must be def i nite and decisive So it is 
not correct to use the speculative method as a basis to reach a definite 
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result. This alone is enough to consider the speculative method as an ] 

i nval i d basi s for thi nki ng I 

Accordingly, thinking has two methods only, which are the rational 

method and the scientific method. After study and deduction, there f 

appears no any other method. The scientific method is not good except ( 

i n one branch of knowl edge whi ch rel ates to the study of the obj ect that " 

submits to experimentation. This is different to the rational method, it I 

is good for every subj ect, and therefore it should bethe basis in thinking i 

By the rational method, thought can be originated. By the rational 1( 

method, the comprehension of thescientific facts is established, through 1] 

the observation, experiment and conclusion, i.e by the rational method, II 

thescientific method itself can exist. Bythe rational method, thelogical 1; 

facts can be obtained; by it, the historical facts can be obtained and the V- 

incorrect and the correct in them can be differentiated; by it the If 

col I ecti ve thought about the universe, man and I if e and the facts of the If 

universe, man and lifecan be established. The rational method provides 1" 

a definite result about the existence of the object. Though it gives a If 

probable result about its natureand about its description, but it provides 1? 

a definite result about its existence Thus it is definite and decisive in Z 

terms of its j udgment on the exi stence of the thi ng T heref ore, it al one 21 

should betaken as a basisfor study, i.e as a primary method, considering Z 

that its results aredefinite Therefore, if a rational result was in conflict Z 

with ascientific result about the exi stence of thething then the rational 2* 

method is adopted definitely, while the scientific result that disagrees Z 

with the rational method is rejected, because the definite rather than the Z 

probabl e i s adopted. 2") 

Z 

Therefore, the error was the adoption of the scientific method as a Z 

basis for thinking and adopting it as an arbitrator in the judgment on 3( 

things This error must be corrected, and the rational method must 31 

become the basi s of thi nki ng, and reference shoul d be made to it for the 31 

judgment on matters 32 

3i 

As for thelogical study, it is not a method for thinking Itis rather an 31 

approach towards study based on the rational method. This is because 3f 

the logical study is to construct a thought upon another thought such 3") 

that it ends up with sensation, and to obtain through this construction 31 

(of thoughts), a specific result. Such as to say The writing board is of 3? 
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wood; every wood burns; so the result is that the writing board burns 
Similarly, had there been life in the slaughtered sheep it would have 
moved, but it did not move so the result is there is no life in the 
slaughtered sheep, and so on. I n the first example the idea that every 
wood burns was connected to the idea that the writing board is of wood. 
F rom thi s connecti on the result was that the writi ng board burns I n the 
second example the idea that the slaughtered sheep did not move was 
connected with the idea that life in the slaughtered makes it move The 
result of this connection (of ideas) was that the slaughtered sheep has 
no life This logical study, if it is with issues that contain thoughts that 
were connected and were correct, then the result will be correct. If its 
issues were false the result will be false The condition required in the 
logic isthat in its premises, every issue must end with sensation. Thus it 
returns to the rati onal method, and the sensati on has to be the arbiter so 
as to realise the soundness of the issues Therefore it is one of the 
modes that are based on the rational method, and it is susceptible to 
falsification and deception. Instead of examining the validity of the 
logic by referring to the rational method, it is more preferable to use 
the rational method in research in the first place and not resort to the 
logical style 

It is worth mentioning two questions Firstly, the foremost thi ng that 
is required of you by the scientific method is that when you make a 
study you must eliminate from yourself any opinion or any conviction 
you had before regardi ng this subject you wish to study, and this is what 
makes the study proceed along the scientific method. According to this 
basis they vi ew this study as a sci entif i c research, and that it proceeds i n 
accordance with the scientific method. The answer to that is that this 
opinion is correct, but it is not scientific, nor does it proceed according 
to the scientific method. It is rather rational, and proceeds accordi ng to 
the scientific method. This is because the subject is not related to the 
opinion, but to the study. The rational study works by transferring the 
real i ty by the sensati on to the brai n . Whi I e the sci enti f i c study works by 
the experiment and the observation. This is what distinguishes the 
rational method from the scientific method. Sotheobject, if the person 
sensed it would be the judge of its existence according to the rational 
method. While the thing, if the experi ment and observation did not 
indicate its existence it is not judged to exist. Take the fact that the 
wood burns it is enough in the rational method to sense of its burning 
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H owever, i n the sci entif i c method, the (pi ece of) wood must be subj ected ] 

to experimentation and observation in order to judge that it burns So I 

the existence of previous information is necessary in the rational I 

method. While the scientific method obliges the abandonment of the ^ 

previous information, though it is not possible for thinking to take place f 

unless they existed. As regards the previous opinions and the previous ( 

convi cti on, they mean what he had of previ ous i nf ormati on and previ ous " 

j udgments So the subj ect of the exi stence of previ ous opi ni ons does not I 

mean in the view of the opinion as such, but it means the previous i 

judgment.Thustheissueinthescientific method is not the exi stence of 1( 

a previ ous opi ni on or a previ ous convi cti on, rather it means the previ ous 11 

judgment (on the thing studied) as previous information by which the II 

experi ment and the observati on are expl ai ned. So the i important matter 1; 

i n the sci entif i c method i s the experi ment and the observati on and not 3/ 

the opi ni on or the i nf ormati on. If 

K 

As regards the previ ous opi ni on or the previ ous convi cti on, and thei r 1" 

use or not i n study, and thei r i nterventi on or not i n study, the soundness If 

of study and the correctness of the result of study require the 1? 

abandonment of every previ ous opi ni on on the subj ect. I n other words Z 

they require the abandonment of what is in the mind of opinions and 21 

judgments about the subject under study, so as not to influence the Z 

person in the study or influence the result of the study. For example I Z 

have an opi ni on that F ranee and G ermany can't be unif i ed i n one state 2* 

and can't form one nation. When discussing their unification to form one Z 

nation and one state it is incorrect that this (previous) opinion exists 2f 

when discussing their unification, because it undermines my study and 2") 

undermines my (concluded) result. Similarly, I have an opinion that Z 

revival (n*D*) can't exist except with industry, inventions and Z 

education. When discussing the awakening of my people and my nation, 3( 

I have to give up this opinion. Also I have the opinion that the atom is 31 

the smallest part in the matter and that it can't be divided. When 31 

discussing the splitting or dividing the atom, I have to relinquish this 31 

opinion from my mind. Thus the person, when studying anything, he 3^ 

must gi ve up every previ ous opi ni on he had about the subj ect and about 3f 

the thi ng that he wants to study it or research it. 3f 

H owever, these opi ni ons that he must abandon for study have to be 3J 

examined. If they were definite opinions established by the definite 3 
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evidence that is not open to any shred of doubt, then it is not right to 
abandon them, under any circumstances, if the subject he discusses is 
speculative and the result which it leads to is speculative This is because 
if there was a conflict between the definite and the speculative then the 
definite is adopted and the speculative is rejected. Therefore the definite 
must dominate the speculative However, if thesubject isdefiniteand the 
concluded result is definite, then in this case it is necessary to abandon 
every previous opinion and conviction. Abandonment of every previous 
opi ni on is necessary for the soundness of the study and the soundness 
of the result. However if thesubject is speculative it is not correct when 
studying it to abandon the definite opinions and the decisive conviction. 
However, he must abandon every speculative previous opinion in the 
subject. There is no difference in this regard between the rational 
method and the scientific method. The evil of the studies lies in the 
i nterf erence of the previ ous opi ni ons i n the study. 

In regards to what is called objectivity, it is not only the abandonment 
of every previ ous opi ni on, rather restri cti ng the di scussi on to the subj ect, 
besides abandoning every previous opinion. When you discuss the 
analysis of the olive oil, it is not correct that any other subject; thing or 
opi ni on penetrates to reach to thi s subj ect. When you study the pol i cy of 
industry, it is not correct that any other subject, or thing or an opinion 
interferes with this subj ect. So the markets profit or dangers should not 
be thought of; or any other thing save the state's policy for industry. 
When you discuss the deduction of a divine rule (Hi^mshari) it is not 
correct to think of the interest, the harm or the opinion of the people 
or any other thi ng except the deducti on of the divineruleThusin every 
subject, the mind should be restricted to thesubject of discussion. So 
objectivity is not only the non-interference of the previous opinion on 
thesubject, but beside that, restricting the discussion to thesubject itself, 
and the removal of any other thing from it, and restricting the mind to 
the discussed subject only. 

As for the second i ssue, i t i s the I ogi c. L ogi c together wi th the matters 
related to it, is susceptible to being deceptive and misleading, which 
causes great harm in legislation and politics This is because the results 
of logic are built upon premises The falsehood of these premises and 
their truth are not easily detected, in all circumstances Therefore the 
falsehood of one of these premises could be hidden. Similarly its truth 



Thi nki ng (at-tafkeer) u 39 



could be based on erroneous information, thus leading to erroneous ] 

results Furthermore, through using logic, contradictory results could I 

be obtained. As an example the Qur'an is the speech of Allah. The I 

speech of Allah is old. Thus the Qur'an is old (eternal). The opposite * 

result comes from the following: The Speech of Allah is in Arabic f 

language The Arabic language is created. Thus the Qur'an is created. ( 

Logic could lead to misleading results As an example the Muslims are " 

backward. Every backward (thing) is declined. Thus Muslims are I 

declined. So you can find horrible dangers brought up by logic. These i 

could lead to error, misguidance even to destruction. The peoples and 1( 

nations that adhered to logic were deviated from progress in life 11 

Therefore though logic is one of the styles of the rational method, it is II 

unproductive and harmful . I ts danger is destructive Therefore it must 12 

be renounced, and guarded against and the people must be prevented V- 

from using it. If 

K 

Though the logical style is one the styles of the rational method, it is 1" 

a complicated style, and it is susceptible to being deceptive and If 

rri si eadi ng, and i t coul d I ead to the opposi te of what the facts ai med at 1? 

obtai ni ng F urthermore whether he needed to I earn the sci ence of I ogi c Z 

or he was innately logical, logic does not lead to results through the 21 

direct sensation of the reality, rather it ends with the sensation of the Z 

reality. Therefore it is almost a third method in thinking Since thinking Z 

has only two methods then it is better to avoid the use of this style 1 1 2* 

is safer to trust i n the val i dity of the results that are from the rati onal Z 

method directly, because it is the one in which the validity of the result Z 

is guaranteed. 2") 

Z 

Whatever the case may be the natural method in thinking and the Z 

one that must be the fundamental method is the rational method. It is 3( 

the method of the Q ur'an and thus the method of I si am A qui ck revi ew 31 

of the Qur'an shows that it followed the rational method, whether in 31 

establ i shi ng the proof or i n demonstrati ng the rul es (ahkarr) . L ook at the 32 

Q ur'an to f i nd it say 3t 

3f 
3f 

3: 

3£ 
3? 
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■Sol* rTBnttirk franwhEt heiscreated!' D~MQ At-Tariq: 5], 

'Do trey ret lock atthecamis hcwtJ^y EremcJs" |TMQ Al-Ghashiyah: 17], 

0 jiliai \h\b jl^Jl Alt jJU Jlill <uTj 

'Anda gonfcr tJnamistreri<d~t. Wewthdowtharefrcrntheaay ard banddtbe/ 
aredung3dind=rkne5=: [TMQ Ya-Sin: 37], 



'No sen did A Man bagi, ncr is thareany g^d along with H im (if tha^e v\a"e 
rrany gDds), bdndd each cpd v\oJd have taken av\ay v\hat hehad created, and seme 
raid havelcrded it o^cr ethers!' |TMQ 22:91], 

'Thcea enwhm bea'cteA llah, yojcall, camct create (a/an) afly if the/all rr^: 
togahiar for the purpEd A nd if thefly shaJd snatch anyth ng from tharn the/ 
v\oJd have no pojvar to naeaseit fronnit (thefly). Feadearethcsavvho pajtion and 
thc^v^-crnthe/pajtjon'fTMQ Al-Hajj: 73], 

J»yl\ L>3 *Ut Jlk^i &C*£J <dJt Ul £$JT u$-9 Olf jj 

'If tharev\a-e in tine haavons and thec^rth, othar git beg cte A 1 1 ah, thffewaJd 
havebaan run in both!' D~MQ Al-Anbiya: 22]; beside other verses All of 
these verses command the use of the sensation to carry/ transfer the 
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reality so as to reach the correct result. You find the Quran also says in 
terms of the rules (aH karr), 

'Your rrctha^arepndibited tovou (for rrErnaceV [TMQ An-Nisa 23], 

'Fcrbctfcn tovou (fcr food) arethectead meat 1 [TMQ Al-Ma'idah: 3], 

*&) a^f jkj JlaaJl L-sT 

' Fid-ting is pre33-i bad upon you and you dslikeit [TMQ Al-Baqarah: 216], 

'WhaispregErt (at hishcrr^ cLringthat nxhth shoJdspand it in fasting [TMQ 
Al-Baqarah: 185], 

'A nd consLJt thamin affairs' [TMQ Al-I mran: 159], 

'FUfil (all) ddigatians (ccntracts)' |TMQ Al-Ma'idah: 1], 

'A dadaratian cf immj-ityfrannA llahand H is Mesa-cp- tothoeof thepagans 
wthv\hcmvou have contracted n-utual alliance; |TMQ At-Tauba: 1], 

^)\ frj till Ji-lj 

' But A 1 1 ah has pErrrittod tracteand fcrb cfcfcn ugLi-y |TMQ Al-Baqarah: 275], 
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&iJtf ill l&S ti&^j 

'Th^fidl: in Allah's causE; yaj arel^d repcnsdecrlyfcr yij^f [TMQ An- 
N isa: 84], 

■Rouse the baio/e^ to thefid-e [TMQ: Al-Anfal: 65] 

' M ^rry \A-crnan cf >yCLr chdc£? twjcrtJrQBcrfoLr 4 [TMQ An-Nisa: 3], 

eS» ' * \ S> > *r* a ts* sos a f * , ♦ 

'And if tha/suckletovau (yoj- cff^ring) gvethanthar rao-rpanae [TMQ At- 
Talaq: 6], together with other verses All of these verses give tangible 
rules for tangible events The understanding of these verses, whether 
rel ated to the r ul e (j udgment) or the i nci dent rel ated to i t, i s achi eved by 
the rational method, i.e thinking of them and their application isbythe 
rational method, and by the direct style rather than the logical style 
What is doubted to have come by the logical style such as Allah's St 
saying 

jiyJi Lij Jjl bl^li b\uii aLi Ji a^JT b\T jj 

'If tharevNa-Q in theheavonBandthe^rth, athar cpds bea de A 1 1 ah, tfffewcJd 
havebaan ruin in both 1 [TMQ Al-Anibiya: 22], it also came by the direct 
style 1 1 did not come through premises, rather through the command of 
thinking, by transferring the sensation directly to the brain, not through 
the way of prerri ses I i nked to each other. 

Therefore, only the rational method is the one that people should 
adopt, and the direct style is safer to follow This is in order that the 
thinking is sound, and that the result of thinking is closer to correctness 
in the speculative issues, and definite and decisive in what is definite 
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This is because the whole subject is related to thinking, which is the ] 

most val uabl e thi ng i n man and i n I if e, and the manner of conducti ng I if e I 

depends on it. Therefore, care should be given to it through cari ng about 2 
the method of thinking 

E 

Thinking, whether in understanding the facts, understanding the i 

i nci dents or understandi ng the texts - i.e whether i n comprehensi on or " 

understanding - is, due to the continuous renewal and the various I 

di ff erent types, exposed to si i ppi ng and exposed to devi ati on . T heref ore, i 

it i s not enough to study the thi nki ng method, but to study the thi nki ng 1( 

itself openly, in various conditions, incidents and things. Thus, it is 11 

necessary to study thethinking in what it is valid to think of and in what 11 

is invalid to think of. It is necessary to study thethinking regarding the 12 

universe man and life; thethinking regarding the means, the objectives 3/ 

and the aims, beside other matters related to thinking Moreover, it is If 

necessary to study the thinking that is related to the understanding of If 

speech which is received by hearing and the speech which is received by 1" 

readi ng, i.e to study the thi nki ng i n understandi ng the texts. If 

1< 

I n regards to the study of what it is valid and invalid to think of 2( 

(despitethis being self evident) this is the great problem and the mistake 2] 

of many people even the thinkers As for being self evident, this is Z 

because the definition of the mind ('acf) (or the understanding of the Z 

meani ng of the rri nd) i n a decisive way, assumes i ntuitively that thi nki ng 2* 

functions only in that which is reality or has a reality. It is invalid for it Z 

to take place in other than the perceived reality. This is because the Z 

thinking process is the transferring of the reality, by means of the senses 2") 

to the brai n. I f there were no sensed real ity then the thi nki ng process Z 

couldn't occur. The absence of the sensation of the reality negates the Z 

presenceof thinking and negates the possibility of thinking The study 3( 

of this matter is the great problem because many of the thinkers 31 

discussed in other than the reality. All the Greek philosophy is nothing 31 

but study in that which has no reality. Similarly, the studies of the 32 

educati on sci enti sts i n di vi di ng the brai n are al so study i n other than the IV 

sensed matter. Likewise, the study of many Muslim 'ulema in the 3f 

attributesof Allah and the characters of theparadise, hell and the angels 3f 

is study in what is not sensed. Thethinking in other than the reality or 3', 

in that which cannot be sensed, generally, dominates the peoples' 3J 

adoption of many of the thoughts and their thinking in many matters 3 
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Accordingly, the study of what it is valid and invalid to think of is the 
great problem (the puzzle). 

Despite that, and despite the presence of many matters, which are 
venerated and definitely believed in as an 'A qsadah (creed), and in which 
it is not valid to have thinking, the definition of the mind, and the 
adoption of the rational method as a basis for thinking, require that that 
which is not a reality (and which sensation can't fall on) is not a valid 
matter in which to have thinking neither to consider the process which 
occurs regardi ng them as a rati onal process So for exampl e the opi ni on 
of, "the first mind", and, "the second mind", are only fantasies and 
assumptions, they are not a reality on which sensation falls or that which 
sensation can fall upon. It is the imagination that assumed them, put 
theoretical assumptions and concluded results So it is not a rational 
process and imagination is not thinking Neither even all the 
assumpti ons i ncl udi ng the assumpti ons i n mathemati cs are thi nki ng or 
a rational process Accordingly, it can be said that all the Greek 
phi I osophi es are not thoughts; and that a rati onal process di d not occur 
in them. So they are invalid to be considered as the result of thinking, 
because no thinking occurred in them neither did a rational process 
take place in them. They are only fantasies and assumptions 

They also say the brain is divided into sections and every section is 
pertaining to one type of the knowledge This is also nothing more than 
fantasy and assumpti on, si nee they are not real ity because the real ity of 
the perceived brain isthat it is not divided; neither does the sensation fall 
on that. This is because when the brain functions (i.e carries out the 
rational process) it is not possiblefor the sensation to fall on it. Thus the 
view that it is divided, besides being contradictory to the reality, was not 
the outcome of an intellectual process; it is only fantasy and assumption. 

The view that Allah has the attributes of Quctah (power), and the 
attribute of being Qaacir (powerful); and that the Quck-^i has a pre- 
exist en t relationship and an incidentally optional relationship; and 
establishing rational proofs about the attributes of Allah, all of theseare 
not thought. This is even if the shade of rational study and rational 
proof was placed on them They are also not the results of thinking, 
because no rational process occurred regardi ng them si nee the sensation 
of man does not fall on them 
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] 

The rational process, i.e the thinking, cannot occur except with (the I 

existence of) a reality on which the senses of man fall. However, there I 

are matters and things that have a reality, but man cannot sense this ^ 

reality, not it can be transferred by senses but its effect falls under the f 

sensation of man, and can be transferred to the brain by sensation. I n ( 

these types of matters the rational process can take place i.e thinking " 

can take place regarding it, but it is thinking in its existence and not in I 

i ts nature T hi s i s because what was transferred to the brai n by the means i 

of the senses is its effect, and its effect indicates its existence only, and 1( 

does not indicate its nature For example if an aeroplane was (flying) 1] 

very hi gh to the extent that the naked eye cannot see it, but the ear hears II 

its sound, then man can sense this aeroplane by its sound. This sound is 12 

an evidence for the existence of a thing, i.e on the existence of the 3/ 

aeropl ane but cannot i ndi cate the nature of thi s aeropl ane T he sound If 

that is heard coming from above is a sound to an existing thing, and If 

from the identification of its sensation, it is deduced that it is a sound 1" 

and an aeropl ane The rati onal process took pi ace here i n the exi stence If 

of the aeroplane, i.e thinking took place in the existence of the 1? 

aeroplane and a judgment was issued about its existence though the Z 

senses did not fall on it, rather on its effect. I n other words the senses 21 

fell on a thing that indicates the aeroplane so the mind judged its Z 

exi stence from the exi stence of i ts effect. 1 1 i s tr ue that the sound of the Z 

Mirage can be distinguished from the sound of the Phantom, and 2* 

judgment can be given about its type like the judgment that it is an Z 

aeropl ane from i dentif yi ng the type of sound. H owever, the discovery Z 

that it is Mirage or Phantom came only from identifying the sound. 2', 

Similarly the judgment that it is an aeroplane or not, came from Z 

i denti fyingthesound. H owever th i s j udgment i s not on i ts nature rather Z 

on the type of this existent (aeroplane) through the identification of its 3( 

effect. However, this is a thought, regardless of anything because the 31 

process (of thi nki ng) actual ly took pi ace i n it, i .e thi nki ng occurred i n it 31 

because the senses transferred its effect. 1 1 is incorrect to say that this 3: 

judgment on the exi stence of theaeroplane is probable This is because 3t 

the issue is the possibility of the existence of the thinking in what man 3f 

senses of its effect but not its essence However, if the judgment on 3f 

the sound as bei ng a sound of an aeropl ane i s probabl y specul ati ve the 3") 

judgment on the existence of something, from which sound came, is a 3E 

definite judgment. The results of the rational method, may be speculative 3 
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and may be definite, in accordance with the sensation carried to the 
brain, and the information by which this reality is explained. 

Thinking about what the senses do not fall upon is only pertaining to 
what senses fall on its effect, because the effect of a thing is part of its 
existence Thus, the thing whose effect is sensed also has its existence 
sensed. Therefore thinking in it is valid, and it is valid to think in its 
existence definitely, and to think in everything the senses indicate of it 
and distinguish of it from its type Other than that, thinking cannot 
function in it, and it is not thought. For example, the senses fall on 
matters that are characteristics of the thing and not an effect to it, so 
these characteristics are used as a means to j udge on the matter and on 
the thing For example America adopts the concept of freedom, which 
means it is not a col oni al ist state because col oni al ism is the subj ugation 
of the people a matter that contradicts the concept of freedom. This 
premise - America's adoption of the concept of freedom - is not one of 
the effects of America outside its borders, but it is one of its 
characteristics The fact that the thing described with so and so 
characteristic does not means this characteristic is its effect, therefore 
thinking cannot occur in it, for it is not a characteristic that the senses 
carry to the brai n to j udge on al I the actions (of the thi ng). 1 1 is rather 
a characteristic of the matter and not one of its effects; therefore it is not 
possible to make a judgement by using it as a premise to the actions 
This is because actions do not occur from man due to being described 
by a particular characteristic, rather actions occur due to different 
considerations and many various characteristics Another example: the 
fact that I slam is the deen of might (■\zzstl) does not mean that man is 
mighty (azss), because the might ('izzstt) is itself not the deen, but it is 
one of its thoughts Furthermore when man embraces a deen this does 
not mean that he committed himself to it. Thus the might ('izze*T> is not 
oneof the effects of thedeen, rather it is one of its characteristics The 
commitment to the deen is also not one of its effects rather it is one of 
its qualities So thinking cannot take place in it. It is rather a sort of 
assumption only, and not thinking Thus, what the thinking can take 
placein is the effect of the thing and not its quality. This is because the 
effect can be transferred (to the brain) by the sense However, the quality 
of the thing which is not sensed (tangible), cannot be transferred by 
the senses I n regards to the thing that can be sensed, though the quality 
can be transferred, the thi nki ng takes pi ace i n it and not i n the effect of 
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the thi ng T heref ore usi ng the qual iti es of the thi ng as a means to j udge ] 

on its effect or to judge on it, does not represent a rational process so I 

thi nki ng cannot occur i n i t. In other words, assumpti ons are not val i d as 2 

a means to j udgment, because the senses did not fall on them. It is true ^ 

that the senses fall on some assumptions, used as premises for logic; f 

but in that case they are not assumptions, rather they are facts ( 

Assumption is only a supposition and not sensation; neither a " 

supposition resulting from sensation. That is why error occurs when I 

consi deri ng the assumpti ons and f antasi es as thoughts < 

1( 

It might bed aimed that I irriting thi nking to whatever the senses fall on 1] 

(either it or its effect) would mean restricting thinking to the tangible II 

things. This would, accordingly, mean the scientific method is the basis 12 

of thi nki ng because it does not bel i eve i n other than the tangi bl e thi ngs 3/ 

So where has the rational method gone? The answer to this is that the If 

scientific method necessitates the subjugation of the tangible thi ngs to If 

experiments and observation and it is not satisfied with sensation only. 1" 

Therefore the fact that the thinking does not function except in the If 

tangi bl e thi ngs, i ncl udes the tangi bl e thi ngs that submit to the experi ment 1? 

and observation, and the tangible thi ngs where it is enough for the senses Z 

to fall on them i.e perceive them. This does not make the scientific 21 

method a basis for thinking, rather a correct process for thinking, Z 

because it stipulates that the thing be sensed, and also stipulates Z 

subj ecti ng it to experi ment and observati on. Whi I e the rati onal method 2* 

stipulates only that be restricted to the tangible The basis in the Z 

definition of therrind is not the presence of previous information. It is Z 

rather the perceived reality, whilethe previous information is a condition 2', 

to have thinking about the perceived thing, otherwise it will remain Z 

sensation only. Thus the basis in thinking is that it occurs regarding a Z 

perceived reality, and not in a thing which is assumed, or where its 3( 

existence was imagined. Therefore when it is stated that the first human 31 

bei ng has thought i n such and such form thi s i s not consi dered thi nki ng, 31 

because the first human being is not asensed reality. Rather the current 3: 

man is the sensed reality. So the current man is adopted and studied in 3t 

order to know how his thi nking functions Then what is concluded as a 3f 

result of the study i s appl i ed to the human race T hi s i s because it i s the 3f 

same race that does not vary, or the same type that does not vary, 3") 

everything that is established to any one of its individuals applies to its 3E 

race and its type because it is the same race and the same type This is 3 
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I ike the particle of soil or a particular soil. Everything concluded in 
regards to this particle of soil through sensation applies to all of its 
kind and all of its type whether it was present (witnessed) or absent 
(not witnessed), and whether thinking was carried in it or not. What is 
important is that the thing in which thinking occurred is a sensed reality 
by itself or its effect is sensed. There is no thinking in anything where it 
or its effect is not sensed. 

Thus, it must be clear that what is issued of judgments, and what is 
adopted of information, from other than the reality, or from a reality 
whose existence is assumed or imagined, is not a thought in any way, 
i.e the mind is not considered to have produced it. This is because the 
mind does not function without the reality or its effect being sensed. 
Accordingly thinking does not occur except on the reality or on the 
effect of the reality, and it absolutely does not work in other than that. 
Therefore many of the so-called thoughts, whether recorded in books 
or verbal ly discussed, are not consi dered as the output of the rri nd, nor 
did thinking occur in them so accordingly they are not thoughts 

At this point ai-n-u^Tayyabat (from ai-^-ayt} that is secret and unseen), 
could be discussed, and whether those are n-u^Tayyabat (unseen) from 
the thinker or from the senses Is the activity of the brain in the 
rru^Tayyabat (unseen) considered thinking and accordingly isthat which 
i s sai d about the rru^-iayyabat consi dered as thought? T he answer to that 
i s that the nx^Tayyabat from the thi nker are not consi dered unseen, rather 
considered present (witnessed). This is because transferring the sensation 
means the transf erri ng by any human bei ng and not transf erri ng of the 
thinker himself only. So Makkah and the Sacred Mosque when a person 
thinks of them or of anyone of them, when he did not see them or 
sense them does not indicate that he thinks of the thing that is not 
sensed, rather he thinks of the sensed (thing). This is because the sensed 
thing is not that which he senses rather it is the thing whose nature is 
that it i s sensi bl e What i s conceal ed from the thi nker of sensed thi ngs 
thinking in them is considered thinking, and the activity of the brain 
with them is also thinking Therefore history is considered thoughts 
even if it is recorded or talked about after thousands of years All the old 
information is also thoughts and the activity of the brain regarding 
them is thinking, even if this happened after thousands of years The 
news transmitted by the telegrams are thoughts and the activity of the 
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brai n regardi ng them is thi nki ng, even if they came from remote pi aces ] 

So what is conceal ed/ absent from the thinker is not from the I 

mughayyabat, rather it is from the sensed things, because it is not I 

stipulated that sensation be by the thinker, but that it would be carried * 

to him, where he might hear of it, read it, or have it read to him. The f 

issue is that knowledge would not be thought unless it resulted from a i 

sensed reality. Thus the sensed reality or the reality whose effect is " 

sensed, are the only two that knowledge of which is thought, and the I 

engagement of the brain regarding them is thinking Anything other i 

than them is not thought, neither is the engagement of the brain 1( 

regardi ng them consi dered thi nki ng 1] 

The mj^-iayyabat (unseen) from sensation are the ones that are 12 

genuinely called mj^nayyabat, and they are the subject of the question. V- 

The answer about the mj^rayyabat requires their examination. If they If 

were transferred or reported from a source definitely trusted, and which If 

itself was proved to exist by the definite evidences then they are 1" 

considered to be thoughts and the engagement of the brain in them is If 

a rational process i.e it is thinking This is because the certai nty in the li 

existence of the one who transferred from the narrator has been proved Z 

through thesensation and through the definite thought. The truthfulness 21 

of his speech was also proved by the sensation and by the definite Z 

thought. T heref ore they are consi dered, i n ori gi n, to be comi ng from a Z 

source which it is sensed or which has had its effect sensed. Moreover, 2* 

the existence of the source itself has been proved, together with its Z 

truthfulness, by the definite thought. Thus it isconsidered thought, and Z 

the engagement of the brai n regardi ng it i s consi dered thi nki ng whether 2', 

the reporting was proved with the definite evidence or the probable Z 

evidence Thi sis because certai nty is only stipulated in its existence and Z 

i n i ts truthful ness, i n order to be consi dered a thought. Certai nty i s not, 3( 

however, sti pul ated i n provi ng the speech, rather the correctness of the 31 

speech is stipulated, even if it was most likely (^-laiabat uDHam). 31 

Accordingly, the rrxj^rayyabat which originated from the one whose 3: 

exi stence and whose truthful ness were proven by the def i nite evi dence 3^ 

are considered thought, and the brain engagement regarding them is 3f 

considered thinking that is if they were proved authentically to have 3f 

ori gi nated from hi m, whether thi s ori gi nati on was authenti cated through 3") 

certainty or through what is most likely (^-aiabat ldh an). 3E 

3E 
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However, if what originated (from the one whose existence and whose 
trustworthiness were proven definitely) was definitely proven, and thus 
was definitely established and its meaning was definite as well, then it 
must be believed in decisively, and even doubt in it is invalid. However, 
if its origin was not definitely proven; rather it was proven through what 
was most likely (cjTaiabat ldh am), and then it is allowed to be trusted, in 
an indecisive way. However, both of them are considered thought, and 
the engagement of the brain regarding them is considered thinking 
Thereupon, what was reported of mjcj-iayyabat in the view of the 
Muslims, whether they came in the solitary ahadstb (ahadstb ai-aahad) 
accepted for deducti on, or they came i n the G I ori ous Q uran, al I of them 
are consi dered thought, and the engagement of the brai n regardi ng them 
is considered thinking 

As regards that whi ch came from that whose existence is not def i nitely 
proven, nor its trustworthiness definitely proven; it is not thought, nor 
i s the engagement of the brai n regardi ng them consi dered thi nki ng T hey 
are rather a sort of fantasy and assumption, thus they are foolish talk. 

Thus, the n-ucriayyabat are not considered thought, nor is the 
engagement of the brain regarding them considered thinking, unless 
they were both proved definitely. This is the only case where the 
mj^Tayyebat are considered thought, and the engagement of the brain 
regarding them considered thinking This is because in terms of their 
ori gi n, they are dependent on that whi ch i s sensed. T hey are consi dered 
to ori gi nate from the one who sensed them or reported from hi m from 
the O ne whose existence and whose trustworthi ness were both proven 
definitely. I n other than this case the mjcpayyabat are not considered 
thought, nor is the brain's engagement regarding them considered 
thinking, because they are not from the things that are sensed 
( nr^H 33CEat) . T hi s i s because thi nki ng i s the brai n's engagement regardi ng 
the sensed things (rraHsGcsat) or those whose effect is sensed. The 
thought is the result of this (brain) engagement, and it is not viable 
except i n the sensed thi ngs (m*H sjctst) or those whose effect is sensed. 

As regards the study of the universe man and life it is not a study of 
nature (Taba^ah). This is because nature is wider than the universe man 
and life It is also not astudyof the world, because the world ('aalarr) is 
every thing other than Allah, thus it includes the angels, shayato^ and 
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nature Thereforewhen wesay that we study the universe man and life ] 

we do not mean nature or the world, but we mean these three only. I 

This is because man lives in the universe so he must know the man, the 2 

universeand thelife Thus heis not concerned with thestudy of nature 1 

for its study would not be enough for him from the study of his race his f 

I if e and the universe i n whi ch he I ives. H e is also not concerned with the i 

study of other than that, such as the angels and the shayateen, for their " 

study does not represent a problem to him For man feels by himself that I 

heexists, and hefeelsthelifein himand he senses the universe in which i 

he lives. So from the moment he started to distinguish matters and 1( 

things, hestartsto ask about whether athingexistsbeforehisexistence 11 

the existence of his mother and father, and those before them until the II 

highest grandfather. He also asks about his life that exists in himand in 12 

other human beings, and if anything exists before it or not. H e also asks 3/ 

about this universe which he sees in terms of the earth and sun, and If 

what he hears of i n terms of pi anets; does anythi ng exi st before them or If 

not. I n other words, are these eternal (azaii), where they existed like this 1" 

for eternity? Or does something eternal exist before them? Then he asks, If 

does anything exist after these three or not? I n other words, are they 1? 

permanent (abaci), and do they continue I ike that without vanishing or Z 

not? T hese questi ons or enqui ri es came to hi s rri nd f requentl y. T he more 21 

he grows, the more these questions increase thus forming for him a Z 

great problem which he endeavours to solve These enquiries or Z 

questions are study of reality, i.e transfer of a reality to the brain by 2<< 

the means of the senses, so he conti nues to sense thi s real i ty. H owever, Z 

the information he has is not enough to solve this great problem. Z 

H owever, he grows, and the i nf or mati on he has i ncreases, so he attempts 2") 

f requentl y to understand thi s real i ty by the means of the i nf or mati on he Z 

has If he managed to explain this reality in a definite way, he would not Z 

repeat such questi ons, for he woul d have then sol ved the great probl em 3( 

Though if he could not explain this reality in a definite way, he will 31 

continue his enquiry. He might solve it temporarily, but the questions 31 

come back agai n to hi m, thus he woul d know that he had not solved it. 3: 

Thus he will continue in a natural way, the series of questions till he IV 

reaches the answer that his nature believes in, i.e until the answer 3f 

complies with the life energy he has, i.e conforms with his feelings 3f 

(■aatifah). At that point he feels certain that hesolved the great problem 3") 

in a decisive way, and the questions stop from conning to him If this 3E 

great probl em was not sol ved, the questi ons wi 1 1 conti nue to come to hi m 3 
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one after the other, and will continue to disturb him The great problem 
will continue with him and he will continue in a state of disturbance and 
a state of worry about his future until he obtains a solution, whether it 
is a correct one or not, as long as he finds tranquillity in it. 

This is the thinking regarding the universe man and life Itisanatural 
and inevitable thinking It must exist in every man, because his existence 
requires the existence of this thinking This is because his sensation of 
these three things is constant, and this sensation drives him to endeavour 
to reach the thought. Therefore thinking about the universe man and 
life is inseparable from the existence of man. This is because the mere 
sensation of these three things, which is inevitable requires the 
information which he has, and which is related to this sensation; or he 
tries to obtain this information from others; or he tries to request the 
solution from others So, through personal motivation he persists in 
trying to solve this problem Thus, the solution of the great problem 
chases man continuously, making him seek this solution. However, 
despite the inevitability of the people's questioning, and the inevitability 
of their undertaking numerous and successive trials to reach the answer, 
i .e to reach the sol uti on to the great probl em they differ i n the response 
to thi s chase Some of them avoi d these questi ons Some others conti nue 
i n seeki ng the answer to them H owever, when they are young under the 
age of maturity, they receive the answers to thei r questi ons from thei r 
parents They are born free from these questions H owever, when they 
start to di sti ngui sh thi ngs around them these questi ons start to come to 
them so their parents take it upon themselves to answer these questi ons 
D ue to the chi I dren's trust i n thei r parents or i n those who take charge 
of them they resign to the answers in a form of submission and feel 
content with this submission, because it is submission to whom they 
have trust in. When they reach the age of maturity, the overwhelming 
maj ority of them remai n at the I i mit of the answer they received. I n the 
minority of them these questions come back, because of the lack of 
trust they have i n the answers that they received when they were young 
So they reexamine what they received of solutions to this great complex, 
and try to sol ve it by themselves 

Thi nki ng i n sol vi ng the great probl em i .e thi nki ng about the universe 
man and life is inevitable for every human being However, some of 
them solve it by themselves and some others receive the sol uti on (from 
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others). Once it issolved, in anyway, thissolution, whether man reached ] 

it by himself or he received from others if it agreed with the innate I 

nature (fiTrah), and he felt at ease with it, then he will be pi eased with it I 

and will feel the happiness of tranquillity. However, if it did not agree ^ 

with the innate nature (fiTrah), then he will not feel at ease with it; and f 

the questi ons will continueto chase himand disturb him even if hedid i 

not express that with any sign. Therefore it is necessary to think of the " 

sol uti on to man's great problem i n a way that the sol uti on agrees with I 

the i nnate nature (fiTrah) . i 

1( 

I ndeed thinking in solving the great problem is natural and inevitable 11 

However, thisthinking itself could be correct or it could be futile or it 11 

could be thinking about how to avoid thinking Yet it is thinking 12 

accordi ng to the rati onal method. T hose who attri bute the universe man 3/ 

and life to matter, and move to study matter, avoid thinking about man. If 

the universe and life in order to think about matter. Thinking about If 

matter as an escape from the natural and inevitablethinking leads them 1" 

to absurdness in thinking Since the matter submits to the laboratory, If 

while man, the universe and life do not submit to the laboratory. The 1? 

questi ons that ari se need rati onal thi nki ng and they shift to the sci entif i c Z 

thinking Therefore it is impossible to get the right solution, so they 21 

come out with the wrong solution. Hence they solve the great problem Z 

but with a wrong solution that does not agree with the nature (fiTrah). Z 

Therefore thissolution remains a sol uti on to individuals not a solution 2* 

to a people or a nation. So, the people or the nation remai ns without the Z 

great problem being solved in a way that agrees with their nature (fiTrah), Z 

and the questi ons continueto chase many individuals who accepted this 2") 

solution. Z 

Z 

Those who view this great probl em as individualistic, and thi nk that it 3( 

does not concern the people as a people or the nation as a nation, and 31 

that it has nothing to do with the matters of livelihood (way of life), 31 

avoid solving the great problem and pay no attention to the individuals 32 

no attention to the people and no attention to the nation. Therefore 2Y 

thegreat problem continues to chase the individuals and communities 3f 

and thus the peopl e I i ve i n a state of false tranqui 1 1 ity with the sol uti on 3f 

of this great problem. This is because it actually remained without a 3") 

solution, and the emotional or instinctive disturbance remained 3£ 

dominating the individuals people and the nation. 3 
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Actually, the question of solving the great problem has two aspects: 
The first is the rational aspect, i.e that pertai ni ng to the rri nd, in other 
words, the thinking itself. The second is related to thelife energy that 
exists in man, i.e related to that which requires satisfaction. So thinking 
must attain the satisfaction of the life energy. The satisfaction of thelife 
energy with thought must result from the thinking, i.e it must result 
from transf erri ng the real ity by the means of senses to the brai n. I f the 
satisfaction came about as the result of fantasies or assumptions, or with 
other than the sensed reality, then tranquillity will not occur, and the 
solution will not exist. If thinking resulted in that which does not bring 
satisfaction, i.e with that which does not agree with the innate nature 
(fiTrah), then it would only be assumptions or sensation only. Thus it 
would not lead to a solution that the soul feels at ease with, and would 
not cause satisfaction. 

I n order for the sol uti on to the great probl em be correct, it must be the 
result of thinking in accordance with the rational method, it should 
satisfy the life energy, and it should be decisive such that it gives no 
space for the return of questi ons H ence the correct sol uti on exi sts and 
also the permanent tranquillity from this solution exists That is why 
one of the most important types of thinking is that regarding the 
universe man and life I n other words, thinking about the solution of the 
great problem in a waythat agrees with the innate nature (fiTrah), i.e by 
which the life energy is satisfied, which is decisive such that it prevents 
the return of these questions 

Indeed the trial of the life energy to satisfy that which needs 
satisfaction, could lead to the solution of the great problem. This is 
because the feel i ng of i ncapabi I ity and need of a power that hel ps hi m, 
could lead man to solve the great problem and dictates answers for the 
questions However, this approach does not produce safe results, and 
would not result in concentration (of the answer) if left alone The 
sanctifi cation instinct could initiate in the brain fantasies and 
assumptions that do not have any link with the truth. If it satisfied the 
life energy, it may do that through an abnormal way, I ike worshipping the 
idols It might satisfy it through the wrong way, like sanctifying the 
priests That is why the life energy should not beleftto solve the great 
problem and answer the questions Rather, there must be thinking 
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regardi ng man, the universe and I if e i n order to answer these questi ons ] 

However, this answer (solution) must agree with the innate nature I 

(fiTrah). I n other words thelife energy must be satisfied, and thisshould I 

be in a decisive way that has no doubt in it. If this solution was obtained ^ 

through thinking and the innate nature (fiTr*) agrees with it, then it f 

would be a solution that convinces the mind and fills the heart with i 

tranquillity " 

I 

As for thinking regarding livelihood (way of life), this is because the i 

satisfaction of the I if e energy, i.e the organic needs such as eating, and 1( 

the satisfaction of the i nsti nets, such as ownership, requires of man to 1] 

possess thinking about livelihood (ai-a'y=h), so it is a natural and 11 

inevitable thinking However, if thethi nki ng about livelihood wereonly 12 

for livelihood, this would not beenough for man for thesakeof revival, 3/ 

and for the sake of attai ni ng happi ness i .e for attai ni ng the permanent If 

tranquillity. So in order that man revives and in order to attain the If 

happiness i.e the continuous tranquillity, he must build his thinking 1" 

about the livelihood on the basis of his thinking about his outlook If 

towards life He is a man who lives in the universe; his livelihood in this 1? 

universe means his life in the universe Therefore his thinking in the Z 

livelihood must be based on hisoutlook towards thisworldly life that he 21 

lives Unless his thinking about the livelihood is based on his outlook Z 

towards this worldly life his thinking will remain declined, confined and Z 

narrow. So he will not enjoy revival, nor obtain the permanent 2* 

tranqui 1 1 ity. Therefore thi nki ng about the universe man and I if e must be Z 

the basis of thinking about livelihood. It is true that man thinks about Z 

the livelihood in response to the demand of satisfaction, whether he 2', 

has an outlook to the universe man and life or not, but this thinking Z 

remains primitive unstableand not proceeding in the ascending direction Z 

until it is built on thethinking about man, the universeand life i.e until 3( 

it is built on his outlook towards life Thus the issue is not which of 31 

the two types of thinking comes first, for it is known evidently that 31 

thi nki ng about the I i vel i hood precedes any other type of thi nki ng Rather 3: 

the issue is the height of the thinking regarding the livelihood; that in 2Y 

which there is permanent tranquillity. Therefore thinking about the 3f 

I i vel i hood must be bui It on the outl ook towards I if e 3f 

3: 

1 1 is true that thinking about the livelihood rises from (the level of) 3E 

thi nki ng about the I i vel i hood of oneself, to thi nki ng about the I ivel i hood 3 
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of ones family and tribe It also rises from (the level of) thinking about 
the livelihood of ones family, to thinking about the livelihood of ones 
people Italso rises from (the level of) thinking about the livelihood of 
ones peopl e to thi nki ng about the I i vel i hood of ones nati on (Lrm*). 1 1 
rises, as well, from thinking about the livelihood of ones nation, to 
thinking about the livelihood of mankind. This elevation, though it exists 
in man's innate nature (fiTrah), if it is left alone without having a basis 
upon which it is built, it could be confined to thinking about the 
livelihood of oneself, without exceeding that, unless it is connected to 
the livelihood of oneself. Thus it would exceed that in order to think of 
the livelihood of his family and his tribe Or it may exceed that and go 
on to thinking about the livelihood of his people and his nation. Yet it 
remai ns thi nki ng about the I i vel i hood of oneself, so the egoism remai ns 
domi nati ng hi m, and decl i ne remai ns evi dent i n hi s behavi our, or one of 
the aspects of his I if e 1 1 does not go beyond that to the revival nor to 
the permanent tranquillity. Therefore if thinking about the livelihood 
remains as such, in its natural state without being built upon an outlook 
towards life it is not appropriate to continue or to remain, because it 
does not lead to the revival, nor to the permanent tranquillity, it rather 
comes as a barrier between man and the continuous tranquillity. The 
primitive living, or the life of the declined peoples, is the best evidence 
for that. 

Thinking about the livelihood does not mean thinking about the 
satisfaction of the life energy instantly or however it may turn out, nor 
the satisfaction of oneself or the family alone or the people and nation 
alone For heisaman who lives in the universe therefore thinking about 
thelivelihood must be conti nuous, and at the highest possible level, and 
it should be for the livelihood of man as a man, with what the instinct 
of the survi val of the human race requi res T hi s i s not possi bl e by other 
than making thinking about the livelihood based on a specific outlook 
towards life For if it remained I ike that, it would continue to be primitive 
and it would continue to be characterized with decline 

However, whether thinking in livelihood was based on the outlook 
towards lifeor not, the most important thing that it should have isthat 
it should be a responsible thinking where the objective of it and the 
objective from livelihood are aimed at. The most important thing that 
should be observed in the thinking is the responsibility towards others. 
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meaning the responsibility for those whom the sound innate nature ] 

(fiTr*) necessitates responsibility for, and for those whom protection I 

demands responsibility for. So the head of the family I i ke the father is I 

I i ke the wife and the chi I dren, and the head of the tri be I i ke the chi ef is ^ 

like any member in the tribe Each one of them, the father, the wife - 

the chi I dren, the chi ef and every member i n the tri be has to ai m at the i 

objectiveof thinking about the livelihood and also the objective itself of " 

the livelihood, and has to observe the responsibility for others. Thus I 

the responsi bl e thi nki ng about I i vel i hood must be the mark of thi nki ng i 

about livelihood, so as to become(truly) thinking about livelihood. This 1( 

i s because i rresponsi bl e thi nki ng i n the matter of I i vel i hood, i s not more 11 

than the instinctive discretion that exists in the animal regarding the 11 

satisfaction of the life energy. This is not appropriate for man, neither 12 

is it val i d to remai n the thi nki ng of man. 3/ 

If 

To stipulate that thinking about livelihood should be a responsible If 

thinking is the I east of theconditions you would fulfil. This is because 1-', 

despite that, it is not enough to generate revival, neither is it enough to If 

achieve permanent tranquillity, but it is the least that must be done in 1? 

order to rai se the status of man over the status of ani mal s, and i n order Z 

to make it the thi nki ng of a man who has a brai n disti nguished with the 21 

ability to connect information (ratir), not only an animal that does not Z 

requi re anythi ng other than the sati sf acti on of the I if e energy. 22 

2* 

Thinking about livelihood is what moulds life for the individual, and Z 

moulds life for the family and the tribe 1 1 is what moulds life for the 2i 

people and moulds life for the nation. More than that, it moulds life 2', 

for humanity, in a particular way. I n other words it puts it in the form of 21 

a monkey or a pig and makes it of either gold or tin, i.e it makes it a life Z 

of honour, prosperity and permanent tranquillity, or makes it a life of 3( 

suffering, distress and chasing after pieces of bread. A quick look to the 31 

capitalist thinking regarding livelihood, and the specific way in which it 31 

moulded life for the whole of humanity, shows how this fashioning of 3: 

life for the whole of humanity resulted in suffering distress and making IV 

man spend all his life running after pieces of bread. It shows how it 3f 

made the rel ati onshi ps between the peopl e rel ati onshi ps of permanent 3f 

dispute which is the relationship of the bread between me and you; 3") 

either I eat it or you. So the struggle will continue between us until one 3E 

of us gai ns the bread and prevents the other. O r one of us is given what 3 
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hardly makes hi m survive i n order to save what remai ns of the bread for 
the other and to increase his amount. One look at this moulding which 
the capitalists performed, shows how the worldly life became an abode 
of suffering and distress, and an abode of permanent dispute between 
the people; despite the fact that the capitalist thinking regarding 
livelihood was built on a complete idea about the universe, man and life 
i.e on a specific outlook toward life In spite all of this, it achieved 
revival for the peoples and nations that proceeded on this thinking 
regarding livelihood. Yet it caused misery to these peoples and nations, 
and distressed the whole of humanity. It is that type of thinking 
regarding livelihood, which created the idea of colonialism and 
exploitation. It is the thinking which offered some individuals the right 
to live at a level that made it possible for them to obtain sustenance 
which cametothemon a tray of gold, presented by servants, i.e slaves. 
While at the same time, other individuals were deprived from even being 
servants or si aves to the sons of thei r own f ami I i es, or tri bes or nati on, 
where they can enjoy the leftovers I n the wealthy America; and England 
- which dreams of the empire and France- which dreams of the might 
and glory, there are many examples of this life This is in addition to 
what the idea of colonialism and exploitation has caused in other than 
Europe and America of enslavement and manipulation. All of this was 
because the thinking regarding livelihood was not responsible i.e it was 
a thi nki ng that shows no responsi bi I ity for others 1 1 was rather I acki ng 
the true responsibility. Though the responsibility about the family, the 
tribe the people or the nati on appeared in it, but, in truth it isdevoid of 
responsibility, because it does not have anything except that which 
secures the sati sf acti on. 

Though the socialist idea came to create responsibility regarding 
livelihood, a responsibility about the poor and labourers; it failed to 
stand up for I if e and it devi ated with ti me, unti I it became j ust a name or 
a shadow. It started gradually to forsake the responsibility for others 
until it started, in effect, thinking about livelihood in a way that is not any 
different from the capitalist thinking, in its absence of responsibility for 
others It became in its reality, a national more than a human idea 

Therefore though the thinking about livelihood in the world, is built 
on an outlook towards life in America, Europe and Russia which are the 
states that mould the life in the world, the thinking regarding livelihood 
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that is present in the world, is actually considered devoid of ] 

responsibility for others The person may understand that the lack of I 

responsi bi I ity for others in thinking about livelihood may exist naturally I 

in the declined person, but the person cannot understand how the ^ 

enslavement of the others and their exploitation in order to satisfy the I 

needs of oneself can replace the responsibility for them. Therefore t 

despite the manifestations of revival and progress present in the world " 

today, the absence of thinking regarding the livelihood of the people I 

(particularly in the strong who are capable of obtaining a livelihood) i 

whi ch shows responsi bi I ity for others makes the aware sensi bl e person 1( 

realise that the world is declined and not advanced in its thinking 1] 

regarding livelihood, and it is also unstable rather than stable The II 

continuity of thistypeof thinking regarding livelihood, which isdevoid 12 

of responsi bi I ity for others is considered harmful to life and a source of V- 

distress to man. Therefore it is necessary to destroy this thinking and to If 

work for replacing it by a thinking regarding livelihood in which the If 

responsi bi I ity for others is an i ndi visi bl e part of it. 1" 

1* 

I ndeed the I oaf ( bread) i s the rel ati onshi p between a man and another 1? 

man. It is also true that the thinking in livelihood is thinking in obtaining Z 

this loaf to satisfy the life energy that drives man to find satisfaction. 21 

However, instead of the relationship of the loaf between a man and Z 

another man being either I eat it or you eat it, let this relationship with Z 

theloaf be you eat it and not I . Thus I obtain theloaf to feed itto you, 2* 

and you obtain the loaf to feed it to me and not to quarrel with you so Z 

as to take it and you quarrel with me so as to take it. I n other words let Z 

this relationship be that of altruism and not egoism So you get delighted 2', 

by giving and not by exploiting and I will also bedelighted by giving and Z 

not by expl oi ti ng H ow excel I ent i s the A rab poet when he says: Z 

3( 

Taraahu idra rra afcaitahu mjbahal I i I an 31 

Kaa'maka tUfcadn illacti anba saai'liJn 3£ 

When you come to him, you see him rejoicing, 3: 

As if you give himthat which you request (from him). IV 

35 

This means that though man is delighted to take (from others), in 3f 

response to the instinct of survival, when he revives he comes to be 3', 

delighted to give as he is delighted to take This is also in response to the 3E 

instinct of survival, which is the manifestation (rraDHar) of generosity 3 
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and donation, which is similar to the other manifestation (rrach=r) of 
ownership and taking This is because each of these two is from the 
manifestation of the survival instinct. 

Thus the issue is not to make the thinking about the livelihood; rather 
it is to make it thinking about others This is because thinking about 
livelihood is thinking about satisfying the life energy of the man who 
thinks so it should be in harmony with the satisfaction so as to be a 
correct thinking Rather, the issue is that there should be responsibility 
for others in this thinking and not to bethinking about satisfying others 
So he does not thi nk about livelihood to satisfy the life energy in others 
rather when he thinks in a responsible way, i.e when his thinking is 
characterised with the responsibility for others he satisfies the 
manifestation of generosity; instead of satisfying the manifestation 
(rraDHar) of ownership and he satisfies the manifestation of praise 
instead of satisfying the manifestation of the fear. I n both cases he 
satisfies the life energy in him through the satisfaction of theinstinct of 
survival. However, he chose to satisfy the elevated manifestation over the 
declined manifestation. This is the subject in making thinking about 
livelihood a responsible thinking Thus the responsibility for others in 
thinking about livelihood is what makes the thinking regarding livelihood 
produce the elevated livelihood and the enjoyable livelihood. 

I n regards to thi nki ng about truths (h aqai 'ci) (pi . of h aqssqah) it is not 
different to thinking about anything else because the truth (HaqGaqah) is 
the agreement of the thought (ai-fikr) with the reality (ai-v\acp')- However, 
si nee truths have great importance particularly the non- material truths 
then it is necessary to present this type of thinking as being different 
from thinking about anything other than that. Thinking about truths is 
making the j udgement that is issued completely applicable on the reality 
that has been transferred to the brain by means of sensation. This 
application is what makes that which is indicated by the thought a truth. 
1 1 is the case if the truth conforms to the innate nature (fiTrah) in a 
natural way. As an example Society consists of relationships and people 
This is its reality. So when judgement is made on the society, in order to 
know what it is al I the j udgments on sod ety were made accordi ng to the 
rational method, and each of them is a thought. However, the fact that 
this thought is true or not results from whether this thought is truly 
compatible with the reality or not. Thus, those who say that society is a 
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collection of individuals they saw the group made of individuals and ] 

sod ety cannot come about unless there was a group of individuals This I 

real ity was transferred to the r brai n with means of the senses and they I 

expl ai ned i t by the previ ous i nf or mati on, and thus i ssued the r j udgment ^ 

that society is a collection of individuals This judgment is a thought. f 

However, its agreement or non-agreement with the reality is what i 

indicates whether it is a truth or not. When applying it on the reality, it " 

i s noti ced that the group i n a shi p, regardl ess of the r number, woul d not I 

make a sod ety, rather they woul d be a group, though they are a col I ecti on i 

of individuals While the group which lives in a village regardless of 1( 

the r number, makes a sod ety. What made the vi 1 1 age a sod ety and what 1] 

prevented the ship from being a society is only the presence of the 11 

conti nuous rel ati onshi ps between the popul ati on of the vi 1 1 age and the 12 

absence of the permanent relationships between the passengers in the V- 

ship. Hence what make the society are the relationships between the If 

people and not the gathering of the people Thus it becomes evident If 

that this definition of society, though it is athought, is not atruth. This 1" 

means that not every thought i s a truth. Rather thi s thought must agree If 

with the reality on which thejudgement was issued. 1? 

Z 

Another example is that Christian religion is a thought. This is correct. 21 

For the sense transferred that the father, the son and the Holy Spirit are Z 

one So the three are one and the one i s three T he sun has the I i ght, heat Z 

and the body of the sun; al I of these are one and they are three Si rri I arly 2* 

thegod isthefather, theson and the Holy Spirit. Theconviction in the Z 

god has agreed with the innate (fiTrah), i.e with the instinct of Z 

sanctif ication, so it is a thought. H owever its agreement with the reality 2', 

or not is what indicates if it is a truth or not. When applying it on the Z 

real ity, it i s noti ced that the three are not one nor that the one i s three Z 

For the three are three and the one is one Regardi ng the sun, the fact 3( 

that it has light and has heat, does not indicate that it isthree It is rather 31 

one which is the sun, while the light is one of its characteristics and 31 

not another thing Also the heat is one of it characteristics and not a 3: 

third thing The fact that this thought agreed with the innate nature 2Y 

(fiTrah) is of no value This is because the instinct of sanctifi cation 3f 

requires satisfaction, and this satisfaction could take place wrongly or 3f 

abnormal I y or correctl y. T he proof of the fact that god i s one not three, 3', 

comes through the rri nd and not through the innate nature though it is 3E 

stipulated that this rational thinking should agree with the innate nature 3 
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According this thought does not apply with the reality of god, so it is 
not a truth. Therefore, the Christian religion is not truth. 

Another example is the fact that the matter develops by itself, and 
through this creation and initiation take place That this is a thought is 
correct. For the real ity was transferred that the matter transforms from 
one state to another through fixed laws By this transformation initiation 
of new things that did not exist before takes place thus this would be 
creation and initiation. However, the agreement of this with the reality 
is what indicates if it is a truth or not. When applying this on the real ity 
it is noticed that this matter did not initiate things from nothing rather 
from an existing thing Also, the laws are imposed on the matter, so it 
cannot depart from these laws So its action is not creating, nor is it a 
creator. Thus this thought does not apply on the reality of the creator, 
nor on the reality of creation, so it is not a truth. 

Thus all the thoughts that exist in the world, and that will exist; the fact 
that they are thoughts does not mean they are truths Rather the thought 
must apply to the reality so as to be a truth. I n order to know if a 
thought is a truth or not, it is necessary to apply this thought on the 
reality which it indicates If it applied to it, then it is atruth, and if not, 
it is not atruth. Thus thinking about truths does not mean to undertake 
the rational process only; it rather means to undertake the rational 
process and also the application of the thought that resulted from the 
rational process on the real ity that it indicates If it applied to it, then it 
is a truth, and if not, then it is not a truth. It is incorrect to say that 
there are things where it is impossible to know the agreement of the 
reality with them, because they are not perceived. This is because the 
condition of thinking is the sensation of the reality. So whatever is not 
a reality that can be sensed is not a thought, and accordingly cannot be 
a truth. Allah, for example is not a thought, rather He is a truth. For 
sensation has transferred His effect, which are the things created from 
nothi ng to the brai n by the means of the senses This made us j udge on 
Hisexistence So the existence of Allah isatruth. As for the essence of 
Al I ah, it does not f al I under the senses, therefore we cannot j udge on it. 
Thus any of the truths that are concluded, or could be concluded by 
the mind would have the senses fall on them. Therefore the senses must 
f al I on the truth, and thi nki ng about it must take pi ace by the rri nd. 
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So thinking about the truth is the application of the thought on the ] 

reality that it indicates If it applied on it, then it is atruth, and if not, I 
it is not a truth. Thinking about the truth is necessary for people 
whether individuals, peoples or nations, particularly for those who 

assume responsibilities, however small they may be This is because f 

thoughts are often a reason for error, or cause for misguidance Thus it i 

is wrong to adopt just any thought as a truth; rather it is taken as a " 

thought only. Then it is applied on the reality that it indicates If it I 

applied to it, it would be a truth; otherwise it would not be a truth, i 

though itisstill athought. So thinking about the truth - whether it was 1( 

right from the beginning - such as undertaking the rational process to 1] 

arrive at the thought, then applying this thought on the reality until it 11 

applies to it, (and if it applied to it, it would betruth, otherwise a search 12 

shoul d be made for the truth, meani ng for the thought that does apply 3/ 

to the reality which it indicates) or thinking about the truth - not from If 

the begi nni ng but rather through the adopti on of the present thoughts If 

- and the search for the truths such as carryi ng out the appl i cati on of the 1" 

present thoughts on the real ity, i n order to reach the truth. If 

1< 

At this point, it is necessary to draw the attention to two issues One Z 

of them is the distortion that occurs in the truths The second is the 21 

distortion that diverts one from reaching to the truths As for the Z 

di storti ons that occur i n the truths they occur due to the si rri I ari ty that Z 

exists between the truths and thoughts This similarity is used as a means 2* 

to obliterate the truths It may also occur by using a fact to obliterate Z 

another fact, or by raising doubt in one of the facts claiming that it is Z 

not a fact, or it was a fact i n certai n ci rcumstance but the ci rcumstance 2', 

changed beside other styles For example the fact that thejews are the Z 

enemies of Muslims is a truth, and the fact that thejews are the enemies Z 

of thepeopleof what isso-called Palestine is a truth. These are similar 3( 

or integrated facts However, thedistortion madethetruth of theenrrity 31 

between thejews and people of Palestine the prominent one the one 31 

that is noticed. Thus this similarity was used as a means to obliterate 32 

thetruth of the enrrity between thej ews and Muslims Also, thefactthat 2V 

freedom is present in America is a truth, and the thought that the 3f 

Capitalists (big business people) select the presidents of America is a 3f 

truth. These are two similar thoughts, in terms that each one of them 3") 

indicates the real ity of America However, thetruth of thefreedom was 3£ 

used as a means to obliteratethefactthatthecapitalistsaretheoneswho 3 
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select the presidents of America. So this truth was obliterated, and it 
became known that the one who wins as a president in America is the 
one who has more popularity. Another example is the fact that England 
is opposing the European unity, and this is a truth, and that England 
wants to strengthen itself with the unified Europe is a truth. So the 
second truth was used as a means to obliterate the first truth. Thus 
England entered the Common Market. A Further example is the fact 
that I slam is an undetectable power is a truth, but doubt was raised in 
this truth until an opinion came that this is not a truth, or that it was a 
truth at the beginning of I slam, then time changed so it was no longer 
a truth. I n this way the truths are distorted, so either they are obliterated 
by other truths or doubt is raised in these truths This is what the West 
was prof i ci ent i n doi ng, regardi ng the truths that were present with the 
Muslims. 

As regards the di storti ons that turn peopl e away from the truths, these 
are real ised by generati ng acti ons that turn peopl e away from the truths, 
or creati ng thoughts that turn them away from the truths The fact that 
the Lfnrah does not revive except by thought is a truth. However, to 
turn the Muslims away from thought, the physical activities such as 
demonstrations strikes disturbances and revolutions were encouraged to 
turn the peopl e away from thought, and to keep them preoccupi ed with 
acti ons So the fact that the imnh does not revive except by the thought 
has disappeared and replaced by the concept that the Lmmah revives only 
by revolution. Likewise, to turn the Muslims away from the truth of 
revival, other thoughts were generated, such as the revival can be by 
morals or that the revival can be by worshi ps and that revival can be by 
the economy, besi de other si rri I ar thoughts I n thi s way di storti ons occur 
i n order to turn the peopl e away from reachi ng the truths 

Therefore, it is necessary to be careful regarding the distortions It is 
also necessary to hold fast to the truths and hold on to them strongly. 
It is necessary to be deep in thought and sincere in thinking so as to 
reach the truths The most dangerous thing that causes a lack of 
utilisation of the truths is neglecting the truths of history, particularly 
the basic truths in it. This is because history has fixed facts that do not 
change It also has opinions that come out due to circumstances The 
opinions that result from circumstances are not truths they are rather 
incidents so they should not be utilised, nor they should be applied to 
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other than their circumstances However, in reality the history was ] 

viewed altogether, thetruths of history were neglected and no distinction I 

was made between the truths and i nci dents therefore the truths were not I 

cared for. As an exampl e, the fact that the West took the eastern coast, ± 

particularly the coasts of Egypt and ash- Sham to invade the I si ami c f 

State is atruth. However the victory of the West over the Muslims is a i 

hi stori cal i nci dent and not a truth . So the i nci dents were mi xed wi th the " 

truths and the truths where neglected, until the fact, that the eastern I 

coast of the M edi ter ranean Sea i s a gap from whi ch the enemy penetrates i 

inside the I slamic countries, was forgotten. Another example is the fact 1( 

that Arab nationalism is the one which weakened the entity of the 11 

Othmani State and the fact that the M usl i ms fought agai nst the West as II 

Othmani Muslims not only as Muslims is atruth. H owever, the defeat 12 

of the Ottomans in Europe, then their defeat in the first world war is 3/ 

one of the incidents of the history, but the view of the history of wars If 

between the Ottomans and Europeans and the history of thefirst world If 

war was made as one A I so the truths i n these wars were negl ected, i . e 1" 

the truths of the history were neglected. Thus the truths were mixed If 

with the incidents and the truths were neglected, until it was forgotten li 

that Arab nationalism was the reason of the defeat of the Ottomans in Z 

E urope and i n the F i rst Worl d War. T hus i n al I the i nci dents of hi story, 21 

the truths were negl ected, so they were not uti I i zed, though they are the Z 

most val uabl e thi ng for man and the hi ghest types of thoughts Z 

2* 

Thus thinking about the truths whether by concluding them, or by Z 

distinguishing them from those which are not truths or by holding fast 2i 

to them and utilizing them (taking advantage of them) is the fruitful 2', 

thi nki ng, and the thi nki ng whi ch has enormous effects i n the I if e of the 21 

individuals, peoples and nations What would bethe value of thinking if Z 

it is not taken for action, if thetruths are not held onto and adhered to 3( 

and if no distinction is made between the truth and other than the truth? 31 

31 

However, truths are a definite (qata'i) matter, they are fixed and do 31 

not change and they are definite and decisive They are not affected by 3t 

the difference of ci rcumstances and the change of conditions It is true 3f 

that the thought shoul d not be detached from its ci rcumstances and the 3f 

conditions that surround it, and no general comparison can be made 3") 

with it. However, this is if the thought was not a truth/ fact. If it was 3E 

truth, then it is not correct to consider in it the circumstances and 3G 
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conditions no matter how much they changed and differed. Rather it 
should betaken as it is irrespective of the circumstances and conditions 
This is particularly why the truths are not derived by the scientific 
method that is a probable method. They are rather taken by the rational 
method and by the def i nite si de of it. T hi s i s because the truths pertai n 
to the existence and not to the nature nor to the characteristics Si nee the 
agreement of the thought with the reality which it indicates must be 
definite in order to be a truth. Therefore there should bethinking about 
the truths and they should be held onto strongly. 

As for thinking about the styles, it is thinking regarding the non- 
permanent aspect of the way in which the action is undertaken. The 
type of the action decides the style Therefore, the style changes 
according to the change of the type of action. It is true that styles may 
I ook si rri I ar, and that the styl e coul d be used for many acti ons H owever, 
when thi nki ng about the styl e, it is necessary to thi nk about the type of 
action that the style is aimed at undertaking, even if the styles look 
similar, and even if the well-known style is good to use in this new 
action. There must bethinking about the type of action when thinking 
about thestylethat is required for it, regardless of the similarity of the 
styl es and regardl ess whether there are (al ready) styl es that are good for 
this action. This is because similarity might lead away from the effective 
style, and since there is (already) a style that can benefit the action it 
might obstruct the undertaking of the action. As an example, the style 
of propaganda for a thought is similar to the style of calling for it. Both 
styles depend on presenting the thought to the people However, this 
similarity might mislead the da'wah carriers, and mislead the one that 
advocates advertising ideas For the style of advertising if used in the 
style of the da'wah would fail in the long run. Similarly the style of 
da'wah if used in the advertisement makes the advertisement fail. The 
styl e of da'wah depends on expl ai ni ng the truths as they are whi I e the 
style of advertising depends on conjuring up and glamorising the idea. 
Though in both of them, good presentation is necessary. Another 
example is the style of appointing a ruler in a democratic system which 
i s I etti ng the peopl e el ect the rul er. T hi s styl e serves to appoi nt the rul er 
in the Islamic systems by making the people elect the ruler. However, 
when it is intended to adopt a style to appoint a Khaleefah to the 
Muslims, the reality of ruling in the system of I slam should bethought 
about, which is that the appoi ntment is for a permanent ruler and not a 
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ruler for a certain period of time Therefore it is necessary to think ] 

about the type of ruling in Islam when thinking of drawing a style for I 

appoi nti ng the K hal eef ah . Thus for exampl e the representati ves of the I 

ummah, excluding anyone else from nomination, choose the nominees ^ 

suitable for Khaleefah. This makes the people elect whom they wish f 

from amongst these nominees only. Later on, the whole people are i 

requested to give baia'h to the one whom the majority of Muslims " 

accepted, as a Khaleefah to the Muslims It is true that the baia'h is a I 

method rather than a style to appoint the Khaleefah. However the i 

manner of giving the baia'h is a style Therefore it is not enough that the 1( 

style is useful in the new action as it was useful in the previous actions 11 

Rather, in order to decide on taking this style in this action, it is necessary II 

to thi nk about the acti on at the same ti me when thi nki ng about the style 12 

For it is necessaryto think about the type of action when thinking about 3/ 

adopti ng a styl e for undertaki ng i t. If 

ie 

Thestyle(LEiGcb) is a specific way for undertaking the action. Itisnot 1"; 

a permanent manner. This is different to the method (Tarogqah), which If 

is a permanent aspect of undertaki ng the action. The method does not 1? 

ever change nor differ, and it does not need a creative (mubdi'ah) Z 

mentality to undertake it. This is because it is definite (yaqaEni) or its 2] 

origin is definite (yacfssri). While the style could fail when used in Z 

undertaking the acti on, it could changeand it needs a creative (mJ^cT an) Z 

mentality to undertakeit. That is why thinking in thestyles is of higher 2* 

level than thinking in the methods The method could be concluded by Z 

the creative rri nd, as wel I as by an ordi nary mi nd. Whi I e to f i nd out the Z 

style a creative rri nd or a genius rri nd is needed, yet its application can 2") 

be by the ordi nary rri nd. Z 

Z 

1 1 i s not necessary for the method to be deri ved by the creati ve mi nd, 3( 

but it is necessary for the style to be produced by the creative mind or 31 

the geni us rri nd, whether heiseducated or not. This is because deriving 31 

the style is not related to knowledge or information, rather it is related 3: 

to the intellectual process carried out to attain it. That is why there is IV 

disparity between peoplein solving problems for they solve them with 3f 

styles Somebody may try to solve a problem but he finds it difficult to 3f 

solve it, so hedesertsit, or declares he is incapable of solving it, whilst 3") 

if the one who has the problem solving mentality tries to solve a 3E 

problem, and it became difficult for him he changes the style that he 3 
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uses, or he tries many styles If, despite using many styles, it were still 
difficult to solve, he would not desert it; he does not declare his 
incapability of solving it nor despair about solving it. Rather, he is 
patient with it, and leaves it for a period of time, i.e leave it for a time 
(to solve it) as they say then repeats thinking about the solution, time 
and time again until he solves it. Therefore the one who has the problem 
solving mentality has no problem that is without a solution. Rather, 
every problem has a solution. The reason behind this is that he depends 
on his ability to find styles that solve the difficult problem. Thus, 
thinking about the styles is from the characteristics of the creative or 
genius minds; for solving the problem depends on thinking about the 
styles. 

As regards thi nki ng in the means (v\eea'i i) it is the partner of thinking 
about the styles and it is comparable to it. It is thinking about the 
physical tools that are used to undertake the actions If the thinking 
about the styles is that which solves the problems, these styles will be of 
no value if the means (wasa'ii) that are used can't achieve the solution. 
Though comprehending the means was the result of thinking, trying 
the means is an important element in their understanding Therefore 
the one who thinks about the styles must also think about the means, 
otherwise all the styles can't produce a solution if the means used are not 
good enough to exploit the styles; in particular the means are a 
fundamental part in the production of the styles As an example drawing 
up of a plan for fighting an enemy is the drawing up of a style though 
it is a plan, because the plan itself is a style If somebody draw the plan 
perf ectl y, but he used arms that are not capabl e of f aci ng the arms of the 
enemy, then the plan will fail definitely, even if thepeoplewho fight are 
stronger than the people of the enemy, and even if he fought with men 
capable to fight the enemy who are double his power, the plan will 
definitely fail. The plan drawn for war is a style If there was no thinking 
about the means when thi nki ng about the style or the means were not 
of the type by whi ch the styl e i s executed, then there i s no val ue i n the 
thinking about the styles, nor is there a value in the styles that are 
thought of. This is because means will not give results unless there was 
thinking about them when thinking about the style and they were of 
the type used in this style Accordingly it is not right to think of the 
means detached from thinking about the styles. Thinking of the means 
is not right unless this was in light of thestylethat was thought of. 
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] 

Though the styles may be concealed from the thinker, the means are I 

more hidden from the thi nker. This is because it is enough to think of I 

the style in order to take a decision about it. Whi lethe means have to be ^ 

thought of and they have to be tried, so the trial will show whether it is I 

appropri ate or not, and if it is suitabl e for that type of styl e or not. For ( 

example the non- industrial countries buy arms from the industrial " 

countri es and they trai n thei r ar rri es usi ng these arms by the experi ence I 

of the experts of the industrial countries However, these non- industrial i 

countri es di d not try out these arms, nei ther di d they test the trai ni ng of 1( 

the soldiers Therefore whatever plans they draw, they would hswe not 1] 

chosen the means that are of the (correct) type for these pi ans 1 1 i s true II 

they receive military training from the industrial countries and from the 12 

military countries However, the military training, drawing pi ans and the 3/ 

military sciences are only a style, and thinking of them is enough. If 

H owever, only thinking about the means is not enough, so trials besides If 

the thi nki ng are necessary so as to carry out thi nki ng about the means 1" 

1* 

A nother exampl e i s the f or mati on of a bl ock or a party upon an i dea li 

for the sake of spreading this idea in the people or the nation and Z 

adopting the seizure of power as a method to execute this idea. I n this 2] 

idea, if thi s block or party targeted the' ulema so as to be members i n the Z 

party, and targeted the i nf I uenti al peopl e amongst them or i n the sod ety Z 

in order to win them as members in the party then this block or party 2* 

will fail in achieving its objective If the party succeeded, by using the Z 

'ulema in spreading the idea, then it will fail in seizing the power. If the Z 

party succeeded, by using the influential people in seizing the power, 2") 

then the power will not be based on the idea, and the idea will not be Z 

spread. Forming the majority of the party from one section of them or Z 

from both sections together, will shorten the life of thepartyand it will 3( 

fail in realising its objective, and will continue on the course of 31 

decreasing action till it ceases These means, which are this particular 31 

type of peopl e resulted from thi nki ng of them through the experi ment 3: 

beside the mind. However, if the truths from history were taken IV 

regardi ng the f ormati on of thi s type of party, then the thi nki ng regardi ng 3f 

the means would be through the mind and through trials Adoption of 3f 

the truths from history in this subject, and the use of the means in 3', 

accordance with these historical facts would result in productive thinking 3E 

about the means and their trial would beof thetypeof thestylesThe 3 
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truths from history oblige the block (that is established on an idea in 
order to spread the idea and to make the ruling a method for its 
execution) to aim at the people or the nation, regardless of the (type 
of) individuals So it accepts any person who accepts the idea and accepts 
to join the block, in his capacity as an individual from the people or an 
individual from the ummah, regardless of the degree of his education, 
and regardless of his status (in the society). This alone is what guarantees 
the success of the party or the bl ock, and the real i sati on of i ts goal that 
it aims at. 

Therefore the means could be hidden and one could be misled from 
them if thi nki ng about them was detached from thi nki ng about the styl e 
that they execute They could also be concealed and one would be misled 
from them if they were not tried. Therefore it is necessary to think 
about the means; and this thinking about the means should be when 
thinking about the styles It is also necessary to try these means besides 
thi nki ng about them so as to guarantee the success of the means and the 
realisation of the goals by them I n other words this is in order that the 
styles (which use those means) become fruitful. 

As for thi nki ng i n the obj ecti ves (ghayat) and ai ms (ahdaf ), it is f i rst to 
determine what does he want, i.e to decide his aim. This determination 
is necessary to attain fruitful thinking Determining what he wants is 
not an easy matter, si nee the declined nations and people do not know 
what they want, and rarely do they know what they want. The individuals 
who are of deel i ned thi nki ng, even many of those who are of hi gh 
thi nki ng, do not determi ne what they want. Some of them cannot 
determine what they want. As for the people and nations due to the 
manifestation of flocking together (qaTos), or as they call ittheinstinct 
to flock together (^-erazat Li-qaTtE?), in a prominent way and in a way 
that calls for gathering, imitation (taqleed) and a lack of scrutiny of 
thoughts dominate them. Therefore wrong thoughts are formed 
amongst them so unreliable information exists with them They rush 
forth without determining an objective or without wishing to determine 
an objective Therefore the absence of determining objectives prevails 
amongst them. As for the individuals due to the absence of the aim 
amongst them, they do not concern themselves with the objectives and 
aims Therefore they proceed in their thinking without an objective so 
there would be no fruit for thei r thi nki ng; neither would they proceed 
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towards a defined objective This is despite the fact that the ] 

determination of the objectives and aims in thinking is necessary to I 

make the thi nki ng fruitful. For thinking or action only exists for the I 

sake of a particular matter, i.e for the sake of a particular objective ± 

That is why you see every human being think, but not every human f 

being is capable to realise the aims ( 

The objectives and aims differ in accordance with the difference of I 

people The objective of the declined nation is to revive while the i 

objective of the progressed nation, is to realise all the types of 1( 

satisfaction. The objective of a primitive people is to maintain the 11 

situation they live in, while the objective of the progressed people isto 11 

improve their situation and causechange The objective of theindividual 12 

with declined thinking isto satisfy his lifeenergy, whilethe individual of 3/ 

elevated thinking, has the objective is of improving the type of If 

satisfaction hehas Thus the objectives and aims differ according to the If 

different people and their level of thinking. However, whatever the 1" 

objectives and aims of the people and individuals are perseverance over If 

realising the aims and the endeavour in pursing them are only in the 1? 

immediate obj ecti ves and the easy aims The satisfaction of the needs as Z 

satisfaction is an easy objective; even it was not in the immediate future 21 

Therefore the capability to be perseverant almost exists with every Z 

human being though there is disparity in it between the people To strive Z 

to eat, to strive to feed your family, to strive for ownership or to strive 2* 

to seek security, and the like the realisation of such objectives exist in Z 

the maj ority of the peopl e H owever, to strive to revive your peopl e to Z 

improve your status or to improve the status of your people or your 2") 

nation, all of these are obj ecti ves whose realisation requires perseverance Z 

and serious pursuance a matter that is not within the capacity of every Z 

human being For you may start the path, but you might fail to realisethe 3( 

objective because of what you endure of hardshi p or because of losing 31 

patience You might also start the struggle but without seriousness 31 

T hus you conti nue i n the march, but you wi 1 1 not real i se any obj ecti ve 3: 

though you did not get tired nor did you lose patience but only that 2Y 

you are not serious in the march. The realisation of the long-term 3f 

objectives needs - first and foremost - seriousness then patience and 3f 

pursuance 3") 

3E 

I ndi vi dual s are more pati ent than groups i .e peopl e and nati ons T hi s 3? 
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is because their vision is more clear and stronger than in the groups 
Since gathering of people weakens their (collective) thinking and 
weakens their vision. Therefore the vision of one person is stronger 
then the vision of the two persons The greater the number is, the 
weaker the vision is Therefore, it is not correct to lay down remote 
obj ecti ves for the peopl e for they wi 1 1 not proceed to real ise them; and 
if they proceeded, they will not do so seriously nor they will reach the 
objective Thus it is necessary that the objective I aid down to the people 
be immediate and possibleto achieve, even if this lead to laying down 
immediateobjectivesasan early stage Then once it was realised, they set 
to another objective and so on. This is because the groups closer than 
the individual in seeing what is possible, but of less capacity to endure 
great difficulties So that which is rationally possible the people can't 
make an objective, but that which is practically possible is what the 
peopleseeand strive to achieve Asfor the individuals they are generally 
capable of seeing that what is rationally possible can practically be 
achieved. They are also capable of having far reaching vision and are 
morecapableto endure the hardships and difficulties, and more capable 
to proceed to the remote stage 

However, whether the objectives and aims were set for the nations 
peopleor individuals it is not correct that their realisation bein need of 
generations, nor in need of an effort that is beyond human capacity, 
neither are they i n need of means that are not avai I abl e or not possi bl e 
to obtain. It is rather necessary, that the objective that the generation 
works to achieve can be achieved, the human being can achieve it by 
the ordinary effort and its means should be available or possible to 
obtain. This is because the objective is an aim to which the striving 
person strives; and he does not strive to (achieve) it if it was indisputable 
that he will never achieveit. Si nee he wants to strivefor it, then he needs 
the means by which he achieves it. If he did not have the means by 
which he achieves it, and if he did not have the means by which he 
strives then he wi 1 1 not strive even if he pretended to do so, or deceived 
himself that he strives Hestrives by using his human capacity, so if his 
human capacity was not enough to strive, then he will never strive This 
is because man can't be charged with more than his capacity. He even 
cannot work more than his capacity. Therefore, the objectives, however 
remote they may be, must be possible to be realised by the one who 
strives using his ordinary effort and by the means availableto him. 
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] 

Thus the objective of the thinking should be determined, and the I 

objective of the work should also be deterrri ned. The objective should I 

beenvisioned by the sight or envisioned bytherrind, and its realisation ^ 

must be feasible rationally and practically, otherwise it would lose its f 

description as an objective If the individuals their thinking and their i 

work should have an objective thepeopleand nations should also have " 

an objective or objectives However the objective of the people and I 

nations is not correct to be remote, rather it should be near. The closer i 

the objective is (in time) and the more achievable it is the better it would 1( 

be and it would be closer to fruitful ness and also more possible to think 1] 

about it and work for it. 1 1 istruethat it is inconceivable that thepeople II 

and nations set down objectives for themselves, neither is it possible 12 

that for themselves all together they can draw aims but amongst these 3/ 

people and nations thoughts become public, and they adopt opinions If 

and embrace creeds Such thoughts become thei r own, and the opi ni ons If 

and convictions become theirs as well. Objectives also dominate such 1"; 

people and nations, either as a result of thoughts opinions and If 

convictions or due to the trials in life They may also be due to what they 1? 

have of deprivation or satisfaction, so objectives are formed, either to Z 

eliminate the deprivation or to improve the satisfaction. Thusthepeople 21 

and nations have objectives, but they cannot draw objectives Their Z 

obj ecti ves are of the type that can be real i sed practi cal I y, and cannot be Z 

of that type which are possibleto realise rationally, and it is not actually 2<< 

noticed that it can be realised practically. Z 

Z 

It is necessary to draw attention to the differentiation between the 2") 

objective (ai-^-iavah) and the ideal (ai-rrathai ui-a'ia). The ideal is the Z 

objectiveof all objectives or the final objective It is only stipulated to Z 

strive to gain it and achieve it, but it is not stipulated that it is practically 3( 

possible to realise, thought it is stipulated that rationally it can be 31 

realised. Thustheideal isother than the objective, though it is itself an 31 

objective However, the difference between it and the objective is that the 32 

objective must be known before undertaking the actions; it must 3^ 

conti nue to be known duri ng the undertaki ng of the acti on; the prompt 3f 

effort for realising it, and the perseverance so it is actually realised. While 3f 

theideal, is only noticed during the thinking and during the acti on, and 3") 

the whole thoughts and actions are for the sake of its realisation. For 3£ 

example the (attaining of the) pleasureof Allah istheideal for Muslims 3 
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and for every Muslim Sonne of them may for example take entering 
paradise as the ideal. Others they take the protection from enteri ng the 
Hell astheideal. Despite the fact that the last two and their like may be 
rightly taken as an end objective they are not called the ideal . For they 
are an objectivefor objectives before but there is still an objective after 
them. While the ideal is the end objective where there is no objective 
after it; that is the pleasure of Allah. Therefore the ideal for every 
Muslim is attaining the pleasure of Allah. That is why it was said about 
some of the righteous and pious people "Suhaib is a wonderful slave 
(to Allah), if he did not fear Allah he would not disobey Him." This is 
because his objective from the absence of disobedience is not the fear 
that Allah might punish him for the disobedience but his objective to 
gain the pleasure of Allah. So, if there is not fear in him from Allah he 
would not commit disobedience This is because his not committing of 
disobedience was his quest for the pleasure of Allah and not the fear 
from His punishment. Thus the ideal of Muslims is the pleasure of 
Allah, and not the admittance to thejannah or the protection from 
enteri ng the N aar. 

Though the ideal is an objective in itself, it is different to the objective 
and the aim What is said, in regards to the thinking or the action, of the 
necessity of determining the objective of it, does not relate to the ideal, 
rather it relates to the objective that is actually achieved, though it has 
beyond it another objective or objectives. So the objective should be 
defined and should be possibly achieved at the hands of those who strive 
for it, and not on the hands of the coming generations Its means also 
that it should be avail able or could bereallyand practically, achieved. It 
i s not the i deal , rather the ai m that i s i ntended to be real i sed. T heref ore 
thi nki ng about the obj ecti ve shoul d be real and practi cal . I n other words, 
it should be feasible that it be realised at the hands of those who strive 
for it. 

I n this context, a question may arise That is the age of the nations is 
not measured by one generation, rather by generations; the planning for 
the future of the littt^i must also be on the long time such that the 
comi ng generati ons real i se i t. T hen how isitsaidthattheobj ecti ve must 
be realised by the same generation who strive for it? 

The answer to this is that the age of the nations is not measured by 
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generations nor by hundreds of years as it is suspected. It is rather ] 

measured by decades. Within one decade the nation changes and I 

transfers from one state to another. The practi cal idea can be given to the I 

nation and attached to her within one generation, regardless of what ^ 

therewasof resistance on condition that there is seriousness in thinking f 

and seriousness in action. So the nation does not need generations nor ( 

hundreds of years; rather every i dea and every acti on needs, i n order to " 

bring fruits in the nation, not less than one decade For within one I 

decade the nation can be changed. I f she was subject to her enemy, she i 

needs more than one decade but she does not need for more than three 1( 

decades under resi stance T heref ore the movement, or the acti on or the 11 

idea must give fruit in the nation at the hands of the people who strive II 

to real i se thi s i dea or thi s acti on, and not on the hands of the generati ons 12 

who come after them Thus the obj ective shoul d be of the type that is 3/ 

realised at the hands of thosewho strivefor it. This is the condition of If 

the thinking in the objective 1 1 would not be an objective if thosewho If 

strivefor it do not realise it themselves. 1" 

1* 

As regards to what i s sai d about the pi anni ng f or the nati on, and I etti ng li 

the comi ng generati ons work to real i se these pi ans, as the I i vi ng peopl es Z 

and nations do. This type of planning is not an objective, even not 21 

defined thought; rather they are broad guidelines and general thoughts, Z 

drawn out as a supposition and not as an objective Therefore this type Z 

of planning is not an objective it is rather general thoughts, assuming 2* 

they exist, whiletheobjectiveisonlythematterthat isachieved bythose Z 

who strivefor it. This is the objective and this isthethinking about the Z 

objective Anything other than that, is only assumptions and theories 2', 

and not thi nki ng about obj ecti ves. Z 

Z 

Thinking may be shallow, deep or enlightened. The shallow thinking is 3( 

the thinking of the common people The deep thinking is that of the 31 

schol ars As for the enl i ghtened thi nki ng, i s most often the thi nki ng of 31 

the leaders, and the enlightened among the scholars and the common 3: 

people The shallow thinking is the transferring of the reality only to IV 

the brain, without discussing anything else and without trying to sense 3f 

what is related to the reality; then linking this sensation with the 3f 

i nf ormati on rel ated to the real ity, without attempti ng to search for other 3', 

information that is connected to it, then coming out with a shallow 3E 

j udgment. T hi s i s what prevai I s i n the groups, and what prevai I s i n those 3 
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of low thought, and what prevails in the uneducated people and in the 
intelligent people who are not cultured. 

The shallow thinking is the curse of the people and nations, for it 
does not help them to revive; and even not to enjoy a pleasant livelihood. 
Though it might help them to have an agreeable life The cause of the 
shallow thinking is weak sensation or poor information, or the weak 
I inking ability present in the man's brain. It is not the natural thinking of 
men, though it is the primitive thinking Human beings differ in the 
power of sensation and in their level of weakness They also differ in the 
power and weakness of thei r I i nki ng abi I ity and i n the amount and type 
of information they have; wherever this information was obtained 
whether by learning or by reading or gained from the experiences of 
life T hus thi nki ng i s i n accordance with the difference of these matters 
I n origin, the majority of the people are strong in their brain and linking 
abi I ity, except a few who were created weak, or they became weak I ater 
on. I n origin, the information of the majority of the people changes 
daily even if they were illiterate except the abnormal people whose 
attenti on is drawn by nothi ng, nor do they take any account of anythi ng 
they learn or read of information. Therefore shallow thinking is not 
natural, rather abnormal. However, the individuals being accustomed to 
the shallow thinking, their content of its results, and the absence of 
ambition amongst them for better than they have, make the shallow 
thinking a habit, so they continue with this mode of thinking and enjoy 
it, and their taste becomes reshaped on that. As for the groups due to 
thei r def i ci ency i n thi nki ng because they are a group, the shal I ow thi nki ng 
prevails in them, even if they were a group of creative thinkers As a 
result, the shallow thinking prevails in life Had there not been some 
individuals in the people or the nation, who are granted an exceptional 
capacityfor sensation and linkage (relating), and then it is inconceivable 
to have revival, or a material progress in life 

T here i s no cure to the shal I ow thi nki ng i n the groups H owever, it is 
possibleto raise thelevel of the reality and the events, and to provide the 
level of the reality and the events and to provide the groups with 
sublime thoughts and rich information; thus it becomes possibleto raise 
thelevel of their thinking Yet it remains anyhow, shal low thought, but 
of a hi gh I evel . I n other words the peopl e and the nati on can act the i n 
the way di ctated by the enl i ghtened thi nki ng but thei r thi nki ng remai ns 
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anyhow, shallow. Thegroups of peoplewould not beableto think deeply ] 

or enlightened, whatever level they reached of elevation and progress I 

This is because as a group, they are not able to go deep in study or to I 

have enlightened thought. So, to raise the level of their thinking, no ^ 

attempt should be made to treat the thinking of the group, rather the f 

attempt shoul d be made to treat the real ity and the events on whi ch the i 

sensati on of the group f al I s 1 1 i s al so possi bl e to treat the thoughts and " 

information which are placed in it. Thus shallowness is raised up, but not I 

removed, and accordingly the level of its conduct is improved. < 

1( 

As for the individuals it is possibleto remove the shallowness, reduce 1] 

it or make it rare in them This is firstly by removing the habit that they II 

have in thinking Teaching them or educating them and drawing their 12 

attention to the triviality of their thinking and the shallowness of their 3/ 

thoughts achieve this Secondly, by increasing the trials whether those If 

they do or see and make them I i ve i n many i nci dents and sense a real ity If 

that varies renews and changes Thirdly, by making them live in life and 1" 

proceed with it, and thus they abandon shallowness or shallowness If 

abandons them, and thus they become not shallow. When such 1? 

individuals increase in the ummah, then helping the i_mm*i to revive Z 

would become easier and more achievable Though these individuals live 21 

in the ummah, receive the existing information and sense the existing Z 

real ity and events and they cannot precede thei r ti me and they are not Z 

a type different than that of thei r ummah. 2* 

Z 

Yet they can precede thei r Lnmii and they can transfer her from one Z 

situation to another. This is because they can perceive the elevated events 2', 

of life in a practical way. This occurs through the acceptance of the Z 

sound thoughts and the correct opinions and the conviction in the Z 

def i nite thoughts, and the diff erenti ati on between the different opi ni on 3( 

and di scerni ng the real ity of the opi ni ons T hrough thi s the i ntel I actual 31 

sensation originates in them, i.e the sensation that results from the 31 

knowledge and comprehension; and the nranTiq al-ihsas (logic of 3: 

sensation) also originates in them, i.e the understanding that results 3t 

from the sensation, as such. Though they have senses like the rest of 3f 

the people, and have brain like the others, but the strength of the 3f 

characteristic of linkage (relating) that exists in their brain makes them 3") 

excel over other people Sincethey also concern themselves with linking 3E 

the sensati on with the previous information correctly, they become more 3 
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aware of the matters, i .e thei r thi nki ng becomes more disti net than the 
thinking of others As a result of that, the intellectual sensation 
originates in them, and with it the logic of sensation (rr^inTiq ul-ihsae) 
excels Therefore the individuals are more capable than the groups in 
abandoni ng the shal I owness, though thei r capabi I i ty i s of no val ue unl ess 
it was taken and adopted by the groups 

This is the cure for shallowness; which is the treatment of the 
i ndivi duals, and maki ng the u-mrBh take and adopt what they reached of 
thought, beside renewing the events in the unrrah and placing the 
elevated thoughts amongst her and within her reach. All of this should 
be done at the same ti me For acti on to remove the shal I owness from the 
u-m-EJn is of no value if not accompanied by the treatment of the 
individuals Also, the treatment of the individuals is of no value if it 
di d not proceed together with the work i n the umh so as to remove the 
shallowness present in her. This is because the individuals are an 
indivisible and inseparable part of theummah. TheLmm*iisagroup of 
peoples who are bound by a specific way of life Whilethe people are a 
group of i ndi vi dual s who are of the same race and they I i ve together. So 
the individuals are members of this people whether a people (sha'b) or 
a nation (ummah). So they cannot be separated from them or isolated 
from them Therefore the process of abandoning shallowness, and the 
work amongst the i ndivi duals and the ummah, must proceed at the same 
time, so as both individuals and the lhtt* can abandon shallowness 

As for deep thi nki ng it is tryi ng to be deep i n thi nki ng, i .e to be deep 
i n the sensati on of the real ity, and i n the i nf ormati on that i s I i nked with 
this sensation to understand the reality. The deep thinker will not be 
content with the mere sensation and the initial information to link with 
the sensation, as is the case in shallow thinking He rather repeats the 
sensation of the real ity, and tries to increase his sensation of it, whether 
through experimentation or through the repetition of sensation. Healso 
repeats the search for other information beside the initial information. 
He also repeats the linkage of the information with the reality more 
than he did before whether through the repeated observation or through 
repeati ng the I i nkage agai n: so he comes out from thi s type of sensati on 
and this type of linkage and this type of information, with deep 
thoughts whether they are truths or not. Through the repetition of this 
approach and becoming used to it, the deep thinking originates So the 
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deep thinking is not content with the initial sensation, not content with ] 

the initial information and the not content with the initial linkage 1 1 is I 

thesecond stage after the shallow thinking This is thethinking of the I 

scholars and thinkers, though it is not necessary to be the thinking of the ^ 

educated people Thus deep thinking is to be deep in the sensation, f 

information and linkage i 

As regards the enlightened thought, it is the deep thinking in addition I 

to thi nki ng about what surrounds the real ity and what rel ates to it, so as i 

to come out with the true results I n other words the deep thinking is to 1C 

be deep in thinking itself, while the enlightened thinking is to add to 1] 

thethinking in depth and thethinking in what surrounds it and relates II 

to it, for the sake of an aimed objective that is to reach to the true 12 

results Therefore every enlightened thought is deep thinking It is not 3/ 

possiblefor the enlightened thinking to result from the shal low thinking If 

However, every deep thinking is not an enlightened thinking For If 

example the scientist with the atom; when he researches into the 1" 

spl itti ng of the atom; and the scientist i n chemistry when he researches If 

theformation of things; and the jurist when he researches the deduction 1? 

of rules and laying out the laws These scientists and their like when they Z 

discuss such matters they do that depth, which without they would have 21 

not been abl e to come out with those magnif i cent results H owever, they Z 

did not think with enlightenment, neither was their thinking considered Z 

an enl i ghtened thi nki ng 2* 

Z 

Therefore you should not be surprised when you find a scientist that Z 

researches into the atom, praying to a piece of wood, i.e the cross 2") 

Though the least enlightenment shows that this piece of wood neither Z 

benefits nor harms, and it is not something that could be worshi pped. Z 

Don't be surprised also to find the ski I led legist believing in the presence 3( 

of priests; and he submits himself to somebody like him in order to 31 

forgive him of his sins This is because the scientist and the legist and 31 

their like think deeply but not with enlightenment. Had they thought 3: 

with enlightenment, they would not have prayed to a piece of wood, IV 

neither would they have believed in the existence of priests, or sought 3f 

forgiveness from people like them. It is true that the one who thinks 3f 

deeply is deep in what he thought of and not in other than it. So he 3', 

mi ght be deep when thi nki ng about spl itti ng the atom or putti ng a I aw, 3E 

but he is stupid in other matters when he thinks about them However, 3 
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the thinker, being accustomed to deep thinking goes deep in most of 
what he thinks of, particularly the matters which relate to the great 
complex, or the outlook in life However, the absence of enlightenment 
i n his thi nki ng makes hi m accustomed to deep thi nki ng and to shal I ow 
thinking and even the stupid thinking Therefore deep thinking is not 
alone enough to revive man and to raise his intellectual level. It is rather 
necessary to have enlightenment in thought so as elevation in thought 
occurs and so that man revives. 

Though enlightenment is not necessary to reach to correct results in 
thought such as the empirical science laws, medicine and the I ike it is 
necessary to raise the level of thought and to make thinking result in 
thi nkers T heref ore the Lmrrah wi 1 1 not revi ve by the presence of j uri sts 
and legists, of the presence of doctors and engineers, and their like She 
only revives if she has enlightenment in thinking, i.e if she has 
enlightened thinkers 

E nl i ghtenment i n thi nki ng does not requi re the presence of educati on. 
I n other words, it is not necessary that the enlightened thinkers be 
educated. The Bedouin for example who said: The camel dropping 
indicates of (the presence of the) camel, and the mark (footprint) 
indicates of (the existence of) the travel, he is an enlightened thinker. 
The speaker who said: Precaution cannot protect from the qadar 
(destiny), and the patience (sabr) isoneof thecausesof success, heisan 
enlightened thinker, but the poet who said: 

Maata al-KhalfctTdLu ayyUrath thaqalane 
Faka'mani aftartu fo= Rarradane 
The Khaleefa has died, O I ns and J inn 
As if I broke the fast in Ramadan, 

he is not an enlightened thinker, though he is an educated laqodn (jurist). 
Also the wise man (Hakoar) who said: The head of wisdom is the fear 
of Allah; he is not an enlightened thinker, because the head of wisdom 
is the realisation of the existence of Allah and not the fear of Allah. 
Thus, the enlightened thinking does not need knowledge or wisdom It 
rather needs to think deeply, and to look around athing and what relates 
to it for the sake of arriving at correct results Therefore the enlightened 
thi nker coul d be i 1 1 iterate or educated or even a schol ar. T he enl i ghtened 
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thinker would not produce an enlightened thought, unless he had ] 

enlightenment while thinking Thus the politician is an enlightened I 

thinker. However, each of them needs to have enlightenment when I 

thi nki ng i n everythi ng so that thi nki ng can be enl i ghtened. T heref ore he ^ 

would not be surprised if we saw great leaders and great politicians pray f 

to a piece of wood, and seek forgiveness from people who are less ( 

enlightened than them This is because their thinking has no depth or " 

enlightenment; it is rather following habits or imitation, or a sort of I 

deception and hypocrisy. All of this is neither depth nor enlightenment. i 

This is because the enlightened thinker, has nothing to do with deception 1( 

or hypocrisy, neither is he dominated by customs and traditions 11 

The thinker, whether he is shallow, deep or enlightened, must be 12 

seriousin histhinking It istruethat with the shal low thi nker, hisshallow 3/ 

thinking does not help him in being serious. However, by avoiding If 

amusement and his habits he can be serious Seriousness does not need If 

depth, though depth encourages it. N either does it need enl i ghtenment, 1"; 

though enlightenment requires it. This is because seriousness is the If 

presence of the purpose and the struggle to achieve this purpose 1? 

besides the good conception of the reality that isthought of. So thinking Z 

about danger is not actually thinking about it, rather it is thinking to 21 

avoid it. Thinking about eating is not thinking about it, rather it is Z 

thi nki ng about obtai ningit. Thinking about pi ayi ng i s not thi nki ng about Z 

playing rather it is for the sake of playing Thinking about a picnic is not 2* 

discussion of thepicnic; it is rather for the sake of enjoying the picnic. Z 

Thinking about walking aimlessly is not thinking about this walking it is Z 

rather for the sake of dri vi ng away boredom Thi nki ng about enacti ng a 2', 

law is not thinking about the law itself, it is rather for the sake of Z 

enacting the law itself. Thus thinking, whatever type it is is thinking Z 

about the matter itself or thinking about acting on that thing Thinking 3( 

about the thi ng must be for the sake of knowi ng it, whi I e thi nki ng about 31 

acting on this thing is for the sake of acting on it. In both case 3! 

amusement should not be involved in any one of them The habit of 32 

thinking about the thing or about the action with the thing should also 2Y 

not dorri nate the thi nki ng So if amusement and habits were removed 3f 

from thinking then the serious thinking will exist. This is because it 3f 

would be easy, if not inevitable for the purpose to exist, and also the 3") 

strugglefor achieving that purpose to exist. It would then also be easy, 3E 

if not inevitable for the conception of the reality of what is aimed at, 3 



82 u Thi nki ng ( at-tafkeer) 



to exist, i .e the reality of what is thought of. 

Accordingly, seriousness is possibleto exist in shallow thinking as it 
al so exi sts i n the deep thi nki ng and the enl i ghtened thi nki ng, though i n 
ori gi n, seri ousness onl y exi sts i n the deep thi nki ng and i n the enl i ghtened 
thinking Yet seriousness is not intrinsic in thinking, indeed most of the 
thinking of the people is devoid of seriousness The people carry out 
their works through habit and in virtue of continuity Amusement in 
their thinking exists distinctly Therefore it is necessary that seriousness 
is exercised even by pretence where the purpose is the basis of this 
seriousness So the pretence of seriousness isthe purpose itself. Hence 
it must be said that seriousness is not natural, even if it was noticed in 
some people that they are naturally serious 

However, the seriousness which we mean is not the absolute one 
rather that which is at the level of what is thought of, so if it was below 
its level, then it would not be considered seriousness Thus, the person 
who thinks about marriage but he is not concerned with what achieves 
marriage would not be serious in his thinking about the marriage The 
person who thi nks about trade then he spends al I of what he gai ns from 
the trade he is not serious in his thinking about trade The person who 
thinks about becoming a judge but does not do anything except 
endeavour to be employed in a judicial post; he is not serious about 
becorri ng a j udge rather he i s onl y seri ous about becorri ng an empl oyee 
The person who thi nks about feeding hisfarrily but then he passes the 
time in playing and going around in the markets is not serious about 
feeding hisfarrily and so on. 

Seriousness requires of him to work to achieve what he aims at, and 
that his work be at the level of what he aims at. If he did not work to 
achi eve what he ai ms at, even arri vi ng at a parti cul ar thought, or he does 
actions below the level of what he aims at, then he is not serious in his 
thinking That somebody says he is serious in his thinking is not enough 
for him to be serious His pretence of circumstances, appearances, or 
motions whether intellectual or physical, is not enough to be serious or 
to indicate seri ousness It is rather necessary that he undertakes physical 
actions that are at the level of what he thi nks of so as to be serious, or 
to indicate that he is serious in his thinking Thus the physical actions 
which are at the level of what he thinks about, are necessary for 
seri ousness to exist, in thinking, or so that it is indicated that seriousness 
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exists in thinking ] 

T he decl i ned peopl e and nati ons and the i ndol ent i ndi vi dual s or those I 

who avoid new ventures, or those who are possessed with shyness fear I 

or dependence on others al I of these are not seri ous i n what they thi nk ^ 

about. T hi s i s because decl i ne makes the person I i ke the easy (thi ng), so f 

he is not concerned with the difficult and hard (thi ng). H ence i ndolence i 

contradicts seri ousness Protection of oneself against new ventures turns " 

away from seri ousness Shyness fear and dependence on others devi ate I 

from seri ousness Therefore it is necessary to elevate the thought, get rid i 

of i ndol ence and I ove to be i immersed i n new ventures Shyness must be 1( 

differentiated from that which one must be ashamed of and from 1] 

courage One must make dependence on oneself one of the II 

characteristics All this should be done until the seri ousness exists in the 12 

individuals, people and nations This is because seri ousness cannot exist V- 

spontaneously, but rather it is necessary to stimulate its existence If 

ie 

As regards the necessity of the existence of seriousness in thinking, 1" 

this is because the purpose of the thinking is not only initiating the If 

thought, but rather thi nki ng must be for the sake of usi ng thi s thought. 1? 

Therefore it is necessary that thinking be for the sake of an action. Z 

Thoughts produced by the scholars and thinkers and the information 21 

that is obtained is not only for delight, nor for the enjoyment of these Z 

thoughts They are rather for the sake of life and for the sake of acting Z 

upon them i n I i f e T heref ore i t i s wrong to say that knowl edge i s sought 2* 

for the sake of knowledge itself. Thus there is no value in Greek Z 

philosophy because it is only thoughts for enjoyment. Any knowledge Z 

that can't be used is of no value because knowledge is not sought for 2") 

enjoyment, rather information is sought to act upon it in this life Z 

Therefore we cannot say that the Greek philosophers and whoever Z 

i rritated them were seri ous i n thei r thi nki ng Also, we cannot say that the 3( 

late scholars of the Muslims, who made the subjects of balaghah 31 

(rhetoric), I i ke the subj ect of philosophy, such as 'Hawashi ibn Sa'd 31 

(footnotes of ibn Said) in the subject of rhetoric, were seri ous in their 32 

thinking This is because this thinking does not have any use in life it 3* 

only includes enjoyment in study and research. It is true about the poets 3f 

and men of letters, that their thinking is not used in life However, it is 3f 

not used in terms of undertaking actions but it night be benefited from 3', 

Yet their production is itself a benefit. For reading a poem or reading 3J 

texts of literature such as the prose in all of its types, generates a 3? 
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pi easure and creates sti mul ati on . T hey have composed these texts, whi ch 
themselves were the result of thinking Therefore it is not correct to say 
they are not seri ous Rather there are amongst them who are seri ous and 
conversant, though there are others who are not serious and not 
conversant. Thi sis different to philosophy thinking about it wasonlyto 
arrive at truths, and what it came out with were not facts neither do they 
have any relation to facts This is also different to the scholars of 
balaghah (rhetoric), who composed it in the mode of philosophy Their 
thinking was only to understand the rhetoric in speech in order that 
people become eloquent in speech. Though what was mentioned in it 
does not generate rhetoric, neither is it related to rhetoric. So their 
production was not more than a cause for discussion and the enjoyment 
of research, without reachingtheobjectivefor whosesaketheymadeit. 
This is because they did not produce it for the sake of enjoyment of 
research rather for another reason. Therefore, they were not serious in 
thinking This is not because they did not achieve what they wanted, 
rather the nature of what they produced makes it impossibleto achieve 
what they wanted. H ad they been serious, they would not have produced 
this philosophy nor this type of science of rhetoric. This is because 
seriousness needs to have a purpose, which is supposed to lead to an 
objective H owever, they did not intend anything except research only, so 
certainly they were not serious in thinking 

Seriousness in thinking does not require a time, either short or long, 
between the thought and action. This is because action is a result of the 
thought. So a person might think about travelling to the moon, and the 
time might belong between this thinking and reaching to the moon. He 
might also think about eating, and the time between thinking and 
undertaking eating might belong He might think of reviving his umrti 
and the time between his thinking and the existence of therevival might 
be short. So the question is not the length or shortness of the time, 
because the ti me between the thi nki ng and the acti on i s not necessary to 
be short or long, for it might be short or it might be long. What is 
important is that an action should exist as a result of the thinking, 
whether the thinker himself produced it or others Thus thinking must 
produce acti on, whether i t was speech I i ke the poets and men of I etters; 
or it was actions such as the scientists in the empirical sciences; or it 
was plans such as the scholar of politics and war; or it was a physical 
work such as the war, eati ng and teachi ng and the I i ke 
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] 

Thus in order that the thinking produces the results thought of, it I 

must be seri ous, whether it produced the results i n real ity or f ai I ed to do I 

so. So the seriousness is necessary in the thinking Without it, thinking ^ 

wi 1 1 be amusement or pi ay or monotonous i n that it that proceeds i n the f 

same manner because of the habit and the imitation. The monotonous i 

thinking gets pleasure in the life in which the thinker lives and the life in " 

whi ch the peopl e I i ve, and thus removes from the rri nd the concept of I 

change and thi nki ng about change i 

1( 

Thinking about change is necessary for life because stagnation of life 1] 

and subrri ssi on to the desti ny i s one of the greatest evi I s that make the II 

people and nation extinct and disappear with the incidents and days 12 

T hat i s why thi nki ng about change i s one of the most i mportant types 3/ 

of thinking Thinking about change is not regarded pleasant by the If 

languid people, neither is it accepted by the lazy people, because the If 

pri ce of change i s hi gh, and because those who are domi nated by habits 1"; 

perceive the thinking about change as harmful for them and changing If 

them from one state to another. T hat i s why the decl i ned peopl e and the 1? 

lazy people fight against it, and the so-called conservatives and those Z 

who dominate the people and their livelihood oppose it. Therefore, 21 

thi nki ng about change is dangerous for the one who thi nks about it, and Z 

amongst all thetypesof thinking, it is the most fiercely attacked. Z 

2* 

Thinking about change whether it is the changing of the souls of the Z 

individuals or their situation, or the changing of the societies or the 2i 

changi ng of the situati ons of the peopl e and nati ons or any other thi ng 2', 

that requires change, it must start with the basis upon which man lives 21 

and with the societies that are not established on a basis or established Z 

on a wrong basis or with the situations that proceed aimlessly This 3( 

basis upon which life is established is that which elevates or declines it, 31 

which brings happiness or hardship to him and it is what originates the 31 

outlook towards life According to this outlook man proceeds in the 3: 

battlefield of life 3* 

35 

Firstly, this basis is examined. If it is a rational creed that complies 3f 

with man's innate nature (fiTreh), then this basis does not need changing 3") 

Nobody would ever have it occur to him or have it come to his mind, 3E 

theideaof changingthis basis becauseit isthebasis upon which lifeis 3 
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established. Change only occurs when the things are not correct and 
matters are not right, and the error is apparent to the mind or 
conspicuous to the feelings of the I if e energy of man. If the mind was 
deci si vel y certai n about the truthful ness of the thi ng and the correctness 
of the matter and the feel i ngs (n-BEhaa' i r) of the I if e energy (at-Taqah ai- 
Heryowyyoh) were satisfied and pleased, then the idea of change would 
not exist at all, and there will be no need for thinking about change. 
However, if the basis upon which man lives, the society is established 
and in accordance to which the situations proceed, does not exist in 
origin, or it exists in a wrong way, then it would be useless to undertake 
thinking about changing anything else before changing the basis, i.e 
before changing the creed which the people embrace Therefore, 
Muslims, who enjoyed the rational creed that agrees with man's innate 
nature should have made the change in the people who have no creeds, 
or have erroneous creeds, that are rejected by the mind and do not agree 
with man's innate nature That is why it was obligatory upon them to 
carry the I slarric da'wah to all non-muslim people even if this lead to 
fighting, and to being involved in battles with the kuffar, i.e with those 
who do not have the rati onal creed that agrees with man's i nnate nature 
(fiTrah). 

So changing should start with the basis Once the basis has been 
changed and replaced by the basis whose truthfulness and validity has 
been definitely established, then thinking about changing the societies 
and situations follows Changing the societies and situations is achieved 
by changi ng the criteri a, concepts and convi cti ons For when the true and 
correct basis exists it becomes the principle criteri on for all other criteria 
and the pri nci pal concept of al I the concepts and the pri nci pal convi cti on 
of all the convictions So once this basis existed, it becomes possible 
then to change the criterion, concepts and convictions and subsequently 
to change the societies and situations This is because by changing the 
basi s al I the val ues change whether the val ues of the thi ngs or the val ues 
of the thoughts, and hence the fundamentals of life change Thus man 
should think about change or he should be made to think of change 
E verybody who has a rati onal creed that agrees with man's nature has the 
potential to think about change that is latently inside him, or by 
changing such as when he actually carries out thinking about change 
during his immersion in the battlefield of life 
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Thinking about change does not mean that it exists with those who fed ] 

the necessity of changi ng thei r ci rcumstances or thei r thoughts Rather I 

it exists as long there exists i n the universe a state that requi res changi ng 2 

Therefore thinking about change is not restricted to the person's ^ 

changing of hissituation, nor changing hissociety or changing his people f 

or ummah. 1 1 rather exists to change others; changi ng the other people i 

other societies and the foreign situations This is because it is the " 

characteristic of humanity, which requires one to look at man wherever I 

he was whether i n his own country or i n another country, and whether i 

i n his imreh or i n another ummah; and whether i n his state or i n another 1( 

state So man tri es to create change i n every pi ace that needs changi ng 1] 

Thinking about change originates from within oneself, and the events 12 

of life create a drive for it, it iseven created by the mere feeling of life 3/ 

Though the powers that fed the danger of change oppose it, yet it exists If 

within them So the presence of changein man is inevitable However, If 

making the people think about change may either result through 1" 

persuasi on or by a powerful compul si on . O nee the change happened i n 1£ 

real ity or the i mportance of change was understood, then the thi nki ng 1? 

about change becomes easy and feasi bl e because it restores to the people 2( 

their feeling of the importance of change and consequently thinking 21 

about change exists in them. Therefore it is necessary that every man Z 

thinks about change Z 

2* 

T hese are ten types of thi nki ng or ten model s of thi nki ng and they are Z 

enough to i 1 1 ustrate thi nki ng T hey i nci ude thi nki ng from the begi nni ng, 2i 

personal thinking, thinking through sensation, and thinking through 2', 

hearing They also include thinking with regards to understanding the 21 

texts i.e thinking about what is read. However this additional type of Z 

thinking needs special study and specific attention. This is because 3( 

reading alone does not originate thinking; rather it is necessaryto know 31 

how thinking proceeds in the texts that man reads This is because 31 

reading and writing are means of thinking but not the thinking itself. 3: 

M any of those who read do not thi nk, and many of those who read and IV 

think; their thinking is not right; neither do they arrive to the thoughts 3f 

which the speech expresses That is why it is wrong for somebody to 3f 

thi nk that readi ng and writi ng educate the peopl e or revive the nati ons 3', 

Thus it was wrong to focus the attention on removing the illiteracy for 3E 

the sake of educati ng the peopl e and to di rect the effort to removi ng the 3 
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illiteracy for the sake of reviving the people or the nation. This is 
because readi ng and writi ng do not provi de the rri nd with anythi ng, nor 
they arouse in the soul or the mind any motivation for thinking For 
thinking is originated by the reality and the previous information. 
Reading (books) is not a reality in order to think on, nor is it information 
by which the reality is explained, so there is no value in them for 
thinking They are only the expression of thoughts Their reading alone 
does not ori gi nate thoughts i n the rri nd neither does it arouse thi nki ng 
They are the expression of the thoughts, so if the reader understands 
properly this expression, then thoughts exist with him from his good 
understanding and not from the reading If he does not properly 
understand, then no thoughts will be originated in him, even if he read 
for hours or years Therefore, it is necessary to discuss the thinking 
regardi ng texts and how texts are understood. 

There are four types of written texts the literatery text (adabi), the 
intellectual texts (fikri), the legislative texts (taehrs^i) and the political 
texts (siyasi). Thinking about (understanding) each one of them differs 
to the other, though understandi ng of them al I proceeds on one method, 
that i s the rati onal method. T he sci entif i c texts were excl uded, because 
they are almost specific to the scientists in the empirical sciences and 
hardly used by others While the four types of texts are submitted for all 
the people and everybody can understand them if provided with the 
means of understanding 

As for the literature texts they are placed for the enjoyment and 
provoking the emotions though they might include some information 
which the rri nd could benefit from So they give attention to the words 
and phrases more than the meani ngs Though the poet and the writers 
must i ntend the meani ngs, the f i rst purpose i s the words and phrases 1 1 
is true that the words indicate meanings and also that the phrases 
indicate meanings but the poet or the writer concentrates his effort on 
the words and the phrases to i ndi cate these meani ngs 1 1 i s al so true that 
they say eloquence is the attractive meaning included in the attractive 
words and phrases Though the poet or the writer pays attention to 
selecting the meanings he does that in order to formulate them in 
attractive words and an attractive phrase Thus the form in which the 
meani ng is presented, i n that word or that phrase represents the word, 
the phrase or the f ormul ated meani ngs 
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The formation of the meanings depends on the formation of the ] 

words and phrases 1 1 is true that the purpose of the texts is presenti ng I 

the meanings but this is in the texts generally. As regards the literary I 

texts the purpose of them is not presenting the meanings only, but in ^ 

ori gi n, the purpose of them i s to provoke the reader and the I i stener, and f 

not only giving him the meaning Thus, provocation is the aim in the i 

f i rst pi ace T heref ore the poet or writer chooses the words and phrases " 

and his aim from this choice is that his expression be portrayed with I 

magnif i cence (tafki-rer) and general ity addressi ng the pi aces of beauty i 

i nf I uenci ng provoki ng the senti ments and produci ng excitement. T hat 1( 

is why you find the literary texts characterised with the expressions in 1] 

whi ch the thoughts are formed and i mages are mani f ested. T he attenti on II 

is then paid to images and the choice of the thoughts So the main 12 

purpose of the thoughts is to form them and present them as exciti ng 3/ 

and provoking images Thus the origin is the expression, which is the If 

representation or producing the image while the thoughts are only a If 

tool or a means So the presentati on and the i mages are what the poet or 1"; 

the writer takes care of. As for the thoughts, he takes care of them in If 

terms of thei r suitabi I ity for presentati on and the i mage with whi ch they 1? 

are portrayed, and in terms of their truthfulness and validity. This is Z 

because the purpose of the text is not teaching the thoughts to the 21 

people rather provoking their emotions That is why the attention in Z 

thesetexts is concentrated on the presentati on, i.e the expression. Their Z 

attention is with what this expression proceeds which are the words 2* 

and phrases and not in what this expression contains (of meanings or Z 

thoughts) except in terms of its suitability for presentation, i.e to Z 

produce the exci ti ng and magni f i cent i mage 2', 

Z 

This is the reality of the literary texts Therefore the previous Z 

i nf ormati on requi red to I i nk the sensati on that results from readi ng such 3( 

type of texts must be i nf ormati on rel ated to i magery (tas/vBar), i .e I iterary 31 

pi ctures i n order to understand the meani ng of the texts and to observe 31 

the picture which was presented i n the form that it was portrayed with. 3: 

This means that understanding the literary text requires previous IV 

information about the words and phrases, i.e about the process of 3f 

presentation and it requires of tools and means This requires practice in 3f 

observi ng the i mages and dif f erenti ati on between them I n other words 3") 

it requires previous reading of literary texts in a way that nurtures the 3E 

taste differentiation and comprehension. Therefore the one who does 3 
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not have previous knowledge of the literary texts cannot understand 
the literary texts, even if he displayed his influence by them and his 
appreciation of them The issue isthe taste which does not result except 
after practice the increase in tasting and the variation of the types he 
tastes I n other words, this taste results after repeating the reading of 
I iterary texts, of different types and images Once this taste existed the 
understandi ng of the text will exist, because understanding the literary 
text i s not the understandi ng of its meani ngs but tasti ng the structure 
From this tasting comes the understanding of the meaning This is an 
exampl e of a poet's sayi ng: 

Two morals I do not accept them for a youngster. 
The pride of richness and the humility of poverty. 
So if you became rich don't be haughty. 
And if you became poor feel proud all the time 

Another exampl e is the poet's sayi ng: 

That (lady) which claimed your heart and you became fed up of her. 
She was created as your I ove I i ke you were created as her I ove 
So what she claimed in you is in her, and both of you. 
Show to their companion the whole ardent love 

These two examples are different from the poet's sayi ng: 

We were if the guest sought hospitality with force 

The swords would reach him while bleeding with poison (death). 

We do not give the horses any rest ti 1 1 we bri ng her back, 

H eavy burdened with spoi Is from our en ami es 

This is also different from the saying of the poet: 

I f we were vexed a M odhari wrath. 

Ripped apart the veil of the sun or it dripped blood. 

If we lent a chief of a tribe 

The top of a rrinbar he would givesalah and salamto us 

This difference is not differencein meanings, rather in theimagethat 
the poet produced and the presented on that he ori gi nated. T hough each 
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one of these poets provoked the reader and the listener, however the ] 

excitement originated by the first two poets is different from that I 

ori gi nated by the other two poets A nother exampl e i s the sayi ng of the 2 

writer: "O my protector (rrav\Ja) and my master (sayyd), my love is to ^ 

him and my dependence is upon him and my extent is from him The f 

onewhomAllah kept of sharp resolve and kindling hope If you - may i 

Allah honour you - deprived me of the garment of your favour, and " 

withdraw away from me your hand of protection, after (even) the blind I 

had seen my hopes in you, and the deaf heard my praise to you, and the i 

inanimate (being) felt of my dependence on you. Then, it is no wonder 1( 

that the water coul d choke the one who dri nks it, and the medi ci ne could 11 

kill the one who seeks cure with it, and the cautious could be attacked II 

from the pi ace whi ch he trusts, and the death of the dupl i cator coul d be 12 

in his wish, and the destruction could come before the endeavour of 3/ 

the greedy." If 

K 

Another writer's saying: "The book is a vessel full of knowledge and 1" 

an envelope stuffed with charm, and a vessel charged with fun and If 

seriousness If you liked, it could be more impotent than Baaqil, or if 1? 

you wished it could be more evident than Sahbah bin Waa'il. If you Z 

liked, you could laugh of its heralds or if you wished, you could be 2] 

amazed of its wonderful benefits" Z 

Z 

This sayi ng i s di f f erent from the wri ter's sayi ng: " K nowl edge does not 2* 

acknowledge the final word in any of its issues Rather its truths are all Z 

suppl ementary and temporary T hey have the; r val ues unti I study reveal s Z 

about what removes this val ue or changes it." 2") 

Z 

Thisisalso different to the writer's saying: "Thoughts are various the Z 

opinions are numerous and the issues of every time differ from those 3( 

before The researcher looks at them, so he thi nks of them at the first 31 

gl ance not I i nked to those before by any bond, and nor connected with 31 

it by any relationship. So he ponders in whatever relation that might 3: 

exist between them and whatever reason that might join them." 3^ 

35 

This difference between these sayings is not in the difference of 3f 

meani ngs rather i n the manner by whi ch these meani ngs were del i vered 3") 

and the image with which each writer tries to present these meanings 3E 

The first writer is seeking kindness, while the other describes a book. 3 
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E ach one of them presented the meani ng he wanted i n a specif i c manner 
and gave a specific image The other two writers; one of them speaks 
about knowl edge whi I e the second speaks about thoughts E ach one of 
them presented the meani ng i n a manner different than the other. 

H owever, al I of them were not I ooki ng after the meani ngs they rather 
cared for the phrases and words The meanings were means to present 
the image that he wanted to project. When a person wants to understand 
these texts whether poetic or literary, it is important for him to exert 
himself with the meanings first. Rather, he must focus his effort to 
understand the words and phrases; and the understanding of the 
meanings would follow that. Therefore it is necessary that his previous 
information be related to the words and phrases and not to the 
meanings I n order that he generates information in this matter, he must 
read a lot of literary texts and try to examine them critically, and exert 
himself in understanding the secrets of their phrases until the taste is 
formed in him and from the presence of the taste the information is 
formed. Thus understanding the literary texts does not require study 
and education; neither does it require information about the meanings 
contai ned i n the texts 1 1 rather requi res the f or rri ng of a taste i n the f i rst 
instance This taste is formed through the increased reading of literary 
texts so that the enthusiasm from reading them exists I n that case the 
taste in man would have been created. Understanding the I iterary texts 
does not require knowledge about grammar and morphology neither 
does it require knowledge about rhetoric such as meanings and 
metaphor; nor knowledge of linguistics or knowledge of coinage of 
words (giving words certain meanings). Though it is preferable the 
person has information about them, but it is not preferable to delve 
(penetrate deeply) into them. One thing is needed most, and that is the 
increased reading of texts so as a taste is generated in him. 

This is the way of thinking in understanding the I iterary texts Thus its 
understandi ng requi res the presence of a previ ous taste I n other words 
it requires knowledge in the nature of texts, from which results the 
formation of the taste So their previous information is the presence of 
the taste Theincreased reading of the I iterary texts is the way to achieve 
that, so as the taste can be formed. If the taste did not exist, it would not 
be possible to understand the literary texts, i.e thinking about them 
would not be productive It is true that he might come out with 
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understanding the thought they contain or with viewing the aim they ] 

intend, but he will not come out with understanding of them nor I 

become acquai nted wi th them T hi s i s because he di d not enj oy them nor I 

knew the; r taste If he di d not enj oy them and di d not know the; r taste 1 

then he di d not understand them The understandi ng of the I iterary text f 

isto agitate you, provoke you and influence you. This would not happen ( 

unless there was a taste for them in the one who reads these texts " 

Accordingly, the presence of thetasteis what is necessaryto understand I 

the texts i 

1( 

As regards the intellectual texts the rational information isthebasisof 1] 

constr ucti ng the text. The attenti on i n such text i s di rected towards the II 

meani ngs f i rst, then to the words and phrases T he i ntel I ectual text i s the 1; 

language of the intellect and not the language of the sentiments The 3/ 

purpose of it is to present the thoughts particularly the truths for the If 

sake of serving the information and provoking the minds The words If 

and phrases i n the i ntel I ectual texts are di sti ngui shed by the; r accuracy, 1"; 

clear delineation and thorough examination. It is based on the mind If 

irrespective of the sentiments on spreading the intellectual truths and 1? 

the information whose attainment requires effort and an increase in Z 

depth. Therefore the intellectual texts differ completely fromthe literary 21 

texts This is because the literal text does not stand at the limit of the Z 

facts and information, neither is it meant to furnish the mind with Z 

thoughts rather i t tri es to bri ng these facts to the rri nd, but i t sel ects the 2* 

most prominent and important of them I n other words, it selects that Z 

which creates influence and excitement; and the words and phrases that Z 

deliver these thoughts are in the manner that incites the readers and 2', 

listeners and thus provokes their emotions, and arouses in them what Z 

this excitement requires of pleasure and delight or discontent and anger. Z 

This is different to the intellectual text, where it aims at furnishing the 3( 

mind with thoughts So it stands at the limit of the facts and 31 

information, irrespective of whether or not they arouse the emotions It 31 

aims at clarifying the thoughts and not approximating them, the good 31 

presentation of them and not beautifying them, and what produces 3^ 

persuasion of the rri nd and the accurate presentation. 1 1 does not take 3f 

careat all with what this might arouseof discontent or pleasure delight 3f 

or anger. 1 1 rather takes care of presenti ng the thought as i t i s and makes 3") 

the pi cture of the thought cl ear and not the pi cture of the construed on. 3J 

Hence understanding the intellectual texts differs completely with the 3 
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understand ng of the I iterary texts 

Thinking about the intellectual texts, i.e understanding them is not 
possi bl e without the presence of previ ous i nf ormati on about the subj ect 
of the text. If such mentioned previous information were not available 
the text cannot be understood. This is because the text expresses (about) 
a specific reality. So if the reader did not have previous information by 
which he explains this reality, then, by no means, can he understand it. 
The previous information required in order to understand the meaning 
of the intellectual texts must be conceptualised. If such previous 
i nf ormati on was j ust known, but without the real ity of its meani ng bei ng 
conceptualised, then it is not possible to understand the intellectual text. 
This is because the i ntel lectual text expresses (about) a thought that has 
a reality and a meaning and it is not just a thought. If the thought was 
understood in a manner that indicates its meaning, and without 
comprehending its reality, and conceiving its meaning then it would not 
be previ ous information by which it is possibleto explain the reality. It 
would rather bejust information and would not benefit in thinking, i.e 
they will not be of benefit in understanding the intellectual text. Thus the 
condition that must be present in thinking about the intellectual text is 
not only the presence of previous information, but also the presence 
of the comprehension of their reality and a true conception of their 
meani ng You may read an i ntel I ectual book, whether it was a study of a 
thought, or a study of a subject or a study of an issue The text of this 
book is Arabic, its words are Arabic and its phrases are Arabic and you 
are knowledgeable in Arabic language Though your knowledge of 
Arabic language helps you in understanding the meanings of the word 
and phrases, it does not help you in understanding the meaning of the 
thoughts by which these words and phrases were coined. I n order to 
understand these thoughts, it is necessary to have previous information 
about them, and it is also necessary to understand the reality of this 
information, and conceive their meaning, otherwise you would have 
understood the speech linguistically. This understanding of yours might 
agree with what the thoughts indicate or might be opposite to it. 
Whatever is the case it would only be a linguistic understanding and 
not an understanding of the thought. 

When, for example you read thistext, "The politically aware person is 
obliged to be involved in struggle against all the viewpoints which 
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contradict his viewpoint, and against all the concepts which contradict ] 

his concepts, at the same time he involves himself in struggle to I 

consolidate his concepts and implant his viewpoints" This is an I 

intellectual text; so it is not enough to understand its meaning in Arabic ^ 

in order to understand it. It is also not enough to comprehend the f 

meanings of its words and phrases in order to understand its meaning ( 

1 1 i s rather necessary that the real ity of the pol iti cal contempl ati on, from " 

aspecific angle beclearto you, and its meaning conceptualised for you. I 

c 

It is necessary that the reality of the viewpoints and what they indicate 1( 

are comprehended and conceptualised by you. 1 1 is also necessary that 1] 

therealityof the struggle against these viewpoints by your viewpoints 1^ 

and the reality of implanting your viewpoints in the people are 12 

comprehended and conceptualised by you, etc. In other words, the V- 

previ ous i nf ormati on about the pol iti cal awareness struggl e vi ewpoi nts If 

and concepts and thei r real i ty must be conceptual i sed, and thei r meani ng If 

must be comprehended, i n order to understand this text. If this di d not 1" 

happen, and the information remained just information; or their If 

indication is observed only as meanings and not as a reality, then it would li 

not be possible to understand thistext. If it was not understood, then no Z 

benefit will be gained from it even if it was memorised by heart. 21 

Therefore the intellectual texts are like a building; it is not possibleto Z 

remove a stone from it with the picture of the building remaining as it Z 

is So you cannot transfer a letter in it from one pi ace to another, norto 2* 

repl ace a word by another word. 1 1 i s rather necessary to have compl ete Z 

preservation of the text as it is This is because the reality that is Z 

indicated by it, i.e theindication of the thought which isintendedto be 2', 

presented, is a particular reality and has a particular picture I f something Z 

changed in the reality and that picture then the understanding will Z 

change either completely or partially. Thus the understanding of the 3( 

intellectual text requires comprehending its indication; and 31 

comprehending its indication requires the preservation of itswordsand 31 

phrases 31 

I ndeed, the intellectual text might be moulded in the form of the 3f 

literary text, so its effect on the emotions beside the examination and 3f 

crystallisation of the facts has to be observed. However, it is still an 3") 

intellectual rather than a literary text. The condition that must be present 3E 

with the intellectual text is not its influence on the emotions rather 3i 
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reaching to the facts, whether or not they affected on the emotions 
Taking notice of the influence of the intellectual text on the emotions 
does not exclude it from being an intellectual text. It rather remains an 
i ntel I ectual text as I ong as i ts attenti on i s di rected to the thought, and the 
thought was the mai n aim of it. If the influence of the intellectual texts 
on the emoti ons was noti ced, then the state of the; r understandi ng does 
not differ from the case of not noticing it. Their understanding rather 
requires previous information about the thoughts, comprehending the 
reality of the thoughts and the conception of their meaning 

It is true that the intellectual texts might be suitable for all people 
and they have the capacity to present the thoughts for all the people 
whatever their culture was, for despite their depth, it is possiblefor them 
to be understood by all the people However, with these texts, though 
everybody might take what he can understand of them because of their 
depth it is not possiblefor everybody to understand them It istruethat 
the people take from them what they can understand, but not all the 
people can think about them and understand them This is because the 
intellectual texts, if there was no previous information about them and 
on their level, it is not possible to understand them. If the reality of 
their thoughts was not comprehended and the meanings of their 
thoughts were not conceptualised, then it would not be possible to 
benefit from them and to execute thei r thoughts T he fact that everybody 
is capable to take from them in accordance with his capacity to 
understand them, does not mean that all the people are capable to 
understand these texts For those who do not have previous information 
at thei r I evel , are not possi bl e to understand them anyway 

It might be said here that the previous information is enough to form 
the thought once the sensation existed. This means to understand the 
intellectual text, it is enough for the person to have previous information 
by which he explains the reality contained in the text. The answer to 
this is that the previous information is needed to explain the reality 
contained in the text. Unless this information is on the level of the text 
then the reality cannot be explained with it. So if the previous 
information is the linguistic information, then it would not be enough 
except to make linguistic explanation, but it is not enough to explain 
the thought. If, also, the information about ruling is that it isforce this 
might rather deviate from understanding the meaning of ruling If the 
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previous information about the society is that it is peopleand relations ] 

it will not be enough to understand the society in a way that makes it I 

possi bleto change it or to protect it. This is because this information is I 

not on the level of what society means Thus to understand the ^ 

intellectual text, the previous information must be on the level of the f 

thought contained in the text, and not just information about it. i 

It might also be said that, if it is stipulated that to understand the text I 

it is necessary to have previous information on the level of the thought i 

that is wished to be understood, then where does the stipulation that 1( 

its reality should be comprehended and its indication be conceived come 11 

from besi de the sti pul ati on that the previ ous i nf ormati on be on its I evel ? II 

The answer to this is that the intention from understanding the 12 

intellectual text is not to enjoy it or the acquaintance of its meaning 3/ 

Rather the i ntel I ectual text is understood i n order to be adopted, i .e it is If 

understood in order to act upon it. If it is not treated like that then If 

there is no benefit in it, and its existence has no value This is because the 1" 

thought is understood in order to be adopted, and not only for the sake If 

of information. I ts adoption would not be possible except through the li 

comprehension of its reality and conceptualising its meaning Therefore Z 

for understanding the intellectual text, three conditions are stipulated, 21 

besi de the previ ous i nf or mati on; f i rstl y, the previ ous i nf ormati on shoul d Z 

be at the level of the thought intended to be understood. Secondly, the Z 

reality of this information should be comprehended in a way that 2* 

delineates it and distinguishes it from other realities Thirdly, this reality Z 

shoul d be properly conceived i n a way that gives the true pi cture about Z 

it. Without these three conditions together, the intellectual text cannot 2', 

be understood, i .e the thought cannot be understood, i n other words it Z 

cannot be adopted. This is because understanding the thought means Z 

adopting it and not understanding its meaning The closest examplefor 3( 

that is the thought of I slam in terms of creeds and rules When I slam 31 

came down to the Arabs where it came down in parts in accordance 31 

with the incidents, they understood it and adopted it. This was not 3: 

because thei r I anguage was A rabi c, whi ch f aci I i tated thei r understandi ng IV 

of it, rather because they comprehended the reality of its thoughts and 3f 

conceived their meanings, so they adopted them after that 3f 

comprehension and conception. That is why it influenced them and 3', 

changed their views The values of some things increased while the 3E 

values of some other things decreased. The fundamentals of life have 3? 
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also became different from before However, these Arabs themselves, 
once their comprehension of the reality of the thoughts, and their 
conception of their meanings was lost; they lost the understanding of 
these thoughts, i.e they lost their adoption. Therefore these thoughts 
ceased to effect them. Despite the fact that there are hadsti-i scholars 
who are more knowledgeable than Malik, and jurists who are of wider 
knowledge than Abu Hanifah, and M uf assi roon (commentators of 
Quran) who are of more cognisance than I bn Abbas; yet there is not one 
of them who coul d approach those who were i n M adi nah at the ti me of 
Malik, nor those who were at the time of I bn Abbas, nor those who 
lived at the time of Abu Hanifah. This is not because of thedeficiency 
in knowing the thoughts, but rather due to the absence of 
comprehending their reality and the absence of conceiving their 
meaning Therefore to have thinking about the intellectual texts, the 
presence of previous information at their level is not enough; beside 
that it is necessary to comprehend their reality and conceptualise their 
meanings. 

Understanding the intellectual texts does not mean to adopt them, 
rather also to reject them and attack them Thus, adoption istheaim If 
they were not of those that are adopted, then they are of those that are 
abandoned or those that have to be attacked. If there was no 
comprehension of their reality and conception of their meaning, then 
this could lead to deviation. Thus what is supposed to be abandoned 
and attacked would be adopted, and that which is supposed to be 
adopted or just to be known without adoption or rejection, is rejected 
and attacked. Therefore it is necessaryfor understanding the intellectual 
texts to comprehend their reality and conceive their meaning, so as to 
take the necessary position towards them, whether to adopt them or to 
reject them and attack them. The stipulation of comprehending the 
real ity of the thoughts i n a way that del i neates and disti nguishes them 
and the concepti on of thei r meani ng i n a proper way, i s what guards the 
thought from error and deviation, and makes the person decide his 
position on these thoughts soundly. The harm of these thoughts does 
not stand at the limit of restricting to the information, it rather might 
avert the one who adopts them from fundamental actions in his life 
and make him misjudge and deviate or even go astray. The clearest 
examplefor that is what (they study of ) theGreek philosophy caused to 
many Muslim scholars, and what the Capitalist ideas and the Communist 
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i deas caused to many of the M usl i ms' sons All of that was because the ] 

comprehension of the reality (of these thoughts) was not in a way that I 

defines and distinguishes them, and because the conception of the I 
meani ng of the thoughts was not correct. 

E 

Let us examine the Greek philosophy. It was present with the i 

Christians of ash- Sham and I raq. The Muslims carried the da'wah for " 

I slam to the Christians particularly after they became under the power I 

and control of Islam The Christians used (in their arguments) theGreek i 

phi I osophy and the G reek I ogi c. T he M usl i ms used thi s phi I osophy and 1( 

this logic to answer back these Christians, without understanding the 11 

thoughts contained in this philosophy and without observing the II 

deception used in the premises of the logic. This study, which was for 12 

the sake of spreadi ng I si am I ed to some M usl i m schol ars turni ng thei r 3/ 

attenti on to it for the sake of the enj oyment that they found i n its study If 

Some other M usl i m schol ars turned thei r attenti on to i t for the sake of If 

respondingtotheChristiansand proving the validity of thethoughtsof 1" 

I slam. As for the first group of scholars, they proceeded in the path of If 

the G reek phi I osophers and they adopted the G reek phi I osophy and it 1? 

becametheir culture They embraced its views, taking I slam into account Z 

accordi ng to the vi ew of these phi I osophi cal thoughts T hus the M usl i m 21 

philosophers emerged. Some of them were mistaken and deviated; and Z 

some of them went far astray. Both of these parties; the deviated, and Z 

the misguided, have abandoned I slam and became Kuffer. Therefore all 2<< 

of those so-called Muslim philosophers or the philosophers of Islam Z 

are Kuffer, there is no difference between I bn Seena and Farabi nor I bn Z 

Rushd and al-Kindi. 2: 

Z 

As for the second group of M usl i m schol ars who studi ed the G reek Z 

phi I osophy and the G reek I ogi c, they were di vi ded i nto two parti es: O ne 3( 

party adopts the phi I osophy as a basis, and they i nterpret the thoughts 31 

of Islamso asto agreewith thethoughtsof this philosophy. They apply 31 

the philosophical thoughts on the thoughts of I slam. These were the 3: 

Mu'tazilah. Theother party opposed and criticised thesethoughts They 3t 

attempted to correct them and answer them T hese were what are cal I ed 3f 

ahl us-Sunnah. Thus, argument arose between these two parties and 3f 

they were distracted away by this argument from carrying the I slamic 3") 

da'wah. They were turned away from the main dutythat Allah obliged on 3E 

them whi ch i s the carryi ng of the da'wah of I si am to non- M usl i ms and 3 
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to attempt correcting the creeds of Muslims. This was either by using the 
Greek philosophical thoughts to prove the validity of the thoughts of 
I si am and to crystal I i se them or by respondi ng based on these thoughts 
They occupied the people with that for generations and centuries All of 
these, though they are M usl i ms, were turned away from carryi ng the 
da'wah for I si am to non- M usl i ms because of the G reek phi I osophy. 

The matter was not limited to this rather due to that other groups 
emerged such asthejabriyyah, the Murji'ah, theQadriyyah and others 
This resulted in the presence of sects, thoughts and groups amongst 
Muslims So there emerged great confusion, till the Muslims became 
tens of groups, and tens of schools of thoughts all of this is due to the 
penetration of the Greek philosophy into the lands of Islam and the 
devotion of many Muslims to its study, without the realisation that 
defines and distinguishes its thoughts, and without proper conception of 
the meaning of these thoughts If I slam itself was not strong andtheahl 
us-Sunnah wal-jamafah did not challenge, with sincerity and devotion, 
these thoughts by explaining the reality which they indicate, and 
portraying their meanings accurately, and unsheathing the sword against 
the Kafireen from amongst these divisions and sects; had this not 
happened I slam would have gone away and would have been lost due to 
the Greek philosophy and what it created of thoughts and opinions 

As regards the Capi tal i st and Sod al i st thoughts thei r danger i s tangi bl e 
and witnessed (by Muslims). The misguidance of their thoughts has 
included many of the Muslims sons The error of their concepts has 
spread even amongst the Muslim masses Wearein no need to establish 
an evidence for that, nor to mention examples of the erroneous thoughts 
and the wrong thoughts This is because the tangible situation in the 
lands of Islam particularly by those who are aware of the (type of) life 
after the Second World War, shows us what these thoughts have caused 
of cor r upti on to the rri nds of M usl i ms, and di stracti on from work for 
the sake of Islam. 

Therefore, it is necessary that thinking in the intellectual texts is well 
understood, and it is not enough to have the presence of the previous 
information only. Rather it is rather necessary that this previous 
information be on the same level of the thought; their reality should be 
comprehended in a defined and distinguished fashion and their meaning 
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should be properly conceptualised in awaythat gives thetrue picture of ] 

that meani ng I 

It is true that Islam did not prevent the intellectual study; rather it 

allowed it. It did not also forbid adopting the thoughts; rather it allowed f 

it. However, I si am deemed the Islamic a qaacbh as the basis for thoughts, ( 

and as a criterion/ for their adoption or rejection. I slam does not allow " 

theadoption of anythoughtthatcontradictsthisbasis(lslamicAciaaan), I 

though i t i s al I owed to read the texts that contai n such a thought, and it i 

does not allow the adoption of any thought unless the intellectual basis 1( 

allows that. As for understanding whether the thought agrees or 1] 

disagrees with the intellectual basis and taking a position towards it; II 

this only happens after comprehending the reality of the thought in a 12 

way that defines it and distinguishes it, and also conceptualises its V- 

meaning in a proper way. Without this the thought cannot be assessed If 

with the intellectual basis, and accordingly it is not possible to take the If 

true position from it. Therefore, it is required from the one who thinks 1" 

about an i ntel I ectual text to have previ ous i nf ormati on on the same I evel If 

of this thought, and beside that, to have a comprehension of its reality 1? 

i n a way that def i nes it and disti nguishes it, and have a proper concepti on Z 

of its meani ng such that it gives the true pi cture about it. 21 

Z 

As regards the I egi si ati ve (taEhro^i ) texts i n order to comprehend what Z 

they contain of thoughts and arrive at deriving the thoughts it is not 2* 

enough to understand what they have of words phrases and their Z 

meanings This does not require any previous information; rather it Z 

needs two matters combi ned together. 1 1 requi res f i rstl y, knowl edge of 2', 

the meanings of words and phrases, then the import that these words Z 

and phrases indicate, and later on the use of specific information to Z 

understand or to deduce the thought. To know the meani ngs of the 3( 

words and phrases knowl edge of the I anguage i s requi red, as words and 31 

phrases and also knowledge of certain technical usages After that, 31 

comprehensi on of the thoughts and rul es f ol I ows This can appl y to any 3: 

thinking in legislation, but when we discuss here, we mean the I slarric IV 

legislation alone This is because, as Muslims, we are not allowed to 3f 

discuss other than the I slarric legislation, for the decisive matter which 3f 

our AqoEdah obliges is restrict our thinking to the Islamic legislation 3', 

alone Other than the I slarric legislation, we are not allowed to study it, 3E 

nor even read it. This is because when the legislation is read, it is read for 3 
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adopti ng what it contai ns and not for the amusement or pi easure When 
it is studied and thought of, it is only done for adopting it. 1 1 is haramto 
adopt anything from other than I slam and it is haramupon us to adopt 
other than the hLkm shar'i. It is true that we are allowed to read and 
study other than the legislative texts, such as the literary texts, the 
intellectual texts and the political texts, but we are not allowed to read or 
study other than the Islamic legislative texts The literary texts are only 
read and studied for the sake of enjoyment and amusement. The 
i ntel I ectual texts are studi ed when we had taken the i ntel I ectual basi s as 
a criterion for what they contain of thoughts The political texts are 
read to know the manner by whi ch the f orei gn aff ai rs are managed. I n ail 
of these types of texts there is nothing to prevent reading, studying 
and discussing them and thinking about them As for the legislative texts 
they are read and studied to adopt from them Si nee we are not al lowed 
to adopt other than the hLkmshar'i, then accordingly it is not allowed for 
us to read, study or think about other than the I si ami c legislation. Since 
the thoughts are built on the Aqeedah, then it is the criterion for the 
val i di ty or i nval i di ty of these thoughts i .e to deci de the posi ti on towards 
them in terms of adoption or rejection. The ^^a-rishar'iyyeh emanate 
from the 'A qsifeh, i .e they are deduced and derived from the a qsifeh. So 
only whatever emanated from this Aqeactah, and was a hiJ<m shar'i, is 
adopted. Whatever did not emanate from it is rejected totally, whether it 
agreed or disagreed with the 'Aqasfeh Therefore we do not adopt that 
which agrees with Islam We rather adopt only what is I slam and nothing 
else This is because the hLkm^nari only emanates from the Aqaadah 
and derived from it and it is not built on it. This is different from the 
thought that is built on it. Allah St, when He said iqraa 1 (read)'. He 
allowed us reading without restriction, but when HeS commanded (us) 
adopting the solutions for life i.e theahkamshar'iyyerv He restricted the 
adoption to them and linked the adoption with the i mn He St made 
adoption from other than this as adoption from the Ta^-cut. Thus the 
texts that pertained to the legislation specified reading; which means 
that reading is allowed specifically in that which is not related to 
legislation. As for the legislation, i.e the rules and solutions the 
al lowance does not i ncl ude them due to the presence of the texts that 
i ndi cate the i mperrri ssi bi I ity of adopti ng from other than them. T hat i s 
why we do not read other than the I slarric legislation, neither do we 
study or thi nk about them T heref ore when we study thi nki ng regardi ng 
legislation we only study the Islamic legislation. 
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Thinking in legislation, though it requires knowledge of the Arabic ] 

I anguage and the I si ami c thoughts, it requi res f i rst of al I , knowl edge of I 

the reality and understanding of it, then knowing the hJ<mshari, then 2 

the application of this hLkmshar-i on the reality. If it applied to it, then ^ 

it would beits hu<m If it did not apply to it, then it is not its hJ<m and f 

search is made for another hJ<mthat applies on it. Therefore thinking i 

about legislation is not feasible for all the people because it requires " 

many things which relate to the words and phrases and relate to the I 

legislative thoughts i.e specific information, which is the legislative i 

information. 1 1 also requires understanding of the reality, i.e the reality 1( 

of the hLkm which is adopted or deduced. For thinking about the 11 

legislative texts, it is not enough to give attention to the words and II 

phrases, like it is with thinking about the literary texts Neither is it 12 

enough to give attention to the meanings and the thoughts like with 3/ 

thinking about the intellectual texts Neither is it enough to give attention If 

to the incidents events and circumstances like thinking about the If 

political texts Theattention is rather directed to the words and phrases 1" 

the meani ngs and thoughts and the i nci dents and events for whi ch it was If 

aimed to deduce the hJ<rrj and all of that at onetime I n other words 1? 

thinkingaboutthelegislativetextsrequiresall that is needed for thinking Z 

in all other texts Therefore thinking about them is more difficult than 21 

thinking about any other text. 1 1 is in need of depth and enlightenment Z 

at onetime Depth alone is not enough for it, though enlightenment is Z 

enough, because it cannot exist without depth. 2* 

Z 

Thinking about the legislative texts differs according to the objective Z 

for this thinking This objective is either to adopt the hLkm^ari or to 2', 

deduce the hLkmshar'i, and there is a difference between the two. Though Z 

thinking is to recognise the hLkmshar'i, it needs the knowledge of the Z 

meanings of the words and phrases, but it does not need knowledge of 3( 

the grammar or morphology (conjugation), or the text of the language 31 

or the rhetoric. 1 1 is enough only to know how to read Arabic language 31 

and even not know how to write Reading the text in the Arabic and 32 

understanding what is read is enough to seek knowledge of the ahkam 3* 

shar'iyyQh from the texts Though it needs knowledge of the shar'i 3f 

thoughts i.e previous information about the shar'i. However, the 3f 

elementary information is enough for the knowledge So it is not 3', 

necessary to know the science of u=u u-fiqh (foundation of fiqh), nor 3J 

the verses and ahEcteth 1 1 is enough to understand the hLkmshar'i from 3 
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others from readi ng only. 1 1 is also not necessary to know what the real ity 
is 1 1 is rather enough to know that this hJ<mis for that reality. So when 
he reads in order to know what the hJcmof the canned meat is, it is 
enough to know that the canned meat is carrion, because it was not 
legally slaughtered. When he reads in order to know the hJ<mof the 
col ogne, i t i s enough that he knows that the i ntoxi cant i s haranand that 
the cologne is an intoxicant. Thus for thinking, and for knowing the 
hukm shar'i from the shar'i texts, it is enough to have previous 
i nf ormati on suff i ci ent to expl ai n the real ity of the hJ<msought for. 

As f or thi nki ng to deduce the hLkmshari, it needs more than onlythe 
reading for its deduction. 1 1 requires knowledge in three matters; what 
are the words and the phrases, the shari thoughts and the real ity of the 
thoughts, i .e the hJ<m i n a way that thi s knowl edge enabl es hi m to make 
deduction, and not just mere knowledge So he must be knowledgeable 
in Arabic language in terms of grammar (naHv^, morphology (Sarf) and 
rhetoric (baiaad-iah) etc. He must also be knowledgeable in tafseer 
(commentary), hacfethand lbJ j-ficfi (foundations of ficf-i). He must also 
be knowledgeable regarding the reality for which he wants to deduce a 
NJ<m We do not mean knowledgeable enough to be a mujtahid in these 
subjects; it is rather enough to be familiar in that. This is because he 
can enqui re about the meani ng of a word and refer to the di cti onary to 
find it. Hecan refer to a MLjtahidin grammar, and morphology or refer 
to a book on grammar and morphology, so as to know the grammar or 
the conjugation of aword. Hecan also refer to a scholar in hadaahorto 
a book of hadsHnto know the hecteih Furthermore, he can ask a person 
that i s knowl edgeabl e regardi ng the real i ty that he wants to understand, 
even if this person was not a M usl i m or refer to a book on the subject 
of this reality. So, to be knowledgeable does not mean to bea mujtahid 
or to be of deep knowl edge in the subject, but rather to be familiar with 
it in a way that enables him to do the deduction. This is the meaning of 
having certain information, i.e information that enables him to make 
deduction (istinbat). Therefore, though istinbat (deduction) requires 
information more than that required to know the hLkm shar'i, it does 
not mean that he has to be a mujtahid in each of the three matters 
required for deduction (isbnbat). It rather means he should be familiar 
enough with information about these three matters to enable him to 
make deducti on. O nee he became capabl e to make deducti on then he 
would be a mujtahid. Therefore isdnbat and ijtihad are possible for all 
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thepeopleand are feasible for all thepeople, particularly after books on ] 

theArabic language, Islarricshar' and the events of life became avail able I 

to the people Such books are adapted, so they can be referred to and 2 
used for deduction. Thus the knowledge of the hukmshari isfeasiblefor 

everybody, as i s the deducti on of the hLkmshari , though the deducti on f 

requires more knowledge, i.e more and broader previous information. ( 

Our ancestors straitened the issue of ijtihad and isdnbat for themselves, I 

and they contented themselves with the knowledge (information) only. i 

So they became, in their majority, n-uqqai ids (imitators). However, new 1( 

incidents and events occurred, and yet they were left without having a 1] 

hiJ<m So our insistence to abide by the ahk am shar'i yyah, and to be II 

involved in the domain of life at the highest level and in an open and 12 

wide way, obliges us, with this availability of books of knowledge and 3/ 

science to raise ourselves from the level of taqleed to istinbat and to If 

treat all the problems of lifewith the ahkamshariv^ah alone This requires If 

of us onl y the knowl edge needed for i sti nbat 1" 

If 

1 1 is true that the knowl edge of the hJ<mshar'i is a personal duty, and li 

the deduction of the hukmshar'i is a collective duty. However, the Z 

necessity of the change of incidents and events and the prohibition 21 

upon us from taking any rule other than the hnJ<m shar'i make this Z 

col I ecti ve duty no I ess necessary than the personal duty. T heref ore i t i s Z 

necessary for this unrah to have a great multitude of those who make 2* 

istinbat and ijtihad. Z 

Z 

Hence it is clear that, though thinking in legislation is the most 2', 

difficult type of thinking, it is the most indispensable for the Islamic Z 

unrrah, whether it was thinking in order to know the NJ<m shar'i or Z 

thinking to deduce the hLkmshari. However, thinking in deducing the 3( 

hLkmshari should not be treated lightly nor considered with simplicity. 31 

Rather it should be considered with care and attention, and nobody 31 

should addressit unless heobtained the information necessaryfor it. He 3: 

must always observe what thinking about the legislative texts requires IV 

regardi ng the presence of enough i nf ormati on i n the three matters 3f 

necessary f or i t, whi ch are the A rabi c I anguage the shear' i matters and the 3f 

understandi ng of the true nature of the real ity, and the appl i cati on of the 3', 

hLkmshar'i on that reality. Though the application of the hu<mshar'i on 3E 

the reality is not of the information required for the istinbat, rather it is 3 
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the result of the validity of the knowledge of the three matters 

This isthe thinking regarding legislation. That is, the information that 
is connected with the reality, is specific information, and is enough for 
knowing the hLkmof the reality or for deducing the hJ<mfor it. Our 
enerri es have succeeded i n the; r decepti on and made us see the honey as 
the excrement of the flies (i.e the bees), so we abhor it and turn away 
from it. I n other words, they made the ficfi disgusted and disgraced in our 
eyes until we turned away from it. However, it is time to reveal this 
decepti on and to see our happi ness and our I if e not bei ng f ulf i 1 1 ed except 
by the^Tkamd-Br'iyyeh, i.e we can't reach them except by thefich i.e by 
the knowledge and deduction of the ahkamshar'iyyerf-i This becomes of 
more significance because any legislation other than I slam, such as the 
civil law and the like is a law of thetaghout, which we are forbidden 
from taki ng by the text of the Q uran. 

Whatever the case may be thinking about the legislative texts, i.e 
thinking about the Islamic legislation differs completely from thinking 
about all other texts Thinking about the literary texts requires the 
knowledge of the words and phrases and consequently needs a taste 
that originates from this knowledge Thinking in the intellectual texts 
requires information of thesamelevel of the thought which is intended 
to be comprehended. Thinking in the political texts requires knowledge 
about the events and incidents However, thinking about the legislative 
texts requires what is needed in all these types of thinking This is 
because it requires the knowledge of the words and phrases, shar'i 
knowledge of thesamelevel of the=ha-'i reality and also knowledge of 
the events and incidents upon which the hnJ-cmsha-'i applies whether 
for the knowledge or the deduction of the hJ<md-Er'i. Hence it is right 
to say the thinking in legislation is the most difficult type of thinking and 
most i ndi spensabl e f or M usl i ms 

As for the political thinking, it is completely different from the 
legislative thinking, though it is of its type This is because legislative 
thinking isto solve the people's problems, and the political thinking isto 
look after the people's affairs H owever, there is a difference between the 
two types of thinking It also completely contradicts the literary thinking 
because the literary thinking is for the excitement and enjoyment of the 
words and the phrases 1 1 al so appreci ates the meani ngs provi ded i n the 
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forms of words but presented in the literary style As for the intellectual ] 

thinking, it requires some details If the political thinking was thinking I 

about the texts of political sciences and political studies then the I 

political thinking and the intellectual thinking would be almost of the ^ 

same type for they are similar to a great extent. However, in the f 

i ntel I ectual thi nki ng the previ ous i nf or mati on must be of the same I evel i 

of thethought under study, even if this information is not of itstypebut " 

related to it. The political thinking, though it requires previous I 

information of the same level of the thought, it requires that the i 

previous information is on the same subject, and it is not enough to be 1( 

rel ated, to it, si rri I ar to it or suitabl e to expl ai n the thi nki ng T heref ore 11 

thinking about the political texts isof the same type of thinking as the II 

intellectual thinking 12 

1* 

However, if the political thinking was thinking about the news and If 

events and linking of the incidents then it differs from all types of If 

thinking, without having any rule of thinking that applies to it; even 1" 

there is almost no rule that applies to it. Therefore it is the highest type If 

of thinking because it is thinking about the thi ngs and incidents and 1? 

thinking about each type of thinking It is true that the intellectual basis Z 

upon whi ch thoughts are bui It and from whi ch the sol uti ons emanate i s 21 

the highest type of thinking but this basis itself is a political thought, Z 

and apolitical idea. Unless it is a political idea and political thinking it Z 

would not be a correct basis nor suitableto be a basis Therefore when 2<< 

we say the political thinking is the highest type of thinking thisincludes Z 

the intellectual basis i.e that which issuitableto bean intellectual basis Z 

As for the fact that it is the most difficult type of thinking, this is 2") 

because of the absence of a r ul e rel ated to i t, upon whi ch i t i s bui 1 1 and Z 

with which it is measured. That is why it confuses the thinker, and makes Z 

him at the beginning, subject to many mistakes and prey to imagination 3( 

and errors Unless he passes through the political experimentation, and 31 

is vigilant and follows up all of the daily incidents it would bedifficult 31 

for himto havecommand of political thinking That is why the political 3: 

thi nki ng regardi ng the news and events is disti nguished from al I types of IV 

thinking, and obviously distinguished over them 3f 

3f 

Though thinking about the political texts i ncl udes the thi nki ng about 3', 

the texts of political sciences and political studies, the true political 3E 

thinking is the thinking concerning the texts of the news and events 3 
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T heref ore the scri pti ng of the news i s the one that i s consi dered the true 
political text. If one wants to engage in political thinking he has to think 
about the texts of the news, particularly their wording and the manner 
of understanding this wording, because this is what is considered 
political thinking, and not thinking about the political sciences and 
political studies. This is because thi nki ng about the political sciences 
and political studies gives information; the same as the thinking in the 
intellectual texts gives It also gives deep or enlightened thought, but it 
does not make the thi nker a politician, rather it makes him a scholar in 
politics i.e knowledgeable regarding the political sciences and studies 
Such a person is fit to be an instructor but not a politician. This is 
because the politician is the person who understands the news and the 
events and their meanings and reaches to the information that enables 
him to act, whether he had an acquaintance or not with the political 
sciences and studies Though the political sciences and studies help in 
understandi ng the news and the events the; r hel p i s I i rrited to obtai ni ng 
the type of information at the time of linkage and they do not help 
beyond that. That is why they are not a condition in political thinking 

However, since the advent of the idea of separating the dean from 
the State, and its advocates being dominated by the issue of the 
compromise solution, the West (meaning Europe and America) was 
sadly, alone in issuing publications and books in the political sciences and 
studies; on the basis of its view about life and on the basis of the 
compromise solution and on the basis of technicalities which produce 
compromise thought that existed for the sake of reconciliation and 
mediation. When the communist idea appeared, and Russia the 
communist state embraced it, it was hoped that political studies will 
emerge based on a fixed thought and not on the basis of the 
compromise solution. However, Russia unfortunately, remained attached 
to the West. Therefore the political sciences and studies remained 
proceeding in the same course with difference only in the form and not 
i n the content. Thus we can say the political sciences and studies which 
emerged until now are political studies which the rrind is not assured of, 
in respect of their validity, and political sciences which (I ike psychology) 
are built on guess and estimation; beside that their basis is the 
compromise solution. Therefore when thinking occurs about the texts of 
these sciences and studies the person must be vigilant of the thoughts 
and cauti ous of si i ppi ng with thei r errors because they contai n thoughts 



Thinking (at-tafkeer) u 109 



that are different to the reality and studies that are extremely wrong ] 

Though we prefer that they are treated like the Western legislation, so I 

they are not read nor studied, for they contain that which is related to 2 

legislation rather than politics such as the ruling system. However, ^ 

because they are of the i ntel I ectual studi es type and they contai n pol iti cal f 

studies, then due to that, there is no harm in reading them and studying i 

them but it should be with vigilance and caution. " 

I 

Let us take some thoughts as an example for what the West has of i 

political studies Theleadership in the West is collectively represented by 1( 

the council of Ministers The East adopted this concept and gave it 1] 

another form and advocated the collective leadership. This contradicts II 

the reality and built on the compromise solution. This is because the 12 

despotic Kings in Europe were individuals and the people cried out V- 

agai nst the despoti sm of the K i ngs and consi dered the reason for that i s If 

theindividual leadership. So they advocated the leadership of thepeople If 

rather than the individual and placed it in the council of Ministers 1" 

(government cabinet). This is a compromise solution, because the If 

council of the ministers is not the people nor do the people elect it. 1? 

Moreover, the Prime Minister is the one who is in charge of the Z 

leadershipof the ministers Thus the leadership is not for the people or 2] 

for theindividual, rather for the Prime Minister and the cabinet. So this Z 

system is a compromise solution between the leadership of theindividual Z 

and the leadership of the people This is not a settlement for the issue 2<< 

of theleadership, rather a conciliation of the two sides Moreover, the Z 

actual practice is that leadership remained individualistic in all the Z 

democratic systems This is because in reality, the leadership is held by 2") 

the head of the state such as the Republ i cs' presi dent, or practi ced by the Z 

Prime Minister himself. So the reality of the leadership is that it is Z 

individualistic and nothing more It cannot be collective by any means 3( 

Even if it was made or called collective the course of the ruling itself 31 

changes the leadership into being individualistic, for it cannot be 31 

anythi ng except i ndi vi dual isti c. 3: 

The West made the sovereignty for the people The people are the 3f 

ones who put the laws They are the ones that govern. 1 1 is they who 3f 

havethewill and the execution. This is contradicts the reality and based 3', 

on the comprorrisesolution. This is because the despotic Kingshadthe 3E 

will and had the right of decision. So they put the laws and they ruled. 3 
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The people cried out against the despotism of these Kings and 
consi dered the reason of that the fact they had the wi 1 1 and had the ri ght 
of deci si on, thus possessi ng the I egi si ati on and rul i ng So they advocated 
the sovereignty to be for the people It is they who put the laws and 
they are the ones who govern. They made the task of legislation a task 
for a council elected by the people They made the execution (of the 
I aws) a task for the government, (cabi net) the Pri me M i nister or for the 
head of the state and this is a compromise solution. This is because 
though the peopl e el ect the pari i ament, the pari i ament does not I egi si ate 
rather the r ul er i s the one who I egi si ates, whi I e the government (cabi net) 
or the president of the republic is the one who governs Though the 
government or the presi dent are el ected by the peopl e or agreed upon by 
the people's representatives this does not mean the people govern; it is 
rather only that the people elect the ruler; thus this is a compromise 
solution. Furthermore they declare sovereignty belongs to the law, and 
consi der that the good rul i ng i s the one i n whi ch soverei gnty bel ongs to 
the law. This was a compromise solution and self-deception, and added 
to that, the reality of ruling is other than that. The reality of good ruling 
is that the people select their ruler and that sovereignty belongs to the 
law. So there is no sovereignty to the people and no ruling is for the 
people under any circumstances 

The West views ruling as one issue and the emotional and religious 
matters another issue I n their view the authority of the church is 
different from the authority of the state and the emotional matters like 
the charitabl e deeds and cari ng of the poor peopl e he! pi ng the wounded 
people and the like; the state has no relation with them This is built on 
the idea of separating the deen from the state on the compromise 
solution; and it is divergent to the actual reality. 

This is because the despotic Kings used to control the church, and 
did not used to assist the people who were wounded, poor, sick and the 
I i ke therefore there was an outcry amongst the peopl e Accordi ngl y the 
compromise solution was in separating the church from the state and 
separating the charitable deeds from the state Thus there emerged with 
them an authority to the church different to the authority of the state 
Also the charitable organisations and the Red Cross organisations 
emerged with them. Since the reality of the ruling is to look after the 
affairs of all the people and the deen is of these affairs and the 
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charitabl e deeds are of these aff ai rs, the state supervises the churches ] 

but through a hidden style and supervises the charity organisation and I 

thered cross organisation, but with hidden styles Therefore this theory I 

is actually different to the reality, though it appears that there is * 

separati on between the rul i ng and other matters f 

e 

These are three thoughts given as an example for the error of the " 

political thoughts contained in the political studies in the West. This is I 

the case i n rel ati on to the pol iti cal thoughts connected with the systems i 

T he same appl i es to the pol iti cal studi es rel ated to the thi ngs and events 1( 

T hese studi es though they have some facts whi ch the mi nd cannot see 1] 

deception in, they are full of matters which disagree with the truth and II 

also full of deception. For example they say the English policy is built on 12 

three matters: The relation of England with America, the relation of 3/ 

England with Europe and the relation of England with her previous If 

colonies after their independence, or what are called the Common If 

Wealth (countries). This speech is correct, because it is a description of 1"; 

the real i ty where there i s no possi bi I i ty of decepti on occur ri ng H owever. If 

when they speak about the English policy in terms of its conduct in li 

alliances its position with thefriends or the enemies and itsviewtothe Z 

people and nations then their speech not only includes deception and 2] 

mistakes but it also disagrees with the reality and commits outrage Z 

against the incidents and events This applies to their statement about Z 

any state whether i n the West or otherwise and whether it is a statement 2* 

about historical matters or current events They have great skills in Z 

decepti on and forgery of facts to the poi nt of bei ng hi dden from some Z 

aware peopl e T heref ore thi nki ng i n the pol iti cal sci ences and pol itical 2") 

studies, whatever they are cannot be correct unless done with vigilance Z 

and caution. Z 

3( 

Political thinking in the current incidents and events is the one that 31 

deserves to be a pol iti cal thi nki ng i n the f ul I sense of the word, and it is 31 

theonethat makes the thinker a politician. Thistypeof thinking needs 3: 

five mai n matters combi ned together: 3^ 

35 

Firstly it needs to follow up all the incidents and events that 3f 

occur i n the worl d, i .e to f ol I ow up al I the news T he news reports are 3") 

different i n terms of importance or non- importance in terms of (what 3E 

is) deliberate or coincidental regarding the event or incident, or in the 3 
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conveying of the news about it; and in terms of their brevity or 
elaboration. However, with practice and with time, follow up of the 
news wi 1 1 not be for al I the news, but for what i s necessary to know. 

Secondly it needs information, even preliminary or brief, about 
the nature of the events and incidents, i.e about the meanings of the 
news, whether they were geographic, historical, intellectual or political 
information, or others that enable the understanding of the reality of the 
event or i nci dent, i .e the nature of the desi gnati ons of the news 

Thirdly, events should not be detached from their circumstances 
and thus generalised. The divesting (of the news) from the (related) 
circumstances; generalisation; and making universal analogy, are the evil 
of understanding the events and incidents, i.e the evil of the news So 
the event or the incident must be taken without being detached from 
its circumstances by any means This is in addition to confining this 
incident to its whereabouts So it is not generalised to include every 
incident similar to it. Neither are other incidents compared to it in a 
total form. It is rather taken as an individual incident, and a judgment is 
issued about it in its capacity as an individual incident, i.e to this incident 
alone 

Fourthly, the incident or the event has to be examined, i.e 
exami ni ng the news through a compl ete scruti ny of it. T hus the source 
of the news and the place, the time and the situation in which the 
i nci dent or event occurred has to be known. F urthermore it i s necessary 
to know the purpose for its occurrence or for conveyi ng the news about 
it, and the limit of the brevity and elaboration of the news conveyed 
about it, in addition to its truthfulness or falsehood; together with 
whatever investigation uncovers This is because scrutiny is what 
generates examination. This examination would exist as long as the 
scrutiny is comprehensive and deep. Without examination, this incident 
or event cannot betaken with the examination, because the person who 
studies it will become subject to deception and error. Therefore 
examination is an important element for taking, or even listening to the 
news 

Fifthly; the news has to be linked with the information, 
particularly with other news This linkage is what leads to the most 
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possi bl e correct j udgement on the news I f the news was rel ated to the ] 

international politics and was linked with the local politics; or if it was I 

related to the local politics and was linked to the international politics; I 

or if it was economic news and linked with economics though it is of the ^ 

political matters even if it is economic, or if it was related to Germany f 

and linked with the German politics though it is of the matters related i 

to America. Thus if the news was linked to other than what should be " 

linked to, then error will occur definitely, if not even the deception and I 

cheating Therefore linking the news with what it is related to is of i 

extreme i mportance This linkageshould beon its right manner, i.e it is 1( 

a I i nkage for the purpose of understandi ng and comprehensi on, not for 1] 

the sake of knowledge only. I n other words it is a linkage for the sake II 

of action and not for knowledge 1; 

These five matters have to be all fulfilled for the thinking in the If 

political texts to occur, i.e until the political thinking results It is not If 

correct to say these are many and difficult, and not easy to achieve them 1"; 

This is because the presence of these matters is not difficult, for what is If 

meant by that is only the general familiarisation and not the li 

comprehensive knowledge This knowledge develops and grows with Z 

ti me and not at once and it results from the f ol I ow up and not, however, 21 

through study and scientific research. I ndeed the study with scientific Z 

research gives more backing to the capability, but it is not necessary in Z 

political thinking nor for the politician, for it is complementary and 2* 

secondary. The most important of all of this is the follow up, once the Z 

f ol I ow up exi sts the other four el ements wi 1 1 exi st natural I y. T he ori gi n Z 

of the political thinking is the follow up, and once this existed the 2', 

political thinking will exist naturally. Z 

Z 

Accordingly, thepolitical thinking despite its difficulty and high level, 3( 

is within man's capacity, regardless of his thinking and his mind. So 31 

whether it is the ordinary, the distinguished, orthegenius each of them 31 

iscapableto think politically and become a politician. This is because he 31 

does not requi re a sped f i c degree of i ntel I ect, or a parti cul ar degree of 3t 

knowledge Rather he needs to follow up the current incidents and 3f 

events i.e to follow up the news Once this follow up existed, the 3f 

political thinking existed. However it is not proper to have an interrupted 3") 

f ol I ow up, rather i t must be conti nuous si nee the current i nci dents and 3£ 

events represent a conti nuous chai n. O nee one of its ri ngs was broken 3 
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the chai n wi 1 1 be broken, and the person becomes i ncapabl e to I i nk the 
news and understand it. Therefore it is necessary to have an unbroken 
chain in order to have political thinking, i.e the continuous follow up is 
a fundamental condition in the political thinking 

Political thinking is not specific to the individuals; it rather exists in the 
groups as in the individuals I n other words, it exists in the people and 
nations. Thus, it is not like the literary thinking, or the legislative 
thinking, which is only realised in the individuals, and not in the people 
thus it is individualistic. Rather the political thinking is individualistic 
and collective It exists in the individuals as well as in the groups, so it 
exists in the people and nations and also in the individuals in terms of 
rulers and politicians Rather, it is not enough to exist in the individuals 
but it must exist in the people and nations Without its presence in the 
peopleand nations the good ruling will not exist, nor would the revival 
result; and beside that the people and nations would not besuitablefor 
conveyi ng the messages T heref ore it i s necessary that politi cal thi nki ng 
exists in the people and the nation. This is because ruling is only for 
the peopleand the nation and it is latent in them No power can take it 
unless the people and nation gave it. If it is taken by force from the 
ummah, it would beonlyfor a period of time, then either she gives it and 
conti nues or she i nsists on restori ng it, so the rul i ng wi 1 1 be overthrown. 
Si nee the ruling is for the peopleand the nation (or it is latent in them) 
then this people or nation must have political thinking. Therefore 
political thinking is necessary for the unreh before the rulers and it is 
necessary for the correctness of the ruling more than it is necessary for 
establishing the ruling Thus the urrrr&n or the people must be cultured 
politically and must have political thinking I n other words she must be 
provi ded with the pol iti cal i nf ormati on and news and her I i steni ng to the 
political news must be promoted. This should be done in a natural, rather 
than artificial manner, and through providing her with the correct 
political culture and the right news so that she does not fall prey to 
misinformation. Hence politics and political thinking is what creates 
life in the people or the nation. I n other words the unrmh lives by 
politics and without politics she would be a dead body that has no 
activity or development. However the error in understanding politics 
and the falsehood that results from understanding politics only result 
from thinking about the political texts in the same mode as the I iterary, 
intellectual and legislative texts Thus thinking about the words and 
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phrases occurs, for example and so the words and phrases are ] 

understood as they are O r thi nki ng occurs about the meani ngs contai ned I 

i n these words and phrases and thus the meani ngs are understood as I 

they are O r thi nki ng occurs regardi ng the i ndi cati ons of these words and ^ 

phrases and thus these indications are understood. I n this manner of f 

thinking error or deception occurs This is because thinking in the i 

political texts differs completely from thinking in any other type of texts " 

This is because the danger and error in the pol iti cal thinking only result I 

from the I ack of dif f erenti ati on between the pol iti cal texts and the other i 

types of texts For the meanings of the political texts might exist in the 1( 

texts or in other than the texts They might also exist in the wording of 1] 

the words and phrases, such as the treaties and the official statements II 

They might also exist in the meanings and not in the wording They 12 

might also be in the indications and not in the meaning or the words 3/ 

They might also be beyond the meanings and the words and the If 

indications They might even be different to all of that or unlike the If 

texts completely. If what the pol iti cal text means is not understood from 1" 

what is contained in the text or from outside of it, then the text will If 

not be understood by any means and thus the error or decepti on i n the 1? 

thi nki ng about the pol iti cal text occurs Z 

2] 

Of the most dangerous matters in the political thinking are its Z 

detachment, its generalisation and using comprehensive analogy in it, Z 

since the political text is not detached from its circumstances by any 2<< 

means because they are a part of it. It is also not correct in any way for Z 

it to be generalised. Comprehensive analogy, even the analogy itself Z 

shoul d not be used i n it. I n additi on to the fact that the ci rcumstances are 2") 

part of the text, it is atext on aspecific incident. So the text should be Z 

taken to that i nci dent only, and shoul d not be general i sed to cover others Z 

neither should there be analogy to it, either a comprehensive or real 3( 

analogy. Rather it should beconsidered for that incident only. Therefore 31 

the detachment (from the circumstances), generalisation and analogy 31 

(whether the comprehensive one or the true one) al I create the danger of 3: 

error and danger of falsehood in the political thinking So an official 2V 

mi ght gi ve a statement that i ndi cates somethi ng and then gi ve the same 3f 

statement that indicates something different or even contradictory. An 3f 

official might give a statement about a true matter, i.e an honest 3', 

statement, but it may beunderstood to be a false statement that ismeant 3E 

to deceive Herright give a false statement, but it is understood to bean 3? 
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honest statement that aims at what is meant of it. Thefalsehood in such 
a statement is that it was given to conceal (the truth) through falsehood. 
An action might be undertaken in accordance with the statement, or an 
action might be undertaken different to the text, and so on. Thus it isthe 
ci rcumstances and surroundi ngs that throw I i ght on the statement, thus 
revealing what is meant by it, and not the political text itself. Therefore 
with the political text it is not possibleto be close to the truth except in 
this way, i.e unless the circumstances are made an indivisible part of 
the text or the acti on, and unl ess every i nci dent was consi dered by itself, 
removed from generalisation and analogy. 

The I si ami c umh has suffered many hardships and tragedies because 
of bad political thinking The Ottoman State for example; when Europe 
attacked her in the Nineteenth century, it did that using the political 
actions more than the military actions Though there were military 
actions, they were in support of the political actions What they called, 
for example the Balkan issue was created by the Western states through 
declarations So they declared that the Balkan states must be liberated 
from the Ottomans i.e from the Muslims. They did not mean by that 
f i ghti ng agai nst the Ottoman State they rather rel i ed on creati ng troubl es 
and disturbances in the Balkans So they brought forth the idea of 
nationalism and liberation. Thus the peoples of the Balkans adopted 
this idea and started uprisings. The Ottoman State used to carry out 
military operations against these uprisings taking into account the 
situation of the other states and tried to appease the other states though 
these states are the ones who supported these uprisings, deceived the 
Ottomans and made them occupy themselves with the uprisings; so that 
their preoccupation exhausts their energies rather than finishes these 
uprisings. Thus the error and deception of the Ottoman State in the 
political thinking resulted in the loss of the Balkans The idea of 
nationalism chased her inside her land till it destroyed her completely 

This is different to Russia or the Soviet Union. It fell down with the 
sameproblemin Eastern Europe during the fifties where America called 
for the I i berati on of E ast E urope from the Communi sm. She started to 
call for the liberation and to support these states and people both 
secretly and openly. However, Russiadid not take the same position as 
the Ottomans, and it knew this idea of liberation is an attack against 
Russia or the Soviet Union, therefore it did not enter into a truce with 
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Ameri ca, rather it took her as the f i rst enemy. So when the revol uti on i n ] 

Poland broke out it crushed it and did not giveit any chance of success I 

When Bulgaria rebelled, Russia crushed it without any mercy. It also I 

strengthened its i ran fist on E ast E urope 1 1 prepared itself also to fight ± 

against America if she moved to support East Europe, whether secretly f 

or openly. This led to the horrible failure of America to the point that f 

America was obliged (after her failureand her realisation of the political " 

position and political understanding of Russia) to give up the idea of I 

the fight against communism and of weakening Russia, and instead i 

conclude treaties with Russia and coexist with it. All of this did not 1( 

result from the power of Russia, rather from the correct political 11 

thi nki ng of the Sovi et U ni on. II 

12 

Another example was when America saw that Israel (which she 3/ 

established as a state) was about to escape from her, and England was If 

about to change what is called the state of Israel into another entity If 

called Palestine When America noticed that happening at the end of 1" 

the sixties it called the problem of Palestine by the name, "the problem If 

of the Middle East". She started to undertake the political actions that 1< 

enabl e her al one to have command over the probl em She started to use Z 

the term "peace" and the concept of solving the probl em as a means to 2] 

complicate it. Thus she continued in the political deception until both Z 

the Arabs and Jews fell to her will. She also started to use the styles of Z 

deceit and distortion until she exhausted the powers of both the Arabs 2* 

and thej ews Then she di d not turn to solve the probl em but to transfer Z 

the regi on from the state of di sturbance - whi ch she cal I ed a state of war Z 

- to a state of relative calm, which she called a state of peace All of 2") 

this so as to be able, quietly and slowly, to establish the region in the Z 

form she drew for it. This is in order to throw the English out from the Z 

region completely and to have alone the control and influence on the 3( 

whol e regi on, through strengtheni ng the so-cal I ed state of I srael . T hus 31 

what is called the Middle East problem is I ike the Balkan problem. The 31 

same way the Ottomans and the people of South E urope f el I i nto the 3: 

trap because of political deception, the Arabs and J ews fell intothesame IV 

trap. Unless the Muslims today have political thinking, to understand 3f 

the probl em of the M i ddl e E ast (as Russi a understood the probl em of 3f 

E ast E urope) then the future of the M i ddl e E ast wi 1 1 be exactl y the same 3', 

as the desti ny of the Bal kans 3E 

3E 
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So the bad pol iti cal thi nki ng i s the matter that destroys the peopl e and 
nati ons 1 1 i s the one whi ch destroys the states or weakness them. 1 1 i s the 
one that prevents the oppressed people from freeing themselves from 
thecontrol of colonialism It is the one that prevents the nati ons from 
revival. Therefore thinking about the political texts is of considerable 
importance and its results are either horrible or great, and the dangers 
of mistakes and error are destructive Accordingly, it is necessary to 
have extraordi nary care i n the pol iti cal thi nki ng that exceeds the attenti on 
to any other thinking This is because it is as vital to the people as life is 

The political thinking though it is the most difficult and highest type 
of thinking it is not enough for it to bethethinking of individuals only. 
This is because the individuals are of no value however great their 
number might be and whatever the soundness and genius of their 
thinking might be For if the deception in the political thinking gained 
power over the people or the nation, then the genius of the individuals 
would not avail it; and the ingenious people in political thinking would 
have no value whatever was their number. This is because if deception 
gained power over the people or the nation, its power will sweep over 
everythi ng, and the peopl e or the nati on wi 1 1 f al I prey to thi s decepti on. 
Then the nation, including its ingenious individuals will easily become 
swallowed by the enemies The success of M ustapha K amal in destroying 
the Islamic State and demolishingtheKhilafah in the beginnings of the 
twentieth century C.E., and the success of J amal Abdun Naser in the 
fifties and the sixties of the 20th century in standing as an obstacle 
against the liberation of Arabs where they were ready for liberation 
after the second world war; these are live examples which show that 
when the bad political thinking dominates the people and nations then 
the genius of the ingenious people would be of no use towards it, as 
long as they were individuals even if they numbered thousands 

Therefore bad political thinking does not represent danger for the 
individuals, it rather represents danger for people and nations That is 
why it is necessary to pay attention to the political thinking of the people 
and nations; an attention that takes priority over everything It istruethat 
if the political thinking existed among the individuals and developed in 
the right course it is possible through them for the political thinking 
that counters the enemies and reveals their deception, to exist. However, 
this is only possible if thethinking of these individuals was conveyed to 
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the people or nations and it becamethe same amongst the nations as it ] 

is with the individuals and was transferred so as to become the thinking I 

of the LnTTBJi and not the thinking of individuals I n such a situation I 

these individuals become part of the u-rrrdn and not just individuals 1 

and the whole u-rrrah becomes a thinking ummah, and not just the f 

individualsfromit. Unless the individuals' thinking became the collective i 

thinking and thethinking of the individuals' became the thinking of an " 

Lmrrd-i and not just the thinking of individuals then there is no value for I 

this thinking and no value for these individuals Thepolitical thinking of i 

the individuals would not be strong in awayto counter the enemies and 1( 

their deception, however great was the number of the individuals, and 11 

whatever the height of their genius The only thing that would counter II 

them is the thinking of the people and nations, i.e it is the political 12 

thinking that exists in the people and nations 3/ 

If 

1 1 i s true that the i ngeni ous i ndi vi dual s are ordi nary peopl e I i ke the rest If 

of the peopl e T hey are notdistinguishedintheir human nature from any 1" 

ordinary person. The people look at these individuals in an ordinary If 

way, for their genius is not touched and neither is it felt. Therefore 1? 

when thei r geni us i s f i rst uti I i sed and they start to produce [thi ngs], at the Z 

beginning no superiority or genius is noticed in their production. This is 21 

because if they were educated, there are many educated peopl e I i ke them Z 

If they were intelligent, there are many intelligent people I ike them If Z 

their thoughts draw attention, then this only occurs from other 2* 

i ndi vi dual s who attend to thei r thought so as to be I i ke them or i n order Z 

that thi s thi nki ng hel ps them to el evate thei r status i n thei r sod ety or i n Z 

their field. They may use this thinking as a means to achieve personal 2") 

aims or selfish objectives If thisthinking remained like that and did not Z 

move to the communities then it will remain an individual thinking, Z 

however great the number of the individuals with this thinking were 3( 

even it if was a unique thinking accepted by everyone who started it or 31 

knew it. Therefore, in order that this thinking becomes useful, and 31 

becomes abl e to counter the enerri es, it must be transferred to bei ng a 31 

collective thinking and must come out of theshell of individualism and 3^ 

the cocoon of isolation. Once it transferred to a collective thinking, and 3f 

was conveyed to the peopl e or the ummah, then the power that counters 3f 

the enerri es woul d have exi sted, and the strong seed that woul d produce 3") 

the tree of revi val woul d have exi sted as wd 1 . 3E 

3E 
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This is the useful political thinking; that isthe collective rather than the 
individualistic thinking In other words, it is the thinking of the people 
and the nation and not the thinking of the individuals even if they were 
ingenious Therefore it is necessary to provide the Lmreh with the 
political culture and train and teach the urmrah to practice political 
thinking, so that the political thinking becomes the thinking of the 
umrrah and not the thinking of the individuals 

This is political thinking It is thinking about the political sciences and 
political studies It is also thinking about the political incidents and 
political events The first (type of) thinking is of no value and it is no 
more than knowledge of the thoughts, whilethe political (second type 
of) thinking is the one that benefits, and it is the one which has a 
splendid effect and great influence It isallowed to have political thinking 
about the political sciences and the political studies and it has benefits for 
theindividual scholarsin politics However, thinking about the incidents 
and events is a collective duty in the ummah. There must be an 
endeavour to create it in the ummah, particularly in those who had such 
thinking whether they were of the educated or the uneducated people 

Thereupon: 

This is a short brief about the subject of thinking, in its capacity as 
thi nki ng \Afe present it to the I si ami c ummah, hopi ng that its study rri ght 
produce thinking in this ummah, so that thisthinking makes it return to 
being the best unrrah brought out to mankind. This is particularly after 
ten centuri es have passed with the unrrah be; ng far away from thi nki ng, 
though she attempted thi nki ng many ti mes 

The Islamic umrrah suffered in the fourth Hijri century from scholars 
who worked to suspend the thi nki ng i n the umrrah, and they announced 
the danger of thinking on the urmrah and its harm upon Islam and 
Muslims This happened when a band of scholars, I i ke the famous 
scholar called al-Qaffal called for the suspending of theijtihad, and they 
worked to prevent ijtihad The Muslims believed thiscall and acted upon 
it. T hus the schol ars ref rai ned from maki ng ijti had and the thi nkers were 
scared of doing ijtihact beside that the people hated the presence of 
MujtahicteT. The public opinion in all the lands of Islam adopted that 
view, and thus thinking was suspended and the people were satisfied 
with Taqioad only, and abolished thinking and they no longer dared to 
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make ijtihad. This prevention of ijtihad and thinking mentioned above ] 

was only in Islam This led to the people suspending thinking and they I 

enjoyed this suspension of thinking particularly si nee man byhisnature I 

is a lazy being That is why the umrrah stopped thinking up until this ^ 

century, the fourteenth H ij ri century. Thus, the umrrah was stri pped of f 

ten centuries while she suspended thinking Therefore it is not easy for ( 

an umrrah that was stri pped of ten centuri es of her I if e (i n whi ch she was " 

stri pped of thi nki ng) for thi nki ng to be generated i n her and for her to I 

understand with awareness the value of thinking and the value of i 

thinkers So, even having millions similar to this book, does not 1( 

guarantee the mobilisation of the umrrah towards thinking, and drive 11 

her to make thinking one of her characteristics However, the painful II 

i nci dents whi ch br ui se the umrrah badl y and crush her severe! y, started to 1; 

awaken the hope that thi nki ng f i nds its way i n the ummah. Parti cul arly 3/ 

after the presence amongst her of groups that thi nk and groups that If 

attempt to thi nk, and after thousands i n whom the I ove of thi nki ng was If 

embodied existed amongst her; and they became thi nkers who do not 1" 

enj oy other than thi nki ng unti I they became a thi nki ng whi ch I i ves, moves If 

and grows Therefore the enormity and atrocity of theincidents, and the li 

fact that thinking is embodied in a person until it became a thinking that Z 

walks in the markets amongst the people These two matters bring a 21 

shining hope that the thinking in theindividualstransferstothegroups Z 

and becomes a collective rather than individualistic thinking, and Z 

becomes the thinking of the umrrah and not just the thinking of the 2* 

individuals Thus the Islamic umrrah becomes a thinking umrrah and Z 

returns back to become the best umrrah brought forward to manki nd. Z 
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